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THIRTY-NINTH SERMON.
ON CONFIDENCE IN PRAYER.

Subject.

1. Confident prayer is that which is most pleasing to God, for
He wishes us to pray to Him with confidence. 2. It is the
most efficacious kind of prayer, to which God can refuse noth-
ing.— Preached on the Sunday within the Octave of the Nativity.

Text.

Que non discedebat de templo, jejuniis et obsecrationibus ser-
viens nocte ac die.— Luke ii. 37.

““Who departed not from the temple, by fastings and prayers
serving night and day.”

Introduction.

Simeon, an old priest, comes into the temple; Anna, a widow
eighty-four years of age, comes alsoat the same time. The former
was urged to come by the Spirit of God: ‘“ And he came by the
Spirit into the temple.” ' The latter came accidentally: ‘“ Now
she at the same hour coming in confessed to the Lord.” * They
were both ignorant of what was to happen to them there, and
both had the great joy and glory in their old age, before the end
of their lives, to see and know Jesus, the Saviour of the world.
Why were they so exceptionally favored? Of Simeon the Gos-
pel says that he ‘“ was just, and devout, waiting for the consolation
of Israel,”* and of Anna, that she ‘“ departed not from the tem-
ple, by fastings and prayers serving night and day.” Mark this,
my dear brethren; both were anxiously looking out for the
redemption of Israel, that is, the advent of the promised
Messias. Simeon was ‘‘ waiting for the consolation of Israel,”
and Anna ‘“spoke of Him,” that is, Christ, ¢“to all that looked

1 Et venit in spiritu in templum.—Luke 1. 27.

1 Et heec ipsa hora superveniens confitebatur Domino.—Ibid. 38.
3 Justus et timoratus, exspectans consolationem Israel.—Ibid. 25.
7
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for the redemption of Israel.”* Both were equally confident in
the prayers they offered up in the temple for thisend. Therefore
both had the happiness and great joy to see their Saviour. He
who trusts in God shall not be disappointed, as I explained
last Advent. But now, if besides constancy we also have confi-
dence in prayer, what may we not obtain from the Divine Gener-
osity? To answer that question in a word, I say, everything—
everything that it is possible for us to obtain. For it is once
for all certain that no prayer is more agreeable or efficacious in
the sight of Grod than that which is offered to Him with confi-
dence. 'This is the subject of this sermon.

Plan of Discourse.

God wishes us to have confidence in prayer; therefore confident
prayer is that which pleases Him best. This I shall show in the
Jirst part.  Confident prayer is the only one to which God can re-
Suse nothing; therefore it is the most efficacious, as we shall see
in the second part.

Give us all, O Lord, by Thy powerful grace, that confidence
in prayer; we ask this of Thee through the intercession of Mary
and of our holy guardian angels.

That the Lord wishes us to call upon Him with an assured
confidence is evident enough from the first two words of that chief
and most powerful of all prayers which Jesus Christ Himself
tanght us and exhorts us to say daily, ‘¢ Our Father.” Mark this
well, my dear brethren, as the foundation of what I am about to
say; God wishes us to pray to Him as children to a father. And
He calls Himself by this name “ Father” almost exclusively when
speaking of prayer. He admonishes all men by the wise Eccle-
siastes to think of Him and serve Him truly from their earliest
years: ‘ Remember thy Creator in the days of thy youth.”?
Thus He wishes us in our earliest years to think of our Jast end,
so that we may serve Him all the days of our lives and be happy
with Him forever in heaven. When He reproves His people for
ingratitude, or reminds them of the benefits bestowed on them,
He generally calls Himself their Saviour and Redeemer: ¢ For
I am the Lord thy God, the Holy One of Israel, thy Saviour; I
have given Egypt for thy atonement, Ethiopia and Saba for
thee.”* And elsewhere e says: ‘I am the Lord, and there

! Loquebatur de illo omnibus qui exspectabant redemptionem Israel.—Luke 1i. 38.

2 Memento Creatoris tui in diebus juventutis tuae.—Eccles. xii. 1.

? Quia ego Dominus Deus tuus, Sanctus Israel, Salvator tuus ; dedi propitiationem tuam
ZXgyptum, Xthioplam et Sabam pro te,—Is. xHii. 3.
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is no saviour beside Me;”* for am I not your God and Saviour

who brought you out of Egypt, and saved you from the yoke of
your enemies? Why have you, then, been so ungrateful as to
rebel against Me? Whenever He commands or forbids anything
to be done, He generally uses the expression: ¢¢Thus saith the
Lord;” go, O Prophet and tell the people in My name what I
wish; ‘“thus saith the Lord Almighty;” His object in speaking
thus of Himself being to add weight to His commands, and let
the people see that they must do what such a Sovereign Majesty
orders. So, also, when He threatens to visit His people with
scourges, He says, I will visit you with famine, war, and pestilence,
and ‘“you shall know that I am the Lord.” But when speaking of
prayer He lays aside all His glory and majesty, as it were, and
takes that most meek and loving name of Father. So shall you
pray and make known your wants to Me: Our Father who art in
heaven. Do you wish to pray? says Christ in the Gospel of St.
Matthew. Then go into your room alone, and there call on
your Father: ¢“But thou, when thou shalt pray, enter into thy
chamber, and having shut the door, pray to thy Father in secret;
and thy Father, who seeth in secret, will repay thee.”* ¢ Amen,
amen I say to you, if you ask the Father anything in My name, He
will give it you.”® When two or three of you are gathered to-
gether in My name, whatever you ask shall be done to you by My
Father. Thus, whenever mention is made of prayer, God does
not speak of Himself as the Lord, or Almighty, or as Creator,
or Saviour, but as Father.

But what is the meaning of that, unless that we are to pray to
Him as children to a father, that is, with child-like love and con-
fidence, with the assurance of receiving from Iim whatever is
good for us? For the name father, according to its proper sig-
nification, is one of goodness, affection, tender love, mercy, and
generosity.  ““Father is a name of affection,” says Cardinal
Hugo. * 1If the name pafer comes from pati, which means to
suffer, then it signifies that a father suffers anything with readi-
ness for the sake of his children. If it comes from the word
portare, to carry, it signifies the love with which the father car-
ries his child on his arm to keep it from evil. If it comes from

1 Ego sum Domtinus, et non est absque me salvator.—Is. x1iii. 11,

? Tu autem cum oraveris, intra in cubiculum tuum, et clauso ostio ora Patrem tuum in abs-
condito; et Pater tuus, qui videt in abscondito, reddet tibi.—Matt. vi. 6.

3 Amen, amen dico vobis, si quid petieritis Patrem in nomine meo, dabit vobis. John xvi.
23. ¢ Pater est nomen affectus.

Hence He
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patefacere, to open, it means that the father opens his heart
to his children. And, finally, if it comes from pascere, to feed,
it signifies the loving care with which the father provides his
children with everything necessary for their support. All this
tends to nothing else than to give children the utmost con-
fidence in their fathers. ¢ O great dignity of all who pray,” ex-
claims Cajetan, ‘to have a Father in heaven!”' Rejoice, he
continues; you are told to present your petition to God, not as a
servant to a master, nor a subject to a sovereign, nor a criminal
to a judge, ‘““but as a son to afather, with filial affection, confi-
dence, nay, certainty,”? that you will not be refused. St. Paul
writes in the same strain to the Romans who were converted to
the true faith. My dear brethren, he says, ‘“you have not re-
ceived the spirit of bondage again in fear, but you have received
the spirit of adoption of sons, whereby wecry: Abba (Father),”*
like little children, as St. Athanasius beautifully remarks, who
clap their hands and ery out, Father, a word which inspires the
utmost love and confidence.
:gsliﬁg e And truly it must be a stupid or wicked child who has no con-
enougnto Hidence in its father. If you asked something of importance
inspireus  from your prince, and the latter referred the whole matter to
;:;:;hcf;i.ld- your father, could you doubt that your request would be granted?
fidence.  Could the prince give you a more desirable answer than to say
to you: Go to your father; I will agree to everything he says,
and will at once grant your petition? Oh, what a good Saviour
we have, Christians! When we want anything, He refers us to
our heavenly Father, who is goodness, mercy, generosity, and
love itself. To Ilim we must make known our wants, and cry
out Abba, Father! And what an impression will not those words
make on such a fatherly heart, in which love and mercy have
their abode!
es:;:;::' When the Patriarch Abraham was climbing the mountain with
from Seript- his son Isaac, whom he was about to sacrifice, Isaac said to him:
ure. ¢ My father, behold fire and wood; where is the victim for the
holocaust?”* I see you have the sword, I am carrying the wood
for the fire, but I cannot see a victim. St. John Chrysostom
considers those words of Isaac, ¢“my father.” Ah, what a cruel

1 0 magna dignitas cujuslibet orantis, habere Patrem in ccelo.

3 Sed ut filius ad patrem, filiali affectu, filiali fiducia, imo securitate.

3 Non accepistls spiritum servitutis iterum in timore, sed accepistis spiritum adoptionis
filiorum, in quo clamamus : Abba (Pater).—Rom. viii. 15.

4 Pater mi, ecce ignis et ligna, ubl est victima holocausti ?—Geu. xxii. 7.
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wound those loving words of the child must have inflicted on the
father’s heart! And God allowed it, so that, Abraham’s most
tender affection for his son being aroused, his obedience might
be put to a still greater proof; for the name of father pronounced
by the lips of a child has a most powerful effect on the heart.
Absalom was an undutiful son and a rebel against his father
David, and yet how bitterly his father deplored his death! ¢ The
king therefore being much moved, went up to the high chamber
over the gate, and wept. And as he went he spoke in this man-
ner: My son Absalom, Absalom my son; would God that I
might die for thee.”' But, holy king, why dost thou weep?
Dost thou mourn for a rebel who tried to deprive thee of thy
throne? Ie is now out of thy way, and thon hast nothing more
to fear from him; thou shouldst therefore rather rejoice. Ah,
says St. Gregory in the person of David, you know not what it
is to be a father. Although Absalom was an undutiful child,
yet he was my son, and I am inconsolable, now that he is taken
away from me by death. The prodigal was, as it appears, well
aware of the force of fatherly love, for he said with the utmost
-confidence, in spite of his misdeeds: ¢ I will arise and will go to
my father, and say to him: Father, I have sinned against heaven
and before thee.”* What? says St. Peter Chrysologus; what?
undutiful son that you are, will you dare to go to your father,
whom you have so grievously offended? What hope or confi-
dence can you have in approaching him? And he answers in
the person of the prodigal: What hope? what confidence? That
which I have in the fact that he is my father. If I have not be-
haved as his son, he has not therefore lost the quality of a father. *
His heart and affection will plead for me far more powerfully
than my words; and if I only say ““father” to him, he must for-
give me. Therefore I will go to him without hesitation; I
will arise and will go to my father.”

If that is the case, my dear brethren, with what confidence We should
should we not go to our heavenly father and pray to Ilim, of h2Ve much
whom Tertullian says: ¢“There is no one so loving, no one s0 fidence n
fatherly.” * He says of Himself by the Prophet Isaias: ¢ Can fy“;;‘;‘gf’“’
a woman forget her infant, so as not to have pity on the son of

1 Contristatus itaque rex ascendit coenaculum port et flevit. Et sic loquebatur vadens:
Fili mi Absalom, Absalom Aili mi, quis mihi tribuat vt ego moriar pro te. - II. Kings xviii. 33.

2 Surgam, et ibo ad patrem meum, et dicam ¢i : Pater, peccavi in coelum et coram te.—
Luke xv. 18.

3 Ille quod patris est non amisit.

4 Tam pius pemo ; tam pater nemao.
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her womb? And if she should forget, yet will not I forget thee;
behold, I have graven thee in My hands.”' And Christ assures
us in the Gospel of St. John: ¢ I say not to you that I will ask
the Father for you;” that isnot necessary, ‘“ for the Father Him-
self loveth you; ”* and Ile is already inclined and most desirous
to bestow on you all the graces you wish.

But if this title of loving Father is not powerful enough to in-
spire us with a child-like confidence in Him, God is pleased that
we should pray to Him in the name of His only-begotten Son.
When a suppliant has been fortunate enough to render some ser-
vice to the lord to whom he presents his petition, he is far more
likely to have that petition granted; for thelord will be moved to
show his liberality to one who has been so useful to him. Thus
the Jews, in order to urge OQur Lord to hear the centurion’s
prayer and restore his servant to health, said: ¢“He is worthy
that Thou shouldst do this for him; for he loveth our nation.”*
Thus, too, the poor widows, in order to move St. Peter to raise Ta-
bitha to life, showed him the clothes she gave them: ¢“And allthe
widows stood about him weeping, and showing him the coats and
garments which Dorcas made them.”* Now, my dear brethren,
if the confidence we must have that God will hear our prayers
had to be founded on our own merits, then indeed we might
despair of obtaining the least thing from Him; but it is built on
the merits of Jesus Christ, the Son of God, in whose name we
offer our prayers to our heavenly Father, and whose merits far
surpass all the graces that we can ever desire, and are accepted
by the almighty Iather with the assurance that they will be
useful to us. Hence, although our prayers of themselves are
worth nothing, yet, since they are offered in the name of Jesus
Christ, who helps them with His infinite merits, they can obtain
everything. Suppose that a prince agrees, in case you perform
a certain service for him, to grant you, besides other rewards,
the freedom of two men who are sentenced to death. You per-
form the service. The two criminals beg the prince to free
them, mentioning your name, and you help their petition.

1 Numquid oblivisci potest mulier infantem suum, ut non misereatur filio uteri sui ? Et si
ilia oblita fuerit, ego tamen non obliviscar tui; ecce in manibus meis descripsi te.—Isa. xlix.
15, 16.

2 Non dico vobis quia ego rogabo Patrem de vobis ; ipse enim Pater amat vos.—John xvi.
26, 27.

? Quia dignus est ut hoc i1l praestes; diliget enim gentem nostram.—Luke vii. 4, 5.

* Circumsteterunt illum omnes viduae flentes, et ostendentes el tunicas et vestes, quas
faciebat illis Dorcas.—Acts ix. 39.
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Their prayers of themselves have no effect on the prince, but
since they are coupled with your name, and on account of the
service rendered him by you, the freedom which they do not de-
serve is granted to the malefactors. Amongst the other favors
promised the sacred humanity of Our Lord by His heavenly
Father, is the assurance that He would give Him all He might
ask for us. God can refuse us; but when our intercessor Jesus
Christ comes forward, and, as He has promised, speaks to His
Father for us—‘“who is at the right hand of God, who also
maketh intercession for us” '—there is then an almost infal-
lible certainty, nay, an obligation of justice on the part of Christ
that our prayers will be heard. < IHe exacts the right due to
His merits,” says St. Ambrose, speaking of this passage, ‘“and
obtains the concession of the reward which He had already asked
the Father for us.”® Therefore the Catholic Church usually
. concludes her prayers with the words ““through Christ, Our Lord.”

My dear brethren, if God had not given us such magnificent Therefore
promises that He would hear our prayers—¢‘Ask and you shall snouta pray
receive,” He says—could He give more emphatic expression to to God with
His desire that we should address Him with child-like confidence ggnﬁ:;ig.
and certainty in prayer than His wish that we should pray to
Him as to a father, and that, too, in the name of His well-beloved
Son? And yet we hesitate to trust to such a God! And weare
afraid to approach Him with a joyful countenance, lest He
should take it in bad part! Nay, we tremble when we think of
Him, and dare not allow ourselves to believe that He means well
towards us. We are filled with anguish when we remember the
eternity to which we are hastening, and have not courage enough
to claim a share in God and in the happiness He has promised
in the next life. In a word, we almost despair of ever getting
to heaven. O ye of little faith, I must say to such people, in
the words of Our Lord to St. Peter when the latter was on the
point of sinking into the water, why do you doubt? Let those
who do not serve their God give way to despair and want of
confidence; but you who try to serve God and do His will, hope
in the Lord. Have confidence in your heavenly Father; if there
is anything you require to help you on the road to heaven, ask
Him for it, and that, too, with child-like confidence, for it is the
will of God that we should put that confidence in Him. Nay,

1 Qui est ad dexteram Dei, qui etiam interpellat pro nobis.—Rom. viii. 34.

% Exigit jus suis meritis debitum, et preemium jam ante a Patre impetratum, quod nobis
applicari petit et concedi.
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prayer of this kind is the only one to which He can refuse noth-
ing, as we shall see in the

Second Part.

It seems to me that 1 have already proved this part of my
subject when I said that God, besides pledging His own word,
has also given us Ilis Son as a proof that He is willing to grant
us all we ask from Him. For according to the received saying,
every promise makes an obligation. What we promise we are
bound to fulfil. Hence He who is infinitely faithful, and cannot
deceive, must of necessity keep Ilis promise. And truly He
will do so; but mark well that He has not bound Himself to
hear the prayer that is, as it were, carelessly thrown down be-
fore Him. No; we cannot claim the fulfilment of His promise
unless owr prayers have, besides other qualities, that of assured
faith and child-like confidence. In the first chapter of the
Epistle of St. James you will find these words: < If any of vou
want wisdom, let him ask of God, who giveth to all men abun-
dantly, and upbraideth not; and it shall be given him.” But
how is he to ask? ‘“Let him ask in faith, nothing wavering;
for he that wavereth is like a wave of the sea, which is moved
and carried about by the wind; therefore let not that man think
that he shall receive anything of the Lord.”' Hence we must
pray in faith and without hesitation, which words St. Thomas
Aquinas thus explains: ““In faith, that is, with the confidence
of being heard; nothing wavering, that is, not doubting of being
heard.”* Such, too, is the meaning Our Lord gives to the word
JSaith when He uses it speaking of prayer: ‘I say unto you, all
things, whatsoever you ask when ye pray, believe that you shall
receive, and they shall come unto you.”*® << If thou canst be-
lieve,” said He to the father who asked Him to free his son
from the dumb spirit, ‘“all things are possible to him that be-
lieveth.”* ¢ Go, and as thou hast believed, so be it done to
thee,” * said He to the centurion in the Gospel of St. Matthew.

! 8i quis autem vestrum indiget sapientia, postulet a Deo, quidat omnibus affluenter, et non
improperat, et dabitur el. Postulet autem in fide. nihil heesitans ; qui enim haesitat similis
est fluctui maris, qui a vento movetur et circumfertur. Non ergo sestimet homo ille quod
accipiat aliquid a Domino.—James i. 5, 6, 7.

? In fide, hoc est in fiducia obtinendi; nihil heaesitans, hoc est, de Impetratione non diff~
dens.

* Dico vobis, omnia quacunque orantes petitis, credite quia accipietis, et evenient vobis.
—Nark xi. 24.

+ 81 potes credere, omnia possibilia sunt credenti.—Ibid. {x. 22.

* Vade, et sicut credidisti flat tibl,—Matt. viil, 13,
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“ Do you believe that I can do this unto you?” He asked the
blind men. ¢“ Yea, Lord,” they answered. ¢‘Then He touched
their eyes, saying: According to your faith be it done unto
you.”' << All things whatsoever you shall ask in prayer believ-
ing, you shall receive,” * He assures us by St. Matthew. ¢ Amen
I say to you, that whosoever shall say to this mountain, Be thou
removed and be cast into the sea, and shall not stagger in his
heart, but believe that whatsoever he saith shall be done, it
shall be done unto him.”’

From that, my dear brethren, you can see that the measure
according to which God will hear our prayers is the confidence
and steadfast faith with which they are offered to Him. We
read of Anna, the wife of Elcana, that, after having prayed with
many tears for a male heir, ‘“the woman went on her way,
and ate, and her countenance was no more changed,”* as if she
were quite certain that her prayer would be heard. Speaking of
this passage, St. John Chrysostom says: See the faith of that
woman; before receiving what she asked for she was just as sat-
isfied as if it were already in her possession. In the same way
should you, too, O Christian, trust in God. Do you want some-
thing that is necessary or advantageous for your salvation? then
betake yourself to prayer, and believe firmly that you will be
heard; believeit as firmly as if an angel came and told it you.
But youn will think, is it not presumptuous to act in that way, as
if God were bound to hear us? It would indeed be presumptuous
if you trusted in your own merits, but not when your confidence
is grounded on the goodness and fidelity of God. It might be
called a holy presumption, by which one abandons himself com-
pletely and with full confidence to the divine goodness; a pre-
sumption that is most pleasing to God, and which always charac-
terized the intercourse of the saints with Him.

St. Gregory of Nazianzen writes of his sister Gorgonia that
she generally poured forth her prayers with a holy presumption.
On one occasion she fell grievously ill, and going into the church,
she threw herself on her knees before the altar and threatened
Our Lord that she would not go away until e restored her to

1 Creditis quia hoc possum facere vobis? Utique Domine. Tune tetigit oculoseorum, di
dens: secundum fidem vestram flat vobis.—Matt. ix, 28, 29.

2 Omnia quacunque petieritis in oratione credentes acclpietis.—Ibid. xxi. 22.

3 Amen dico vobis, quia quicunque dixerit hulc monti: tollere et mittere in mare; et non
heesitaverit in corde suo, sed crediderit, quia quodeunque dixerit flat, flet el.—Mark xi. 23,

4 Abiit mulier in viam suam, et comedit, vultusque iilius non sunt amplius in diversa
nutati.—I. Kings i. 18,

We must
not doubt
then, that
God will
hear our
prayers.

After the
example of
holy ser-
vants of
God.



16 On Confidence in Prayey.

health.' Palladius relates that a young man possessed by the
devil was brought to Paul the Hermit. The humble man did
not dare to exorcise the Evil One in his own name, but said to
him: “Go out; the Abbot Anthony commands you.”* But
the demon paid no attention and went on cursing Paul and An-
thony; I will not go out, said he; you may do your worst!
Then Paul betook himself to prayer. What is the meaning of
this, O Lord, said he with a sort of displeasure, as it were; wilt
Thou not, then, command the devil to obey me? I have had to
do with him now for nearly half a day; and now I tell Thee
that << I will not eat nor drink until I die of hunger, unless Thou
grantest my prayer and commandest the demon to depart from
this man.”® And at that moment the devil went away and
never came back. Surius relates in the Life of St. Catharine of
Siena, under the date of the 29th of April, that when the Saint’s
mother died suddenly without the sacraments, she cried out
with the utmost fervor and confidence in God: How, O Lord, is
that the way in which Thou keepest Thy promises? Hast Thou
not assured me that no one in my family shall die an unhappy
death, and now Thou hast allowed my mother to depart without
the sacraments? ear me, O Lord; I will not leave this place
until Thou restorest my mother to life again. O wonderful
power that the confident prayer of the just has over the almighty
God! Her mother was restored to life and lived for many years
after. Still more wonderful was the effect of the prayer of St.
Anianus. The king of Babylon had told the Christians that, if
their faith was true, they should be able to move mountains, and
therefore, if within a given time they did not make the mountain
he pointed out to them change its position, they should either
renounce their faith or else be put to death as liars. There was
no use in saying to the king that it is nnlawful to tempt God,
and that we should not ask Him to perform miracles without
urgent necessity; that Christ, our Saviour, taught us to pray hum-
bly, but not rashly, and that prayer is designed to help human
weakness, but not to gratify curiosity. The barbarian king
would not have seen the force of such an argument. The
Christians were in a state of the greatest consternation, and ear-
nestly begged of God to help them, since they did not dare to

' Minitans non prius altare dimissuram, quam esset nacta sanitatem.
* I credera, dixit abbas Antonius.

J‘ Ao edam neque bibam, donec moriar, nisi me nunc audiens hune deemonem ab homine
ejecurls.



On Confidence in Prayer. 974

ask Him to work a miracle. Anianus, then bishop of Alexan-
dria, in Egypt, full of confidence in the divine goodness, went to
the king and said to him: If your majesty wishes to be persuaded
that the promises of the God whom we adore are not deceitful,
look at that high mountain that you wish to be moved, and you
will see it not only move, but actually run. And then raising
his voice, he cried out: Mountain, in the name of that God
who has promised His faithful that even the mountains will obey
them, I command you to come towards this town, and to obey
me atonce. Hardly had he ended his speech, when, to the great
astonishment of both king and people, the huge mountain left
its place and moved along as rapidly as a ship before a favoring
gale.’ It overturned trees and houses, and hurried on over tor-
rents with such rapidity that the king was afraid it would de-
stroy the whole city, and he begged the bishop to stay its course.
The holy man then commanded the mountain again, and it im-
mediately obeyed this new order, and stood still;* and being
fixed, there it remains unto the present day.

Mark, my dear brethren, how exactly God keeps His promise
of not refusing anything to a prayer that is made with faith and
confidence. But what am I saying of a prayer that is actually
made? For God hears His servants who have confidence in Him
even before they say a word of prayer, according to His promise
by the Prophet Isaias: ‘¢ And it shall come to pass, that before
they call, I will hear;”*® as soon as they have the mind to ask,
their petition shall be granted. That this is the case is con-
firmed by many examples in the lives of the saints, and by what
the pious Tauler writes of a great servant of God, who by her
prayers obtained all she wished from God. Many were in the
habit of recommending their wants and necessities to her prayers,
and she readily undertook to help them. It often happened that
she forgot to say the prayers she had promised; but nevertheless
those who had had recourse to her were fully satisfied and re-
turned thanks to her for having helped them. She would then
say to them: My good people, you are mistaken; you have no rea-
son to be grateful to me, for, to tell you the truth, I had complete-
ly forgotten you. She asked Our Lord how it happened that
the petitions of those people were granted before she said a word

1 Mons continuo moverl ccepit, de loco suo recedens, tantaque celeritate versus Babylon
veniens, quanta navis per sequora vento pellitur.—Pet. de Natal. in Cat. Sanct., 1. ix., ¢. 19.

2 sicque fbidem fixus, usque hodie manet.—Ibid.
3 Eritque antequam clament, ego exaudiam.—Is. 1xv, 24,
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of prayer for them, and she received the following answer: ‘1
decreed to do as you wished, because you had the intention of
praying for it.”* The holy Abbot Apollonius once encouraged
his monks to ask a special favor from God on Holy Saturday,
after they had partaken of dry bread and vegetables. Come,
my brethren, said he; let each one of you beg of God to give
him on to-morrow, that joyful day, whatever food is the best
for him. They made a difficulty of praying for such a favor
as that, for they did not think it necessary. Apollonius, then,
full of confidence in God, said: ¢ Well, then I will pray for you
all.” <“Let it be so0,” * they replied. Hardly were the words
spoken, when there appeared amongst them a number of youths
whose exceeding beauty declared them to be angels, and who
brought all sorts of grapes and different kinds of fruit and food
unknown in that country, in such abundance and of such sur-
prisingly lasting quality that the monks had a sufficient supply,
not only for Easter Sunday, as Apollonius had desired, but also
for the whole time that elapsed between Easter and Pentecost.
Consider now, my dear brethren, if the confident prayer of a
just man is so powerful with God, even in things that concern
mere temporal welfare, such as health, freedom from want, and
even the pleasures of the body, how much more powerful will it
not be in things that are necessary or advantageous for the soul’s
salvation, of which Our Saviour says: ‘¢ Seek ye therefore first the
kingdom of God and His justice, and all these things shall be
added unto you.”*

From this I conclude that it is a beautiful mark of predestina-
tion to place one’s confidence in God, and to hold familiar inter-
course with Him in constant prayer. On the other hand it is a
mark of reprobation to have no confidence in God, and to go so
far as to give up prayer. Aslong as the sheep bleats it can be
found by the shepherd; but if the wolf has caught it by the
throat and prevented it from crying out, there is no help for it,
and it will be devoured. One of the thieves who were crucified
with Our Lord was saved; the other was lost. Why? The one
raised his voice in confident prayer to the Saviour: ¢ And he said
to Jesus: Lord, remember me when Thou shalt come into Thy

! FEgo sic fleri prout optaveras decrevi, quia tu ita petere cogitasti.—Tauler, serm. i. de
circumefs.

2 Ita flat.

? Queerite ergo primum regnum Del et justitiam ejus, et heec omnia adjicientur vobis.
—~Matt. vi. 33.
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kingdom.”' This was enough to ensure his entry into paradise
that very day. ““And Jesus said to him: Amen I say to thee,
this day thou shalt be with Me in paradise.” * The other gave
way to despair, and refused to pray, so that the hellish wolf
dragged him away even from the very side of OQur Lord. The
soul without prayer, says St. John Chrysostom, is like a town
without walls, into which the enemy can easily find his way; it
is a garden that is not watered, so that everything in it dries
up. I know not, says the learned Kusebius, whether I should
not look on it as an act of desperation for a Christian to give up
prayer; for he who refuses to eat is desperate; he who cannot
eat is sick; he who has nothing to eat is poor; but he who re-
fuses to eat when he might is desperate, or else beside himself.
Prayer is the food and nourishment of the soul; therefore he
who does not pray is poor in grace, which, generally speaking, is
not given without prayer; he is sick in his soul, which is not
strengthened by prayer; nay, he is in a desperate state, because
he refuses to use the means necessary for hisrecovery. ¢ Blessed
be God, who hath not turned away my prayer, nor His mercy
from me.” * But how dost thou know, David, that God has
not turned away His mercy from thee? Because, answers St.
Augustine in the person of David, God has still left me the
spirit of prayer; and as long as I pray willingly and with confi-
dence in God, I can be sure of His mercy. From this I conclude
also that no one, and much less one who is of good will and is
resolved to serve God truly, has reason to doubt concerning his
soul’s salvation and future happiness in heaven; for in confident
prayer he has a means of obtaining everything from God.

Ask, then, dear Christians, and you shall receive. In all your
necessities, temptations, and dangers of soul imagine that you
hear the words that were spoken by a heavenly voice to the
mother of St. Gregory of Tours. During the great plague of
Auvergne, when miraculous signs of approaching death were ex-
hibited on the walls of the houses of the victims, St. Gregory’s
mother, as the saint himself testifies, saw a similar forewarning
in her own house in the sudden changing of wine into blood.
Terrified beyond measure, the pious matron felt sure that every

1 Dicebat ad Jesum : Domine, memento mel dum veneris in regnum tuum.—Luke xxiii.
42,

2 Et dixit 111i Jesus : Amen dico tibl: hodie mecum eris in paradiso.—Ibid. 43.

3 Benedictus Deus, qui non amovit orationem meam et misericordiam suam a me.—Ps,
1xv. 20.
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one in the house would be swept off by the plague. As she was
giving way to the bitterest lamentations, she heard a voice from
heaven saying to her, ¢ Pray, and you will be freed.” ' And so
it turned out; she went to the grave of St. Benignus, prayed,
and was freed from the plague; so that, while other houses were
filled with mourning and lamentation, and dead bodies were be-
ing constantly borne through the streets, neither death nor pesti-
lence nor any malady whatsoever troubled her. ¢ While all the
neighboring houses were marked, ours alone escaped.” * In
the same way should each one of you take those words to him-
self, Pray, and you will be freed. Are you cast down and sorrow-
ful? Pray, and you will be freed. Does the devil sometimes
suggest doubts to you regarding your salvation? Pray, and you
will be freed. Whatever be your wants of body and soul, pray,
all of you, with confidence in God; He is your father, who is
very willing to have you with Himself in heaven, and therefore
will not refuse you any grace that will help to bring you there.
He is a faithful God, who has promised to give you everything
you ask Him for to that end in the name of His Son, and if you
ask with confidence He can refuse you nothing. Say, Hallowed
be Thy name by me in all my works, O Lord, and grant that
Thy holy will may be always and in all circumstances domne in
and by me; protect me from all occasions of sin, and do not allow
me to forget Thee and myself so far as to consent to grievous
sin. O heavenly Father, give me true humility, without which
Icannot possess the kingdom of heaven; give me patience in the
crosses Thou wilt send me, and meekness and charity towards
my neighbor. Raise my heart and mind to heavenly goods;
give and preserve in me a child-like confidence in Thee, that I
may serve Thee as Thoun desirest, with joy, continue in Thy love
to the end, and at last enjoy Thee in heaven. Ask, and you shall
receive. Amen.

dnother Introduction to the same sermon for the third Sunday
after Epiphany.

Text.

Sicut credidisti fiat tibi.—Matt. viii. 13.
‘¢ As thou hast believed so be it done to thee.”

1 Ora, et liberaberis.

? Signatisque vicinorum domibus, domus nostra inviolata permansit.—8. Greg, Turon.
apud 8ur, in Vita S. Benigui.
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Introduction.

We find two strange beggars in to-day’s gospel, my dear
brethren. Both ask a favor from Christ, and neither says what
he wants. Theleper stands before Him and merely says: < Lord,
if Thou wilt, Thou canst make me clean.” But what is the mean-
ing of that? Our Lord knew beforehand that He could cure
him. The centurion’s prayer consisted in the words, ¢ Lord,
my servant lieth at home sick of the palsy, and is grievously
tormented.” But this, too, was known to Our Lord, and He
might well have said to them, What do you want of Me? For
they should have explained themselves better; the one should
have said: Lord, clean me from my leprosy; and the other: Heal
my servant. Is not that the case, my dear brethren? But no;
never could those two men have prayed better than they did; for
they thereby showed the great faith and firm confidence they had
in Christ, feeling certain that the mere mention of their being
in want would suffice to secure His help. Nor were their hopes
disappointed; for Our Lord, seeing their confidence, at once said
to the leper: ¢“ I will; be thou made clean,” and to the centu-
rion: ‘¢ Go, and as thou hast believed, so be it done to thee.” O
my dear brethren, what might we not receive from God, if we
only prayed with similar confidence and assured hope! For it
i8 certain that, etc.—Continues as above.

FORTIETH SERMON.

ON THE GOODNESS OF GOD IN SOMETIMES NOT HEARING OUR
PRAYER.

- Subject.

1. We know not what we ask for when we pray for a tem-
poral blessing, or to be saved from a temporal evil. 2. There-
fore God is very good to us when He refuses to hear our prayers,

, and it would often be a great misfortune for us if He granted
them.— Preached on the feast of St. James the Apostle.

Text.

Nescitis quid petatis.—Matt. xx. 22.
“You know not what you ask.”
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Introduction.

Is it any wonder that the mother’s prayer for her two sons was
refused when she did not know what she was asking? Truly,
when one does not know what he prays for his request is un-
reasonable. For the two brothers either thought that the king-
dom in which they wished to have the first places wasan earthly
one, and in that case they knew not what they asked, for, as Our
Lord said, His kingdom is not of this world, or else they meant
the kingdom of heaven, and in that case, too, they displayed the
same amount of ignorance, since they put forward their request
without any previous merits on their part; they wished to fly be-
fore their wings were grown; they wished to reap where they
had not sown; they claimed an eternal reward before having
earned it, and therefore with justice did Our ILord send them
away with the reproof, ““ You know not what you ask.” My
dear brethren, we are surprised and sometimes even complain
that, althongh we ask so often and for so many things, we are
not heard, in spite of having in our favor that promise of the
almighty God, < Ask, and you shall receive.” How does that
happen? Ah, when I consider the matter, I find the same fault
in ourselves that Christ reproved in the two disciples: we know
not what we ask; for if we ask for heaven and eternal goods, we
wish to obtain them without working for them; we cry out daily,
““Thy kingdom come,” and by our sinful lives we shut the gate
of that kingdom against ourselves. Hence we know not, or bet-
ter, we do not wish for what we ask, as T have fully explained
on a former occasion. But when we pray for temporal goods,
to which our desires generally tend, then we seldom know what
we ask for, as I now intend to prove.

Plan of Discourse.

We know not what we ask for when we pray for a temporal
blessing, or to be saved from a temporal evil; the first part.
Thercfore God is very good to ws when He refuses to hear our
prayers, and it would often be a great misfortune for us if He
granted them, the second part, or rather the conclusion to be drawn
Srom the first, to the end that we may learn and know how to
pray in a more intelligent, salutary, and wseful manner.

Do Thou teach us this, O God of goodness, through the in-
tercession of Thy Mother Mary, and of our holy guardian angels.

liow can he who knows not what is good and what evil under-
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stand what he prays for when he desires to have the former or to
be freed from the latter? Perhaps what he looks on as wicked
is good, and what he considers good is wicked. Hence, if he
ventures to entertain such desires, and they are fulfilled, he will
find himself disappointed, and must acknowledge, when too late,
that he was wrong. He acts just as imprudently as a man born
blind who tries to distinguish between colors. For how can he
know what is black or white? He is like a traveller quite un-
acquainted with the country, who on coming to a cross-road de-
termines which to take solely by the appearance of the roads;
for he is as likely as not to select one that is beset with robbers
and murderers, so that his choice brings him into imminent dan-
ger of death.

So it is with us mortals in things that concern our temporal
welfare, as well as that of our immortal souls; we are blind and
know not what is good or bad, useful or injurious for us.
¢ What needeth a man to seek things that are above him,” asks
the wise Preacher, ¢ whereas he knoweth not what is profitable
for him in his life, in all the days of his pilgrimage?”' We are
inexperienced travellers, who consider only the outside and the
beginning of things; but what their result will be in the future
we neither know nor see. ““ For the thoughts of mortal men are
fearful, and our counsels uncertain, says the Holy Ghost in the
Book of Wisdom; ¢¢hardly do we guess aright at things that are
upon earth, and with labor do we find the things that are be-
fore us.”* We often look on that as a great piece of good fort-
une which subsequent experience teaches us to be a great mis-
fortune; we often shun as an evil what is really for our advantage.
And where could we get this knowledge from? ¢ There is great
affliction for man,” says the wise Ecclesiastes, ‘‘because he is
ignorant of things past, and things to come he cannot know by
any messenger.” * In olden times, indeed, the prophets foretold
future events; but they knew them by divine revelation. Does
God perhaps speak to us now in the same way, or give us any
idea of how we shall farein various circumstances? No, indeed;
for even in present things, that we see with our eyes and touch

1 Quid necesse est homini majora se quaerere, cum ingorat quid conducat sibi, in vita sua
numero dierum peregrinationis suse ?—Eccles. vil. 1.

2 (Cogitationes enim mortalium timidse ; et incertae providentise nostrae ; difficile sestima-
mus quz in terra sunt, et quee In prospectu sunt invenimus cum labore.—Wis. 1x. 14, 16,

$ Multa hominis affiictio quia ignorat praeterita, et futura nullo scire potest nuntlo.—
Eccles. viii. 6. 7.
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with our hands, we are ignorant and blind, and know not whether
they are good or bad for us, especially in what concerns the
salvation of our souls; how, then, could we know the future?
Oh, no! this knowledge God has reserved for Himself alone. He
knows best, and has already foreseen from all eternity what is
good and profitable or bad and injurious for each one.

How, then, can we reasonably offer up prayers to God for some
temporal good, or that He may avert some temporal calamity,
since we do not know and cannot, humanly speaking, know
whether what we ask is good or bad for us? Are we not often like
those little children who stretch out their hands to grasp the fire,
wondering at the beautiful shining thing, and burning their fin-
gers? Arewe not often in our endeavors to avoid and free ourselves
from temporal evils like those same children who struggle and
try to resist being tied up in swathing clothes, although the tem-
porary inconvenience they suffer will be the means of saving
them from having crooked limbs? Do we not often, like a sick
man, reject the wholesome medicine that was intended to cure
us, and put it away from us altogether becanse we find it some-
what bitter to the taste, while we long for appetizing food, that
will only shorten our lives? <€ O children,” says the Lord, “ how
long will you love childishness, and fools covet those things
which are hurtful to themselves? >

Consider, my dear brethren, the state of the prodigal while
sti]l in his father’s house. Tle was in want of nothing; he had
sufficient food, clothing, and the means of becoming amusement;
he was treated as the son of rich parents. But he was discon-
tented in spite of all, for he knew that his father’s eye was always
on him, watching his every movement, and that displeased his
youthful fancy. He wanted to be away and his own master,
and to dispose as he wished of the property that was coming to
him.  Freedom was the great object of his wishes, and therefore
he gave himself neither rest nor peace till he gained it, and kept
constantly praying his father: ¢ Father, give me the portion of
substance that falleth to me;” and his importunity was so great
that the father had to give way at last: “ And he divided unto
them his substance.”? And now at last the son is quite satisfied
and goes off as pleased as if the whole world belonged to him.
But, foolish child, you know not what you have desired, and still

! Usque quo parvull diligitis infantiam, et stulti ea qué sibi sunt noxia cupient.—Prov. i. 22.

* Pater, da mihi portionem substantise quee me contingit ; et divisit i1lis substantiam.—
Luke xv. 12,
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less what you have received! Much better would it have been
for you if your father had refused your request, and paid no
attention to your prayers. But go now and enjoy yourself.
In a short time you will find out what it is that you were so
anxious for, and you will learn by sad experience that your im-
aginary good fortune was in reality a grievous calamity for you;
for you will be reduced to such extremities that you will be glad
to appease your hunger with the husks of swine: ‘¢ And he would
fain have filled his belly with the husks the swine did eat; and
no man gave unto him.” '

Consider that renowned hero of old, themighty Samson. Hehap-
pened once to cast his eyes on a Philistine woman, whose beauty so
captivated him, that he van off at once to his parents, as we read in
the Book of Judges: ‘“ He came up and told his father and his
mother, saying: I saw a woman in Thamnatha, of the daughters
of the Philistines; I beseech you, take her for me to wife.”* His
parents wished him to marry one of their own tribe, and reminded
him that the law forbade him to marry a strange woman. ¢ Is
there never & woman,” said they to him, ‘“ among the daughters
of thy brethren, or among all my people, that thou wilt take a
wife of the Philistines, who are uncircumecised? ”* But all their
remonstrances were unavailing; he had fixed his heart on the
woman, and no other would satisfy him. ¢ And Samson said to
his father: Take this woman for me, for she hath pleased my
eyes.”* And his father had to go and make arrangements for
the marriage: ‘“So his father went down to the woman, and
made a feast for his son Samson.” ® At last he was satisfied.
Although this happened, as the Scripture says, in accordance
with a divine decree, yet Samson knew not what he was asking,
or what a dear price he had to pay for that marriage, and how
many difficulties it caused him afterwards. Never after that
had he a moment’s rest; he was constantly engaged in fighting
with the Philistines, and in the end he lost his freedom, his honor,
his authority, and his life.

In the Book of Genesis I find another example of the same

! Cupiebat implere ventrem suum de siliquis, quas porci manducabant, et nemo illi dabat.
—Luke xv. 16.

2 Ascendit et nunciavit patri suo et matri suze, dicens : vidi mulierem in Thamnatha de fl-
labus Philistinorum, quam quzeso ut mihi acecipiatis uxorem.—Judges xiv. 2.

3 Numquid non est mulier in filiabus fratrum tuorum, et in omni populo meo, quia vis a¢-
cipere uxorem de Philistiim, qui incircumcisi sunt?—Ibid. 3.

4 Dixitque Samson ad patrem suum : hanc mihi accipe, quia placuit oculis meis.—Ibid.

8 Descendit itaque pater ejus ad mulierem, et fecit filio suo Samson convivium.—Ibid, 10,

Samson.
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kind. Rachel was constantly sighing for a son; it seemed to her
an impossibility to endure any longer the shame of her sterility.
“ Give me children,” said she to her husband, ‘“ otherwise I shall
die.”* At last God heard her prayers: *The Lord also remem-
bering Rachel, heard her; and she bore a son, saying: God hath
taken away my reproach.”* But she was not yet satisfied: ¢ The
Lord give me also another son,”* was again her prayer. And
again God heard her, but this time she died in child-birth: ¢ And
when her soul was departing for pain, and death was now at
hand, she called the name of her son Benoni, that is, the son of
my pain. So Rachel died.”* What had she received then? She
wished to have children, that she might not die of sorrow: “ Give
me children, otherwise I shall die.” They were given to her,
and on that very account she died in great agony. See, my dear
brethren, how all these people knew not what they were wishing
for and asking; they desired to have what they thought good
for them, and when they received it, they found themselves com-
pletely mistaken.

And how many, too, as we read in the Sacred Scriptures, de-
sired to be freed from some imaginary evil, which after all turned
out to their best advantage? Iow troubled Joseph was while
in prison in Egypt! How earnestly he implored the butler to
put in a good word for him, that he might be released! ¢ Only
remember me,” he said, © when it shall be well with thee, and
do me this kindness, to put Pharao in mind to take me out of this
prison.”*  But be satisfied, Joseph! You know not what you
ask and desire; it is not good for you to be released now; the
prison is still the best place for you. If the butler had remembered
his promise to Joseph, and entreated Pharao to release him, truly,
Joseph’s desire for freedom would have been gratified; but then he
would have been compelled either to serve some other Egyptian
master, orelse to return to his own country; and in that case, who
would have interpreted the dream that Pharao subsequently had?
The two years’ imprisonment that Joseph still had to suffer was
the cause of his being raised to the dignity of viceroy of Egypt, and

! Da mihi liberos, alioquin morfar.—Gen. xxx. 1.

7 Recordatus quoque Dominus Rachelis, exaudivit eam. Etpeperit filium, dicens: abstulit
Deus opprobrium meum.—Ibid. 22, 23.

* Addat mlhi Dominus filium alterum.—Ibid. 24.

¢ Egrediente autem anima pre dolore, et imminente jam morte, vocavit nomen filii sui
Benoni, id est, Ailius doloris mei. Mortua est ergo Rachel.—Ibid. xxxv. 18, 19,

* Tantum memento mei cum bene tibi fuerit. et facias mecum misericordiam, ut suggeras
Pharaoni, ut educat me de isto carcere.—Ibid. xI. 14,
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placed in a position to save so many people from perishing of hun-
ger. Again, in the case of the prodigal, how he longed for the
husks that were given to the swine, that he might satiate his hun-
ger withthem, and his longing was froitless! But this very ex-
tremity of misery that he suffered was the cause of his at last
opening his eyes. ‘“And returning to himself, he said: How
many hired servants in my father’s house abound with bread,
and I here perish with hunger? I will arise and will go to my
father. And rising up he came to his father.”' And his father
received him with joy as his well-beloved child.  Mark that it was
hunger and want that drove this poor son back to his father, and
restored to him his former prosperity. ‘¢ You know not what you
ask.” Those people did not in truth know what was good or bad
for them.

And is it not the same in the world nowadays? I take you
yourselves to witness, my dear brethren. Let each of yon con-
sider his own experience, and recall to mind those things that
he desired most eagerly, prayed for most fervently, and received
with the utmost joy and satisfaction, and he will have to ac-
knowledge that those very things were to him frequently a source
of uneasiness, chagrin, and ditficulty, and that he would have been
far better off if he had never reccived them. 'That imaginary
piece of good luck, that lucrative property, that honorable posi-
tion, that employment, that profitable business, that you made
the object of your earnest desire until you obtained it, like the
prodigal in the Gospel,—must you not confess that sometimes it
brought you in nothing but envy, jealousy, hatred, persecution,
disunion, enmity, tronble and labor, disquiet and anxiety? To
what must many a one aseribe his intolerable domestic trials,
his secret anguish, his poverty and want, his daily moanings and
lamentations, if not to that marriage which, like Samson, he de-
sired as the one thing to complete his happiness, strove for many
years, and at last secured, with the result that his life is now
poisoned by constant hatred and disunion, reviling and cursing,
until it is made a hell on earth for him? How many parents
have not, like Rachel, wearied Ileaven with their prayers and de-
votions to obtain children, or to preserve them in health? and
yet those very children, because they were undutiful, or stupid,
or weakly and delicate, were to their parents the source of noth-

! In se autem reversus dixit : quanti mercenarii in domo patris mei abundant panibus,
ego autem hic fame pereo! Surgam et ibo ad patrem meum. Et surgens venit ad patrem
suum.—Luke xv. 17, 18, 20,
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ing but disappointment, trouble,and shame. And such you will
find to have been the case in many instances which you know
better than I can tell you. So it is; ‘“you know not what you
ask; ” we cannot say what is good or bad for us, and therefore
we know not what we desire or ask for.

Now, if we are so ignorant in things that concern our bodily
and temporal welfare, how much less can we know whether the
object of our prayers and wishes is good or not for our eternal
welfare? Iere we must indeed all acknowledge that we are
stone-blind. How many would be now in hell for all eternity
if they had obtained the health, riches, or honor before men that
they longed for, who have actually gained heaven by means of
sickness and weakness, poverty and want, contempt and lowli-
ness! How many would now be in heaven, rejoicing with the
angels and saints of God, if their prayers had not been heard, and
if they had not obtained what they so eagerly desired; who,
when their prayers for temporal prosperity were granted, began
to lead perverse lives, continued therein, and after an unhappy
death were hurled into the abyss of hell!

You pray, then, and sigh, and send forth your petitions to God;
you get others to pray and have Masses said to obtain the gift of
health, or to free your husband, wife, child, or friend from ill-
ness.— Why?—Is that a question to ask? you think. Isit not
better to be in good health than to be sick?—It is in your
opinion; but do you know whether or not it is better for your
soul?—Most certainly it is; for when I am strong I can go to
church, and join in public devotions; I am very willing to lead a
good life and serve my God alone.—Nonsense; you know not
what you ask. If yon were in good health, the chances are you
would think still less of devotion, of the service of God, and of
leading a pious life, and that you would abuse your health and
bodily strength, your eyes, ears, and other senses, to offend God
in many ways. This sickness or infirmity that now keeps youn
at home, or even confines you to bed, is a means of preserving you
from many dangers and occasions of evil. The pain you have to
suffer makes you think of the eternal joys of heaven, and impels
you, since you cannot avoid the suffering in any case, to make it
a means of gaining those joys, by bearing it patiently. So that
gickness is much better for your soul. If your child were strong,
healthy, clever, well-made, and amiable, you would in all prob-
ability, through over-fondness for it, neglect its precious soul,
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and teach it all the vanity and luxury of the world, so that you
and your child would be lost forever. As it is, your child’s
stupidity, or sickness, or deformity is the cause that you at least
attend to its spiritual welfare. Therefore you should allow God
to manage for you as He pleases; He knows best what is for
your good and that of your children. You pray and send forth
your sighs to heaven to be freed from some temporal calamity,
to obtain success in that important business or lawsuit, to be
saved from disgrace or dishonor, and that the minds of those
who now persecute you, as you think, for your torment alone,
should be changed. But why do you pray for that? Is it not
because you imagine it is good for you? Yet you know not
what you ask. If your prayer were heard, your soul would in
all probability suffer. If all your wishes were gratified, if you
had nothing to annoy or trouble you, you would fix your heart
on earthly things, and forget death, judgment, heaven, hell,
and eternal torments. The misfortune from which you now
suffer, the loss you have sustained, the ill-success of your business
undertakings, the lawsuit you have lost, the hard-hearted,
merciless husband, the obstinate, peevish, disobedient wife,
whose faults you must bear with the utmost patience, the man
who persecutes you, opens your eyes and makes the vanities of
the world bitter and insipid to you, and ecompels you often to
fly for refuge to God by prayer; let Ilim, then, deal with you as
He pleases, for ITe knows best what is good for your soul. You
pray and complain to God of your poverty and the secret want
that you and your children have to suffer; and you ask for
more money and means for providing for your family. Why?
Oh, you exclaim; if T were not so poor, if I were as well off as
my neighbor, on whom fortune seems to rain down her choicest
blessings, how easily I could then attend to the divine service,
give generous alms to the poor, and perform different works of
Christian charity and mercy! But now there is neither joy nor
pleasure in my life, and I am wearied of it! Ah, you know not
what you ask and desire. If things prospered with you accord-
ing to your wish, if you had everything in abundance, likely
enough the last thing you would think of would be the service of
God; you would in all probability be like the rest of the world,
for whom temporal prosperity and riches are nothing but so
many chains by which the devil ties them down to a life of sin
and vice; as the Apostle says to Timothy: ¢ But having food
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and wherewith to be covered, with these we are content. For
they that will become rich fall into temptation, and into the
snare of the devil, and into many unprofitable and hurtful de-
sires, which drown men into destruction and perdition.”’

When are true virtue and the fear of God more difficult to be
found, when is the soul in greater danger, than in the midst of
temporal prosperity and abundance? ¢ Thou hast been favor-
able to the nation, O Lord, Thou hast been favorable to the na-
tion; art Thou glorified? ” * exclaims the Prophet Isaias. Thou
hast bestowed much wealth and many temporal blessings on those
men; have they therefore blessed Thy holy name? Have they
served Thee with zeal? IHave they not rather gone farther from
Thee on that account, and become more proud and haughty,
more avaricious, unchaste, intemperate, and slothful in Thy ser-
vice? When did Saul, who was at first so good that, according
to Thy own words, there was no one like him,—when did he turn
out so ungrateful and wicked? Was it not after Thou hadst
raised him to the throne? When did the wise Solomon bend the
knee before idols and offer them incense? Was it not while he
was living in abundance? Truly that is the case. ¢ Solomon
surpassed all in enjoyments,” says St. Jerome, ‘¢ and that is per-
haps the reason why he fell so shamefully.”* Therefore, O man,
cease complaining; the providence of God wishes to lead you to
heaven by the surest road, through that poverty and want or
hard work by which you have to earn a modest subsistence. He
knows what is good for you, but you yourself do not. You know
not what you ask. Thus, my dear brethren, we are all blind and
ignorant, and cannot say what is good or bad for our temporal
well-being, much less for the welfare of our souls. Ience, when
we pray for temporal blessings, we know not what we ask from
that God whose providence cannot go astray in its arrangements,
and who rules us by Iis infinite wisdom. This fundamental
truth will serve as an introduction to the

Second Part.

I ask you now whether you think we have reason to rejoice
always when God hears our prayers and gives us all we desire,

1 Habentes autem alimenta, et quibus tegamur, his contenti sumus. Nam qui volunt divites
fierl, incidunt in tentationem, et in laqueum diaboli, et desideria multa inutilia et nociva,
qua mergunt homines in interitum et perditionem.—I. Tim. vi. §, 9.

2 Indulsisti genti, Domine, indulsisti genti; numquid glorificatus es ?—1Is. xxvi. 15.

# Solus in deliciis Solomon, et forsitan ideo corruit.
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and to complain and think He deals hardly with us when Ile fear the an-
refuses to grant our petitions? Ah, far different should be our fve;ef §§ a
opinion on the matter. For we should rather thank Him humbly hears our
when He refuses to hear us, and fear incurring His displeasure *™¥*™
when He gives us what we ask for. This is the teaching of St.
Augustine; < God,” hesays, ‘sometimes gives usin His anger,

and sometimes refuses usin His goodness.”' What an outery the
Israelites raised in the desert when they wished for flesh to eat!

“For a mixed multitude of people that came up with them
burned with desire, sitting and weeping, the children of Israel al-

so being joined with them, and said: Who shall give us flesh to
eat?”? Did God hear their tears and prayers? Yes, and He

sent them such an abundance of quails that the Prophet David
compared them to the dust of the earth and the sand of the sea-
shore: ¢ And He rained upon them flesh as dust, and feathered

fowls like as the sand of the sea; so they did eat, and were

filled exceedingly, and He gave them their desire.”® O my

God, what goodness and mercy to that ungrateful people, who
murmur against Thee! They can now eat as much as they wish,

and are fully satiated. But, alas, we should rather say: How

they are punished! for it would have been far better for them if

they had never seen the meat that the Lord bestowed on them

in such abundance. < And yet the flesh was between their
teeth,” says the Scripture, ‘“ neither had that kind of meat
failed,” and they still had enough of it, * when behold the wrath

of the Lord, being provoked against the people, struck them with

an exceeding great plague.”* In our own times, too, it is fre-
quently an effect of the divine anger when God hears the prayers

of men and grants them all they wish for; He fulfils their de-

sires, but they often find therein their eternal ruin. But, O

Lord, why dost Thon hear them, then? Why dost Thou not
refuse to grant their petitions? They have not asked Me for
advice; they thought they knew better than I what was good

for them; they have not submitted their will to Mine; they were

not satisfied with the decrees of My providence; they wished to

find happiness by ways and means that suited their own whims

1 Deus aliquando iratus dat ; aliquando propitius negat.

2 Vulgus promiscuum, quod ascenderat cum eis, flagravit desiderio, sedens et flens, june-
tis sibi pariter filiis Israel. et ait: quis dabit nobis ad vescendum carnes ?—Num. xi. 4.

3 Pluit super eos sicut pulverem ecarnes; et sicut arenam maris volatilia pennata. Et
manducaverunt et saturati sunt nimis, et desideriurp eorum attulit eis.—Ps. Ixxvii. 27, 29.

4 Adhuc carnes erant in deutibus eorum, nec defecerat hujusmodi eibus; et ecce furor
Domini concitatus in populum percussit eum plaga magna nimis.—Num. x1i. 33.



And He of-
ten confers
a special
grace on us
when He
refuses to
hear us.

Shown by
similes.

32 The Goodness of God in not Hearing our Prayer.

and inclinations. If, then, they wish to go to ruin, I let them
have their way; they can use their freedom; they have made
themselves unworthy of My grace, of the blessing I would have
conferred on them by refusing to grant their prayers, and now
I say to them with displeasure what I formerly said to the
Chananean woman through pity: ‘“Be it done to thee as thou
wilt.”* I give you the prosperity you desire; live long with
your friends; be merry and healthy, as yon wish; be rich as you
wish; attain a high position in the world, as you wish; let
everything go according to your desires; but you will find out
afterwards how it will end with you.

You see, therefore, my dear brethren, that it is often a special
gift of God to refuse to hear our prayers, and to withhold from
us what we desire. < He sometimes refuses us in His good-
ness.” Through love for us, He denies us what He foresees we
should make a bad use of, as the same St. Augustine says: ‘“ he
who would abuse what he wishes to have, does not receive it,
because God takes pity on him.”* It was by a similar grace, as
the holy Doctor continues, that God allowed St. Paul to pray
so long and fervently to be freed from a troublesome temp-
tation, and yet did not hear him, because He would otherwise
have deprived him of the opportunity of practising humility and
self-denial. In the same way, too, God does not always hear the
prayers of His well-beloved sounls and dear friends in the sense
in which they wish to be heard and which they think is good for
them; for Ile knows best what is for their greater advantage.
‘“Oftentimes,” says St. Isidore, ‘“ God refuses to hear many ac-
cording to their wishes, that He may hear them for their sal-
vation.”*

And in what better manner could He show His love for us as
our father, or Iis skill as our physician® What does the lov-
ing father do when his child cries for a knife? He puts it
away at once, and showing the child his empty hand, says: See,
there is no knife there. But the child cries out again, there is
one on the table. No, says the father; you are mistaken; and
he makes a sign to have the knife taken away and hidden. The
child still continues to cry; but the father takes no notice, and

! Fiat tibi sicut vis.—Matt. xv. 8.

? Male usurus eo quod vult accipere, Deo potlus miserante non aceipit.—S. Aug. tract.
74 in Joan.

3 8xpe multos Deus non exaudit ad voluntatem, ut exaudiat ad salutem.—S. Isid. de
Summo Bono, L. iii., ¢. 7.
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is determined not to give it the knife. Is that harshness? No,
it is fatherly love. The knife is not good for the child; it would
cut itself with it. The child does not know that, but the fa-
ther does. How the poor man ill with fever tumbles and tosses
about! He cannot bear anything on him; he tries to get out of
bed, and cries out for cold water. Oh, he exclaims, will you let
me die of thirst? Am I to be smothered with heat in this bed?
What does the doctor do? He pretends to take no notice, and
tells the nurse to cover the sick man better still, lest he should
die before his time. The sick man does not understand the rea-
son of this, but the doctor does. Senseless man! how often
have you not complained that God has turned a deaf ear to
your prayers, and imagined that He is bound to give you all you
ask for, because He is your merciful, heavenly Father? Ie is
your loving Father, that is true; but you are a silly child, and
do not know what is good for you. Often you ask Him, as you
think, for bread; but in reality it is a stone you desire; must
He grant such a useless request? You think you are asking
Him for a fish; but what you desire is really a venomous serpent.
Do you expect Him to hear your prayer to your own destruction?
Such are the similes used by Our Lord Himself when speaking
of prayer in the Gospel of St. Matthew. God deprives you of
consolation by the death of your husband, wife, child, or dear
friend; He takes away some pleasure from you by misfortune or
loss, whether you like it or not; He gives you that bitter chalice
of suffering or calamity to drink, whether it pleases you or not;
and meanwhile He allows you to cry, and moan, and sigh to
Him for help, and to act like the sick man, but He, like the
wise physician, takes not the least notice, since He knows best
what is conducive to your welfare. You, indeed, seek what is
good for you, but such, too, is the object of His desires. In what
does your greatest good consist? You cannot say, because you
are a child, a sick man; but God knows all about it, and ar-
ranges everything to that end, because He is your father and
physician. Place yourself, then, and all that belongs to you, in
His hands; allow Him to do with you what He pleases, and be as-
sured that everything will turn out for the salvation of your soul.
But are we, then, never to pray to God, but to keep always How to

quite still when we desire temporal blessings or to be freed from f:;’;:"_:l
temporal miseries? And can we never hope to be heard when things.
we address such prayers to Him, although we have been hitherto
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recommended to pray for those things? No, my dear brethren,
that does not at all follow from what I have said. God wishes
us to pray to Him for such things. He desires to be acknowl-
edged as our father and the only source of all good, which we
must receive from Him alone; but prayers for temporal things
must be offered with due preparation of heart and in a proper
manner. How, then? With perfect resignation of our will to
the will of God, and with an earnest desire not to receive any-
thing but what is for the good of our souls and for the honor
and glory of God, so that it is a matter of perfect indifference
to us whether we obtain what we ask or not, and we are quite
ready to accept from the hand of our heavenly Father one thing
as well as the other, whether it is suitable to our 1nclmat10n
or opposed to it, sweet or bitter to us.

If we pray w1thout that preparation and disposition, we know
not what we ask. If you pray, O man, without that resigna-
tion, and obtain all you ask for, oh, do not rejoice too much, nor
exult in the thought that the treasures of heaven have been
opened to you; but rather fear and tremble, because your prayers
have been heard. Do not say, like those of whom the Prophet
Zachary speaks, ‘“Blessed be the Lord, we are become rich.”*
My desires are fulfilled. Blessed be God for having heard my
prayer! The happiness or prosperity, that you take as a sign of
the divine favor, is perhaps only a proof of the wrath of God;
it may be that He has given you in His anger what He would
have refused you in His goodness. But if you pray with that
intention and preparation of heart, and your prayers are heard,
then look on what has been given to you as an additional mo-
tive to serve God with the utmost zeal and humility. If, on the
other hand, I1e turns a deaf ear to you, if He refusesto help you
in your necessities, be not troubled therefore, but rather rejoice
and thank the good God because He has not granted your re-
quest; for that refusal on His part is a sign of His tender love
and affection for you; He acts towards you as the loving father
with his child, or the skilful doctor with his patient. Only
bear your trial with Christian patience and the assured confi-
dence that you will hereafter receive all the greater treasures
of glory in heaven. It is as easy for God to grant as to refuse
your request if it is good for your soul; why does He not grant
it? What pleasure can that loving Lord, who shed His blood for

1 Benedictus Dominus, divites facti sumus.—Zach. xi. 5.
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us, find in leaving you groaning under the weight of afflictionand
misfortune? Therefore be always satisfied with the will of God.

Hence, my dear brethren, when we pray for temporal things,
let us explain our wants to God with child-like confidence, but
without doing violence to His providence by our prayers; let us
act like the sisters of Lazarus when their brother lay at the
point of death; all they said was: ¢“ Lord, behold, he whom Thou
lovest is sick.” ' They did not cry out like the father who was
praying for his son, “ Lord, come down before that my son die.” *
It was enongh for them that the Lord knew of their brother’s
illness; otherwise they left themselves entirely in Ilis hands.
So also should each one of us pray: Lord, behold I am sick.
Lord, I am in trouble and adversity. Lord, my father, mother,
husband, wife, child, ot friend is at the point of death. Tord,
my business is falling off. Thave nothing to eat. I am unjust-
ly persecuted. I am in danger. I have suffered a great loss.
Do Thou, O Lord, say, for Thou canst do so without trouble,
let it be done; but do not say, be it done as thou wilt. No, my
God, not as I will, but as Thon wilt; do not give me what I
desire, but what is for the good of my soul. I am a child and
know not what is good for me; I am sick and know not what
is wholesome for me; do what Thou knowest to be best for me.
““Give me,” I beg of Thee with Thy servant Augustine, ““ give
me in this life what I ask, if Thou wishest to do s0.”*® Give
me health, fortune, prosperity; but do not regard. my wish and
inclination; give, if it is pleasing to Thee and good for me;
and if Thou wilt not give, because it is bad for me, then I beg
of Thee, leave me in my poverty, trouble, or suffering; ‘“ but if
Thou wilt not, then be Thou my life, which I always seek.”*
Be Thou my health, my fortune, my riches, my care, my only
Good, which I will always seek and love. That is the way to
pray, my dear brethren; let us pray like that, and then we shall
know what we ask for. Amen.

On the Prayer of Married People, and on Morning Prayer,
see the First Part. On False and Useless Prayer, see the Second
Part.  On Prayer before Confession and during time of Calam-
ity, andon the Necessity of Prayer tn order to Perseverein Grace,
see the Third Part.

! Domine- ecce quem amas infirmatur.—John xi. 3.

% Domine, descende priusquam moriatur filius meus.—Ibid. iv. 49,
% Da, si vis dare in bae vita, quod queero.

4 8} autem non vis, tu esto vita mea, guam semper queero,
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ON CONFIDENCE IN GOD.

FORTY-FIRST SERMON.

ON THE HAPPINESS OF HIM WHO PUTS HIS CONFIDENCE IN
CGOD.

Subject.
Happy is he who in all his necessities places all his hope and
confidence in God.— Preached on the first Sunday of Advent.

Text.
His autem fieri incipientibus, respicite et levate capita vestra,
quoniam appropinquat redemptio vestra.—Luke xxi. 28.
“ But when these things begin to come to pass, look up and
lift up your heads, because your redemption is at hand.

Introduction.

Terrible will be the coming of Our Lord to judge the living
and the dead. There will be signs in the sun, moon, and stars
that will fill the world with terror. The powers of heaven will
be moved, and the sea will send forth a mighty roaring. All the
peoples of the earth will be stricken with dread. ¢ Men wither-
ing away for fear and expectation of what shall come upon the
whole world.” And in those terrible circumstances we are en-
couraged to rejoice and lift up our heads towards heaven with
an assured confidence: *“But when these things begin to come
to pass, look up and lift up your heads,” to show the joy that
animates you.  Yes, truly, says Christ, Our Lord; even in those
terrible circumstances you, my faithful servants, must rejoice.
Even when the wicked are pining away for fear, < lift up your
lieads; ” then must your joy and hope be all the greater; then
must you look forward to your redemption with still greater

confidence. O my dear brethren, if we always kept in the
36
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friendship of God, and if we had, moreover, a lively hope and
confidence in Him, how much trouble, anxiety, and sorrow we
should avoid! We often sigh and groan under the miseries of
this wretched life; wherever we turn we find hundreds of dangers
and necessities of soul and body. . Ah, only serve your God!
Have confidence in your God! Fly to your God for refuge!

Plan of Discourse.

Happy he who in all his necessities places all his hope and
confidence in God. Such is the whole subject of this sermon, in
whick I begin to treat of this matter. Therefore, if we wish to
be happy, let us live piously and trust in God.

Obtain this grace for us from thy Son, O Mary, through the
intercession of our holy guardian angels.

Although Christian hope aims chiefly at the invisible and
spiritnal goods that we confidently expect from God in the ne-
cessities of the soul, such as protection in temptations, deliver-
ance from sin and the dangers of sin, and from an unhappy
death and eternal damnation, that we may possess God, our su-
preme Good, whom we desire above all things, yet this hope can
and must also be extended to temporal goods, such as health,
food, and other bodily necessities, the welfare of our children,
success in business, fair weather, general peace, and so on; bless-
ings which it is not only lawful for a Christian to desire, but
which he can hope for also in a meritorious manner, provided his
hope and desire are directed to the attainment of his last end, the
honor and glory of God, and the good of souls. Hence we can
and should hope and trust to be preserved from temporal calami-
ties, or to be freed from them if we are actunally suffering them.
It is of this latter hope that I now intend tospeak. Happy is the
man, Irepeat, who in all temporal necessities puts his whole hope
and confidence in God, and flies to Him for refuge. Why?
I need not go to much trouble to prove it, for with a little
reflection our reason and faith will show us why clearly enough.

For, where can I better place my confidence than in Him who,
as I know for certain, will console me in my troubles if I fly to
Him for refuge? Now, in such a person as that two things are
required: first, e must have the power, and, secondly, the will to
help me. If one of these be wanting, my confidence is badly
placed; nor shall I beable to find the help I hoped for. Thus, if
in poverty I were to put my trust in a poor workingman, who
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has hardly enough to keep himself and his family from starving,
and to look to his help to become rich, every one would say that
my hope is a foolish one. But why? I should ask; the man is
a good friend of mine, and wishes well to me. Yes, his will is
good, there is no doubt of that; but he wants the power; the
poor fellow has not the means of making you rich. On the
other hand, if I were to place this firm confidence in a rich man
who is a noted miser, and never gives anything to the poor, my
hope would again be an ill-founded one. But why? He is
able to help me, and can give me a hundred ducats if he wishes.
Hundred ducats, indeed! He will not give you a farthing; he is
able, of course; but the will is wanting. Hence both are required,
the power and the will, to make my hope and confidence assured.

Now, my dear brethren, we can find hardly any one on earth
in whom we can thus trust, since men are wanting either in the
power or in the will to help us, or even in both.  For, no matter
how great may be the power that some possess, it still remains a
limited one, dependent, defective, which weakens itself by ren-
dering assistance to others. What I give to another I take away
from myself, and so make myself unable to give as muchin future.
The powerful ones of this earth are kings, princes, and sovereigns;
but they are still only men, that is, if they have power, they are
not almighty; and therefore the Proplet David warns us: ¢“ Put
not your trust in princes, in the children of men, in whom
there is no salvation.” ' (reat is the blindness of those who per-
form some crime in obedience to their masters, and then look to
them for protection. When Absalom commanded his servants
to slay his brother Amnon at table, in the presence of the other
princes, he told them to carry out hisorders without fear: < Strike
him and kill him; fear not; for it is I that command you; take
courage and be valiant men.”” The servants trusted in their
master’s power, and accomplished the murder: ¢ And the ser-
vants of Absalom did to Amnon as Absalom had commanded
them.”* How did they fare afterwards? The Scripture does not
say; but it hints pretty broadly at their fate when it tells us that
Absalom had to fly for his life on the occasion, so that he could
hardly have been able to protect his servants. Is there a prince
in the world who can free you from a headache, or a fever, or an

1 Nolite confidere in principibus, in filils hominum, in quibus non est salus.—Ps. cxiv. 28.

3 Percutite eum et interficite; noiite timere; ego enim sum, qui praecipio vobis; robo-

ramini et estote viri fortes.—II. Kings xili. 28,
$ Fecerunt ergo pueri Absalom adversus Amnon, sicut prseceperat eis Absaiom.—Ibid. 29.



Happiness of Him who confides in God. 39

unprovided death? Where is the king powerful enough to save
your land from an inundation, your vineyard from hail, yourself
from a mortal injury? The Prophet Jeremias bewails with hot
tears the folly of those who place their confidence in men, no
matter how powerful they are: ¢ While we were yet standing our
eyes failed, expecting help for us in vain, when we looked atten-
tively towards a nation that was not able to save.”* Right was
the answer given by king Joram to the widow who appealed to
him for help in the famine. ‘“Save me, my lord, O king,” she
said; ‘“and he said: If the Lord doth not save thee, how can I
save thee?”*

And even when the good will to help is found amongst men,
itis very inconstant and changeable, and is little to be relied on.

Nor the
will.

A sour look, an incautious word, may deprive you of your seem-

ingly best and most faithful friend. The promises and offers of
service that people make are mostly empty compliments, uttered
in the spirit of worldly policy. When the hour of need comes,
those fine words vanish into thin air. You entrust a matter of
importance to some one who is under an obligation to you, and
who has offered his services; you rely on his ability, but bardly
are you gone a few steps away from him, when he forgets you;
out of sight, out of mind. When Joseph wasin prison in Egypt,
he told Pharao’s butler that he would soon be reinstated in his
former position, and begged of him to say a good word to the
king for him. Joseph’s prophecy was fulfilled, and after the
lapse of three days the butler was restored. Truly, it would seem
that Joseph had now good reason to hope for a speedy release;
but days, weeks, months, nay, two whole years passed by, and
Joseph was still in prison. Was it perhaps because the butler’s
prayer had no influence on the king? No; but when he regained
his freedom he forgot all about Joseph: ¢ But the chief butler,
when things prospered with him, forgot his interpreter.” * So
little reliance is to be placed on the promises of men. And even
if they do not forget, they still often refuse to help when they
could do so, because it might cost them some trouble, or expose
them to danger if they kept their word. When Sedecias was
besieged by the Chaldeans in Jerusalem, he expected Pharao,

! Cum adhuc subsisteremus, defecerunt oculi nostriad auxilium nostrum vanum; eum
respiceremus attenti ad gentem quee salvare non poterat.—Lam. iv. 17.

2 Salva me, domine mi rex. Qui ait: non te salvat Dominus; unde te possum salvare ?—.
IV. Kings vi. 26, 27,

* Et tamen succedentibus prosperis, preepositus pincernarum oblitus est interpretis sui,~
Gen, x1.28,
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king of Egypt, to help him, and asked him to send at once as
many soldiers as possible to his assistance. ~Pharao set out
rather late, but when he saw the army of Nabuchodonosor, he was
afraid to risk his soldiers’ lives against it, and went back, while
Nabuchodonosor continued the siege. Jerusalem was taken and
plundered, and Sedecias, after his eyes were put out, was led cap-
tive into Babylon, as we read in the twenty-fifth chapter of the
Fourth Book of Kings. Such is the way of the world; every one
seeks his own advantage, and even those whom you think your
best friends will deceive, betray, and abandon you if they find
their own interest at stake. Even if there is one or another who
has both the power and the will to help, he can use it only in a
very limited way and in certain circumstances; there isno human
power able to help in every necessity and danger. Thus, my dear
brethren, it is to no purpose that we rely on men, and no one can
esteem himself happy merely because he has many rich and pow-
erful patrons. The contrary is rather the case, as we learn from
the lips of infallible Truth: ¢ Cursed be the man that trusteth in
man, and maketh flesh his arm.”*
g::p%l:‘:‘i Christians, lift np your hearts! Place all your hope and confi-
toruleey- denceinheaven! Fly to your God for refuge; on IIim alone you can
erything infully rely, for itis on God alone that our happiness or misery, our
the world pyrosperity or adversity, depends. ““ The power of the earth is in
the hand of God,” says the wise Ecclesiasticus; ¢ the prosperity
of man is in the hand of God.”* He is the almighty and sov-
ereign Lord of all created things, who can dispose of them
all according to Ilis good will and pleasure. Everything that
happens on earth and inheaven, in the water and under the earth,
sin aloneexcepted, happens solely because His all-wise providence
has so ordained and not otherwise. Therefore in theholy Script-
ure He describes Iis occupations, not indeed according to the
majesty of Iis own nature, but to suit the narrowness of our
understanding. For instance: ‘‘ Ile walketh about the poles of
heaven.”* e considers the plans and works of men. Tle hides
Himself in the abysses of the earth. He calls to the darkness.
He commands the light. He weighs the winds in a balance.
He sets bounds to the sea. He touches the mountains, and they
smoke. He measures the waters and weighs the heavens in His
hand. He holds up the universe on three fingers. e has

1 Maledictus homo qui confidit in homine, et ponit carnem brachium suum.—Jer. xvii. 5.
2 In manu Dej potestas terra ; in manu Del prosperitas hominis.—Ecclus. x. 4, 5.
% Circa cardines cceli perambulat.—Job xxii. 14,
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weighed the mountains in scales, and the hillsin a balance. He
sits upon the globe of the earth, and the inhabitants thereof are
as locusts.  Ie stretches out the heavens as nothing, and spreads
them out as a tent to dwell in.  So speak the Prophets Isaias,
David, and others. Why do they say such strange things of the
almighty God? To give us to understand, says St. Gregory of
Nazianzen, that God rules the world, and arranges everything in
it.

And, as God Himself says elsewhere, to show us that all
created nature is as wax in His hands, He turns it as He pleases;
He gives a sign to the fire, and contrary to its nature, it fans
the three youths in the fiery furnace like a cool breeze, while it
burns even the spirits in hell. He gives a sign, and the sun
stands still at the command of Josue; it goes back at the prayer
of the sick king Ezechias, and turns day into night; it hides it-
self at the death of Jesus Christ, and makes night of day. Ie
gives asign, and the mountains at the word of St. Gregory
Thaumaturgus remove from one place to another. He gives a
sign, and the waters of the sea divide to allow the Israelites to
pass over dry-shod. He gives a sign, and the raven feeds Elias;
the lions crouch at the feet of Daniel in the den and eat up the
disobedient prophet, that we may know that He is the ruler of
the world, and understand that all the elements must obey Him;
that the great council-chamber is His providence, which arrang-
es and disposes what is to happen to every one on earth. “Good
things and evil, life and death, poverty and riches, are from
God.” *

We generally attribute events to the working of creatures or
to changes of fortune. A poor maiden who fears God is sought
forin marriage by a richlord. Oh, what a lucky thing for her!
we think. But we should rather say: What a wonderful disposi-
tion of providence in her regard! A rich man loses all he has.
What a misfortune! we say. But we should rather think and
say: What a decree of God’s providence in that man’s regard!
One is raised by some great man’s favor to a high position; an-
other is mercilessly oppressed and persecuted by his enemies,
and reduced to the utmost poverty. What a happiness for the
one, we think, to have had such a powerful patron! what a mis-
fortune for the other to have got into the hands of such ruthless

! Mundum hune agit, et gubernat universa.
2 Bona et mala, vita et mors, paupertas et honestas a Deo sunt.—Ecclus. xi. 14.
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men! But we are wrong in both cases. We should rather
think: What a wonderful act of divine providence to raise that
man by means of his patron, and to humblethat other by means
of his cruel oppressors! For it is God who gave the beneficent
thought to the benefactor; it was God who permitted the others
to wreak their cruelty on the object of their resentment as a
salntary chastisement for him. It is God who suggests to the
physician the medicines he ought to use to restore the sick per-
son to health, or to make him worse. It is God who moves that
wealthy man to feelings of mercy and charity, that he may
secretly help this or that decent poor person. < The Lord kill-
eth and makethalive, ” sings Anna in the joy of her heart; <“He
bringeth down to hell and bringeth back again. The Lord
maketh poor and maketh rich, He humbleth and He exalteth,
He raiseth np the needy from the dust, and lifteth up the poor
from the dung-hill, that he may sit with princes.” ' The Lord
gives and takes away, and does what He pleases in all circum-
stances.

Therefore, my dear brethren, God has unlimited power and
sovereign authority to help in all difficulties and necessities, no
matter what they may be. He can give peace in time of war,
health in sickness, consolation in trouble, riches in poverty, pro-
tection in persecution, food in famine. And in all this Ilis
power is absolute and unlimited, so that, no matter what He
gives away, lle is none the poorer; His nutmost liberality cannot
lessen Ilis treasures; His generosity cannot be wearied by any
number of petitioners. In the Lord God, says St. Fulgentius,
¢ there is no falsehood, becanse there is no difficulty for His om-
nipotence to do as it pleases.”” Now, if all this is true,—and
faith assures us of it,—where can we better place our undoubt-
ing hope and full confidence, if not in the almighty God, the
ruler of all things?

Yes, you think; we have, of course, no doubt that the almighty
God is able and knows how to help us by His providence; but
often Ile does not wish to help us, and allows us to groan under
our trials and crosses. And are we therefore to doubt of Ilis
good will in our regard, provided we fly to Him with confidence
for refuge? Christians, where is our faith? Think of what

! Dominus mortificat et viviticat, deducit ad inferos et reducit. Dominus auperem facit
et ditat, humillat et sublevat, suscitat de pulvere egenum, et de stercore elevat pauperem,
utsedeat cum principibus.—I. Kings ii. 6, 7, 8.

% Nulla est falsitas, quia in faciendis nulla omnipotentis est dificultas.
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we are. We are children of God; He is our Father. Is it pos-
sible that such a Father does not wish to help His children, who

love Him with all their hearts, trust in Him completely, resign

themselves altogether to lim, and call upon Him in their neces-
sities? Can the promises of a faithful and infallible God be
broken? promises that He has so often and so clearly renewed,
assuring us that He is willing to help those who trust in Him?
Are not these words clear enough, < Call upon Me in the day
of trouble; I will deliver thee, and thou shalt glorify Me” ? '
Such is the divine promise made by the Prophet David. Are
not these words clear enough, ‘“1 will deliver thee in that day,
saith the Lord, and thou shalt not be given into the hands of
the men whom thou fearest; but for a certainty I will deliver
thee, because thou hast put thy trust in Me” ?* Is not this prom-
ise plain enough, ‘“ Cast thy care upon the Lord, and He shall
sustain thee; He shall not suffer the just to waver forever”?®
Such, again, is His promise by the Psalmist. ‘ Come to Me, all
you that labor and are burdened, and I will refresh you,” * as
He tells us by the .holy Evangelist St. Matthew. ¢ Casting all
your care upon Him, for He hath care of you,”® such are the
words of St. Peter. Does He not say often enough: ¢ Ask, and
it shall be given you;” ® < seck, and you shall find” what you
desire; knock, and the door shall be opened to you? < for
every one that seeketh, findeth.”” He who asks anything from
Me, is sure to get it. Is not this enough to convince us that
God has an earnest will to help in all his necessities him who
trusts in His providence?

Ah, if only one of those promises were made by some king or
monarch of the earth, how his subjects would hasten to take ad-
vantage of it! For who would doubt that such a great lord would
faithfully keep his word? Demetrius, king of Athens, wishing
to know in what circumstances his subjects were, published
throughout the whole kingdom that all who had any petition to
present to him should only come forward, and their requests

! Invoca me in die tribulationis : eruam te, et honorificabis me.—Ps. xlix. 15.

2 Liberabo te in die illa, ait Dominus ; et non traderis in manus virorum quos tu formidas;
sed eruens liberabo te; quia in me habuisti fiduciam.~—Jer. xxxix. 17, 18,

3 Jacta super Dominum curam tuam ; et ipse te enutriet ; non dabit in seternum fluctu-
ationem justo.—Ps. liv. 23,

4 Venite ad me omnes qui laboratis et onerati estis, et ego reficiam vos.—Matt. xi. 28.

& Omnem sollicitudinem vestram projicientes in eum, quoniam ipsi cura est de vobis.

- LPet.v.7
¢ Petite, et dabitur vobis.—Matt. vii. 7.
7 Omnis enim qui petit, accipit.—Ibid. 8.

We all
trust in the
promises of
the great.
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would be at once granted. You can imagine, my dear brethren,
what a vast number of petitions were handed in to him, and how
joyfully every one awaited the fulfilment of his hopes. Deme-
trius read all the petitions, and then threw them into a river, nor
did he grant a single one of them. See how vain it is to trust
to the promises of men. But mark, too, how the mere promise
of even a deceitful man can inspire one with hope and confi-

dence.
$0 that, if Now God cries out, not once, but a hundred times, ‘* Come
;ﬁg‘i ot to Me, all you; ask, and you shall receive.” Ilope in Me, and I
st In

God, we  Will save you. Whatever you ask, only have confidence, and
are wanting vy will obtain it. These are the words of God, who is almighty
in faith. . . 0. g .

: and can keep His promise; of God, who is infinitely good and
has the will to keep it; of God, who is infinitely faithful and
must necessarily keep it; and yet we cannot be persnaded to put
our whole confidence and hope in Him! What, in God’s name,
is the cause of that? Ah, nothing else but the want of a lively
faith, on which hope is grounded. We do not believe firmly;
we do not bring before our minds undoubtingly and in lively
colors the almighty power, goodness, and faithfulness of God, and
therefore we are so often despondent. So it is, my dear brethren.
How many of us do not deserve the reproof that Our Lord gave to
St. Peter when the latter was on the point of sinking into the
waves: ‘O thou of little faith, why didst thou doubt”?* If we
are suddenly overtaken by some calamity, what sighs and lamen-
tations, what fears and despondency we give way to! And if
the first <“ Our Father” we say has no effect, how slothfully we say
the second, thinking that all our prayers will be of no avail,
while we hardly dare to go as far as the third, through sheer
want of confidence! ‘O thou of little faith, why dost thou
donbt?”  You do not believe as you ought, and therefore your
hope sinks to the ground.

Hewho has  [f we always had a lively faith, and a firm confidence in God,
a lively a . . . .

faith hopes DOthing would seem too difficult, nothing so impossible as not

:::;Y:}hoi;lz to be effected by flying to God for refuge, as St. John Chrysos-

© tom says. ‘“Let no servant of God dounbt,” he exclaims; ‘¢ for,

although he desires difficult things, and asks for miracles, he

cannot be deserted by the almighty God.”* He must not give

way to the least doubt; he will certainly obtain all he wishes;

! Modice fidel, quare dubitasti ?—Matt. xiv. 81.
? Nullus ex cultoribus Dej dubltet ; quamvis beneficia difficilia speret, quamvis miracula
super se venientia postulet, deserl a suammo Deo non potest.
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for he who loves God with his whole heart, who trusts in Him
alone, who flies to Him for refuge with child-like confidence,
must necessarily be heard, provided only that what he asks is for
the good of his soul. It is impossible for such a one to be aban-
doned by the almighty God.

Read the history of the patient Job. It is well-known into
what poverty, misery, and desolation that pious man fell; how he

was robbed of all his property, and infected with an ulcer that
covered his body from head to foot, so that he had to sit on a
dunghill and serape away the matter that was flowing from his
sores; yvet he not only regained his former wealth, health, and
prosperity, but received from the Lord twice as much as he had
before. Why? Because in all his troubles and sufferings he
never lost for a moment his confidence in God. Hear what he
himself says: ‘‘Although He should kill me, I will trust in
Him.”* By which he means tosay: If God were to afflict me
to such an extent that death was already before my eyes, yet
would my confidence in Him not be lessened, but I would still
+ continue to hope that e would preserve my life. Yes, that He
certainly would do: ¢“And Ile shall be my saviour.”? In the
thirteenth chapter of the Second Book of Paralipomenon you
may read how a small number of the men of Juda put to flight
a large army of Israelites: ¢¢ And there fell wounded of Israel
five hundred thousand valiant men.” And how did they man-
age to secure such a victory? They were armed with confidence
in God alone. ¢ The children of Juda were exceedingly strength-
ened, because they had trusted in the Lord, the God of their fa-
thers.”*> David was so confident in his reliance on the protecting
arm of God, that he feared no one on earth: ¢ If armiesin camp
should stand together against me,” he said with the utmost
confidence, ‘“my heart shall not fear. If a battle should rise
up against me, in this will [ be confident;” * thatis, I will put
my trust in the Lord. In a gloomy desert of Syria there dwelt
aman named Isuardus,who was formerly the rich lord of Castella,
and who through a vehement desire of imitating the voluntary
poverty of Our Lord had constructed a small cell for himself

! Etiamsi occiderit me, in ipso sperabo.—Job xifi. 15.

2 Et ipse erit salvator meus.—Ibid. 16.

8 Corruerunt vulnerati ex Israel quingeunta millia virorum fortium. Vehementissime con-
fortati filif Juda, eo quod sperassent in Domino Deo patrum suorum.—II. Paralip. xiii. 17, 18,

¢ 8i consistant adversum me castra, non timebit cor meum ; si exurgat adversum me proe-
lium, in hoe ego sperabo.—Ps. Xxvi. 3

As the ser-
vants of
God have
always
done.
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there. After a time he had consumed all his food, and knew
not where to procure a fresh supply, so that he began to suffer
the pangs of hunger. In these straits his sole refuge was his hope
in the Lord," as his historian says.  Lord, he exclaimed, Thou
hast said that we must place our confidence in Thee, and Thou
wilt provide for us (‘* Cast thy care upon the Lord, and He
shall sustain thee” *); Lord, 1 hope in Thee; help me, then.
And God rewarded his confidence with a supply that lasted him
his whole life. Ile sent a raveu to him, that dug with its claws
in the earth until it found the root of a certain herb that grew
plentifully in that part; the bird then took the root in its beak
and brought it to the servant of God, thus saying to him in its
own way that here he had the food sent him by God. Isnardus
tried the root, and found it so succulent and good that he never
used any other food during the remainder of his life. On one
occasion two strangers, who had formerly been his subjects, hap-
pened to pass by the place; they recognized their former lord,
and were hospitably received by him; but all he had to set
before them consisted in the roots. Ile told them at the same
time how God’s fatherly providence had shown them to him by
means of the raven. The strangers asserted when they returned
home that they had never tasted such good and nourishing
food.

By means of a similar hope and confidence in God men who
were otherwise weak and powerless miraculously compelled the
elements to obey them. Moses divided the waters: Josue stayed
the sun in its course; Klias and Eliseus brought down fire from
heaven, and raised the dead to life; Gregory moved mountains;
St. Paul did not hesitate to say that he could do all things: I
can do all things in Him who strengtheneth me,” * in whom I
place my confidence. St. Sylvester, a monk in Sicily, had once
to bake some bread in a great hurry; but he had nothing at hand
to draw the burning coals out of the oven; trusting in God, he
crept in himself, and removed them with the hem of his gar-
ments, and then got out without having sustained the least in-
jury. St. Placidus, while still a youth, fell into the water and
was being carried down by the current, when St. Benedict com-
manded Maurus, his disciple, to run and save him. Maurus
ran on the top of the water, as if it had been dry land, and

1 Totam spem suam {n Dominum erigebat.
2 Jacta super Dominum curam tuam, et ipse te enutriet.—Ps. liv. 3.
3 Omnia possum in eo qui me confortat.—Phil. iv. 13,
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brought out Placidus by the hair. St. Elizabeth once put out a
great fire by filling a sieve with water, as there was nothing else
at hand, and emptying it on the burning pile. As the holy Bishop
Corbinianus was once travelling along the shore of the Tuscan Sea
on a Friday, he was reminded that he could have nothing but
meat to eat; but as he refused to eat meat, his major-domo said
to him: Sir, how can you procure fish here? The servant of God
raised his eyes to heaven, and saw an eagle flying through the
air; he pointed to it, and said: That bird is bringing us fish.
Nor was he deceived. The eagle darted into the sea like a flash
of lightning and caught a large fish, which it placed at the feet
of the holy man, so that he and his retinue had quite enough to
eat. The holy Abbot Mutius, as we read in the Lives of the
Fathers, wasonce on his way to visit a dying monk, and was sur-
prised by night while still a long distance from {he convent.
What was he to do? He did not take long to reflect. In the
name of Jesus Christ, he called out to the descending sun, I com-
mand you to stand still , that I may reach the sick man by day-
light. And behold, the sun stayed its course until he had ac-
complished his journey. His companions were amazed. What
do you wonder at? said the holy man to them. Are we not
assured by Christ Himself, “If you have faith as a grain of
mustard-seed, you shall say to this mountain: Remove from
hence thither, and it shall remove, and nothing shall be impos-
sible to you” ?*

Well known is the incident related in the life of the holy Bish-
op Martin. IIe was once travelling through a forest and fell in-
to the hands of robbers, who were on the point of putting him
to death, but he showed not the least sign of fear. One of the
band, astonished at this, asked him if he felt no uneasiness.
Why should I? was the answer; I never felt easier in my mind
than I do now; for I know well that, the greater the danger, the
speedier is God’s providence in coming to the help of those who
trust in Him. Such, too, were the sentiments of Alfonso, king of
Naples; he was once hearing Mass, when a fearful earthquake
suddenly shook the walls of the church, and so filled the people
with dread that they rushed out at once; he, however, remained
quietly kneeling where he was, and told the priest, who was also
influenced by the general consternation, to continue the holy
sacrifice. Being asked afterwards how he preserved his pres-

1 81 habueritis fidem sicut granum sinapis, dicetis monti huic: transl hine illuc, et trans
ibit, et nihil impossibile erit vobis.—Matt. xvii. 19,
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ence of mind in such imminent danger, he answered in the
words of the Wise Man: ¢ The heart of the king is in the
hand of the Lord;”* he who trusts in God has nothing to
fear.

Happy, then, he who places his hope in God with a firm con-
fidence! ¢¢ Blessed be the man,” says God Himself by the proph-
et Jeremias, ¢ that trusteth in the Lord, and the Lord shall be
his confidence. And he shall be as a tree that is planted by the
waters, that spreadeth out its roots towards moisture: and it shall
not fear when the heat cometh. And the leaf thereof shall be
green, and in the time of drought it shall not be solicitous, neither
shall it cease at any time to bring forth fruit.”* See, says St.
Jerome, explaining this passage; there you have a lively picture
of the Christian who loves God, has confidence in Him, and in
the time of necessity calls on Him for help. Blessed will that
man be in heaven and on earth; blessed amongst men on earth;
blessed by the angels in heaven and the elect of God; blessed
by the sovereign God Himself, whose help and grace he is as-
sured of whenever he wishes.

‘“Be you humble, therefore, ” I conclude, my dear brethren,
in the words of St. Peter, ‘‘under the mighty hand of God, that
e may exalt you in the time of visitation; casting all your care
upon Him, for He hath care of you.”* In all necessities and af-
flictions of body and soul our sole refuge must be His mercy, and
with an assured confidence we must cry out to Him, like chil-
dren to their loving father, Behold, O heavenly Father, how mat-
ters stand with me now; Thou knowest my wants; Thou art
almighty and canst help me; Thou art infinitely good and hast
the will to help me; Thou art infinitely faithful and hast
promised to help those who put their trust in Thee. Now I cast
myself in the lap of Thy providence; deliver me out of this
trouble, if Thou knowest such deliverance to be for the good of
my soul; show me that Thy word cannot fail, that no one has
ever put his hope in the Lord and been confounded. < In Thee,
O Lord, have I hoped, let me never be confounded.”* Amen.

! Cor regis in manu Domini.—Prov. xxi. 1.

2 Benedictus vir qui confidit in Domino, eterit Dominus fiducia ejus. Et erit quasi lignum
quod transplantatur super aquas, quod ad humorem mittit radices suas; et non timebit cum
venerit aestas. Et erit folilum ejus viride, et in tempore siccitatis non erit sollicitum, nec
aliquando desinet facere fructum.—Jer. xvil. 7, 8.

3 Humiliamini igitur sub potenti manu Dei, ut vos exaltet in tempore visitationis: om-
nem sollicitudinem vestram projicientes in eum, quoniam ipsi est cura de vobis.—I. Pet.
v.6. 7.

¢ In te, Domine, speravi; non confundar in &ternum.—Ps. xxx. 2.
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Another Introduction for the feast of the Visitation of the b.
V. M., when it folls on the third Sunday after Pentecost.

Text.
Beata que credidisti.—Luke i. 45,
¢ Blessed art thou that hast believed.”

Introduction.

By faith we mean not only that virtue by which we believe
and profess as infallibly certain all that God has revealed, be-
cause He is infinite Wisdom and Truth, but also that other vir-
tue of hope and confidence in God which is founded on faith, and
by which we confidently hope to obtain all that is advantageous
to our salvation from God. It was to this confidence that Our
Lord alluded in the Gospel on several occasions when healing
the sick. <O woman, great is thy faith,” * said He to the Cha-
nanean woman; that is, great is thy confidencein Me. ¢‘As thou
hast believed,” said He on another occasion, ‘“so be it done to
thee;” * and again: ‘“if thou canst believe.”® And to Peter,
reproving his want of confidence, ‘O thou of little faith, why
didst thou doubt?”* Mary, Queen of heaven, blessed art thou
that hast believed! With good reason did St. Elizabeth utter
thy praises in those words; for by thy faith and confidence in
God thou art exalted above all creatures, and blessed amongst
women; by thy firm trust and confidence in God thou hast
brought down thy Creator from His high throne in heaven, and
given a saviour to the world.  Ah, if we had but alittle of this
virtue, how much better we should be! My dear brethren, we
often sigh and groan, etc.— Continues as above.

FORTY-SECOND SERMON.
ON PLACING OUR CONFIDENCE IN GOD ALONE.

Subject.

We often find that God does not help us in our temporal ne-
cessities, although we fly to Him for refuge, because we do not
place our hope and confidence in Him alone.—Preached on the
second Sunday of Advent.

1 O mulier, magna est fides tua.—Matt. xv. 28. 2 Sicut credidisti, flat tibi.~Ibid. viii. 13.
3 Si potes credere.—Mark. ix. 22. 4 Modicee fidei, quare dubitasti ?—Matt. xiv. 31,
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Text.

Tu es qui venturus es, an alium expectamus?—Matt.xi. 3.
«Art Thou He that art to come, or look we for another? ”

Introduction.

Such was the question that John caused to be asked, not be-
cause he doubted that Christ was the true Saviour of the world
—for he had already pointed Him out and announced Him to
men,—but that his disciples might know for certain who Our
Lord was, and might thus be deterred from expecting another
Messias. What answer did Christ make to the question? ¢ Go
and relate to John what you have heard and seen. The blind see,
the lame walk, the lepers are cleansed, the deaf hear, the dead
rise again.” This should suffice to show your master that I, and
no other, am the Messias; for it is only by the almighty power
of God that such miracles can be wrought. My dear brethren,
we have an almighty God, whose least sign all creatures must
obey; who alone can free us from all our necessities and sorrows,
and who has given His promise to help those who put their con-
fidence in Him and call upon Him. Therefore we should place
all our hope and trust in Him, and indeed in Him alone; for
there is no other who has the same power and good will to help
us that He has. Happy, then, is he who trusts in God alone.
Such was the subject of my last sermon. But now methinks I
hear some exclaim: Yes, but I have now been hoping and trust-
ing for such a long time; I have prayed and sighed so often, but
I am none the better for it all; I am just as badly off as I was
at the beginning. Now do you know why yon have not been
helped? You were expecting assistance from some one else;
you did not place your hope and confidence in God alone; aud

that is the reason why your prayers and appeals to God are so
often fruitless, as I shall now show.

Plan of Discourse.

We often find that God does not help us in our temporal neces-
sities, although we fly to Him for refuge, because we do not place
our hope and confidence in Him alone, but expect help from some
one else. Such is the whole subject. Therefore put your confi-
dence in God alone.

Give us Thy grace to this end, O God; we ask it through the
intercession of Mary and of our holy guardian angels.
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But what is the meaning of that, “ because we do not place our Wemustal-

hope and confidence in God alone” ? Must we, then, in all ad- 5, f;'fﬁ;”
verse and disagreeable temporal circumstances keep quite still, meansin
and refrain from seeking the help of other men, and expect God _& 1°***
alone to help us? In that case the sick man should not have
recourse to the doctor, but wait till God restores him to health.
The man of business, or the tradesman who is brought to pover-
ty by misfortune, should give up his work or his business, and
wait till God sends him something to eat. The beggar should
not appeal to others tohelp him, but expect his daily bread from
the hands of God alone. The man who is in doubt regarding
some important matter, on which great gain or loss depends,
should not take counsel with other men, or seek patrons, or ask
others for assistance, but leave the whole conduct of the matter
to God alone. He who is attacked, persecuted, injured, and
wounded even to death by his enemy must not take up arms to
defend himself, but trust solely in the protection of the almighty
God; and so on in other dangers and necessitics. But, my dear
brethren. I do not mean to say that; help yourself, and God will
help you, says the old proverb. To trust in God in the way you
suppose would be nothing else than presumption.

There is no doubt that God wishes us to use our diligence and Butsoas
the natural means we may have at hand to avert calamities, but ﬂﬁii‘iu"s‘:ﬂ.
in such a way as not to place our hopes of safety in those human them alone,
means, but in God alone; for Ie alone it is who has given those 3‘1:;2,5:3
meaus the power of helping us, and without His assistance all them power
our efforts would be fruitless. The sick man must not ascribe e s
his restoration to health to the doctor, the tradesman or man of
business must not attribute to his own industry the success that
has crowned his efforts, the beggar must not thank hisentreaties
for the alms received, the man who was in doubt must not think
that the happy turn things took was owing to the advice he got
or to the help and patronage of men, the persecuted man must
not thank his weapous for his safety; no, in all those cases the
suceess is to be attributed to God alone. For, as St. Paul says,
there is one who sows, and another who waters; but it is God
who gives the increase. ¢ Therefore neither he that planteth is
anything, nov he that watereth; but God that giveth the in-
crease.” ' Men, creatures, our own efforts and other means by

! Itaque neque qui plantat est aliquid, neque qui rigat: sed qui incrementum dat, Deus.
—I. Cor, iii. 7.



Herein are
wanting
they who
blame
creatures
for adverse
circum-

stances that .

happen.

52 On Placing our Confidence tn God alone.

which we seek to help ourselves, to free ourselves from trouble or
danger, must be looked on as mere instruments which God, the
supreme Master, has placed in our hands for our deliverance.
Hence, just as when I hope to obtain from a painter a beautiful
picture, I do not place my hopes in his brush, although he must
make use of it, but in his skill alone, so, too, when I expect God to
help and assist me in my necessities and dangers by those means, I
do not place my hopes of success in them, but in the providence of
God alone. And that is the meaning of trusting in God alone.
Now, my dear brethren, most men are grievously wanting in
thisrespect. For, in the first place, we are wont, when anything
disagreeable occurs, to put the blame on the wrong cause, like
the child that clenches its fist and threatens the rod because it
has hurt it. True, the pain the child feels comes from the rod
immediately; but if it could reason, it would say: The rod has
hurt me, but not of itself, for it is a lifeless thing that hung on
the wall until some one took it down. Who was it, then, that
caused me the pain? My father or mother, who took the rod
and beat me with it. Must I, then, be angry with my parents?
God forbid! They love me, and mean well with me. Why did
they beat me? I committed a fault; I told a lie, or was dis-
obedient, or sulky. That was the first cause of my pain; so that
I must put the whole blame of it, not on the rod, nor on my fa-
ther or mother, but upon my own fault; and if I wish not to be
beaten again, I must not be guilty of it in future. So would
the child reason, if it knew how. In the same way should we
consider the calamities that befall us. That wicked, cruel hus-
band, that idle, useless wife who causes me such trouble every
day, that disagreeable neighbor, that false friend who persecutes
me, that bad season that has destroyed my crops, that war that
has brought me to poverty, etc., all these are so many rods that
have hurt and still hurt me. But who takes them in hand and
strikes me with them? My heavenly Father, whose just provi-
dence has ordained those trials for me. Why does He act in
that way? Because I have done wrong, or that I may avoid
wrong doing in future, so that I myself am the sole cause of my
sufferings. But we do not think of that; like the child we bite
the rod, and pour out our wrath and throw the whole blame on
men and other creatures, that are the immediate canse of our
trouble; and hence it comes that we have to bear trials and
crosses without heavenly consolation or merit for our souls.
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Such is the way in which we act in regard to our hope and And ascribe

confidence, when we ascribe the prosperous or adverse circum- ::ﬁ;i?t?f
stances of our lives more to creatures and human intervention human
than to God and His providence. If we have still to bear the ™™"*
weight of the misfortune from which we tried to free ourselves,
—for instance, the lawsuit on which so much depended is lost;
the sickness still remains dangerous; the gain we sought is un-
attainable; poverty is at the door—oh, then we think, the law-
yer is in fault; if he had minded his business better, I should
not now be the loser. That wicked man stood in my way, and
prevented me from succeeding. The doctor does not know his
business; therefore I am not any better. Such is the tenor of
the letter that St. Gregory of Tours wrote to queen Austregildis,
who, when she was on her death-bed, commanded all the doc-
tors to be put to death, as she blamed them for not curing her;
but on God she never cast a thought. And if we are successful,
if the suit is won, the sickness cured, the loss made good, the
necessity provided for, then we think to ourselves: For this I
have to thank the lawyer, the doctor, the patron who took my
part, the good friend who helped me. If it were not for him, I
should never have done so well. Ah, that is a clear proof that
we do not place our confidence and hope in God alone, although
we have already appealed to Him for assistance. And on that
account God will not hear our prayers the next time we fly to
Him for refuge. We should rather say, if things go wrong:
May the will of God be done! He has arranged this for me. And
if things go well, Thanks be to God, who has suggested the right
thing to the lawyer, the doctor, the patron and friend! Blessed
be God, who has given those natural means the power of helping
me so well!

Another proof that we do not place our confidence in God fieférm;
alone is the fact that in impending calamities our first thoughts wno arst
are directed to what we can effect by our own industry or by the have re-
help of others; and if we see that we can do little or nothing, f,‘f;‘:,ii‘;‘,}:
then, more through despair than through child-like confidence,
we appeal to God by prayer as the last resource. Thus you may
hear some sick people sighing forth, after they have spent
months and years in bed: Alas, I have done everything now, but
" all is of no avail! I see that T must try something else, and re-

Iy on God; He will be my best friend after all. Thus God is
made the last resource in an emergency. Ah, unhappy we, ex-
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claims St. Bernard with indignation: ‘“ Why do we hesitate to
cast away all miserable, vain, useless, and deceitful hopes,” " so
that we may place our confidence in Him who alone can and
will help us?

God is the foundation on whom all natural means rest, and
without ITis codperation nothing in the world can be of any
avail. Therefore He should be the very first we think of in our
troubles and difficulties; to Him we should fly for refuge first of
all.  We should begin by prayer, asking God to help us, and
then, trusting in Him alone, make use of natural and human
means. The hope that rests on men and on human industry is
compared in holy Scripture to a wave of the sea. The hope of
the just, which is built on God alone, is compared to a mountain
on land. Mark this beautiful simile, my dear brethren. When
the wind rages over the sea, it throws up the waves on high like
mountains; but how long do they remain in that position? Al.
most in the same moment they fall down again into the depths.
So it is with the hope of the worldling, says the Iloly Ghost:
““The hope of the wicked is as a thin froth, which is dispersed
by the storm.”* On the other hand, the mountain on land
stands firm, no matter how the winds may blow. Such is the
hope of those who trust in God alone: ¢ They that trust in the
Lord shall be as Mount Sion; he shall not be moved forever.”?*

Thirdly, the weakness of our hope in God is shown when we
experience ‘no relief nor help after having prayed and made use
of natural means. Then we lose heart at once, and if we are en-
couraged or consoled either publicly in sermons, or by inward
spiritual inspirations; if we are told to continue praying, to hope
in the Lord, and not lose confidence in Him, we often think
with a sort of chagrin: Yes, no doubt prayer is good; hope is
good; confidence in God is 'good; but! And what do you mean
by that wretched ““but”? Nothing else than that you are want-
ing in true hope and confidence in God, as if He either could
not or would not help you. And can you imagine that such
a weak faith as that will move the Lord God to assist you? No,
indeed! 'There could not be a worse way to try to gain His
fatherly affection, His grace and favor, or to ensure His help in
your need.

! Utquid cunctamur abjicere spes miseras, vanas, inutiles, seductorias ?—8. Bern. serm.
ix. in Ps. xe.

? Spes Impil tanquam spuma gracilis, quee a procella dispergitur.—Wisdom v. 15,

3 Qui confidunt in Domino sicut mons Sion ; non commovebitur in sgeternum.—Ps. cxxiv, 1,
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Finally, there are some who, when public calamity or scarcity Some cease
is impending, no longer give the usual alms to the poor. Do LZ%LV: ::]s
you know why they do that? One would think the act was sug- proach o
gested by avarice and parsimony. But no; it comes from ®'%:
nothing else than their want of confidence in God, and in God
alone. They trust too much for the means of subsistence in the
property or money they have left, and are afraid that, when the
general pressure comes, they will have to suffer if they continue
to be generous to the poor. As if the faithful God, who ex-
pressly said: ¢ Give, and it shall be given to you,”' ¢ he that
giveth to the poor, shall not want; he that despiseth his entreaty,
shall suffer indigence,”’—as if, I say, the almighty and most
faithful God could not support them with a little as well as with
a great deal.

Tell that tradesman or shopman to act honestly in his work 01" e"‘;‘:i
or business, and to give up cursing, swearing, lying, and cheat- sozcﬂ%eu:
ing. Oh, he will say to you, it is easy to talk; he who tries to i vice.
act honestly nowadays will soon come to grief; we must en-
deavor to make a little profit now and then, or we shall not be
able to get on. Tell that man-servant or maid-servant, or that
housekeeper, to leave the house which is the proximate occasion
of sin for them. Alas, they will say, how am I to live if I go
away? All these people are wanting in confidence in God; they
look for the means of subsistence to vice and sin; they do not
hope that God would help them if they kept His law, as if He
had or wished to have no providence for them.

Nay, there are some who trust more in the devil than in God. Or trust in
. It would seem almost impossible to find a man who looks for hoas
any good from that evil spirit, who is well known as the worst in Goa.
enemy of the human race; and yet there are only too many in
the world who depend on him. I will say nothing of sorcerers
and those unhappy souls who enter into a formal compact with
the demon. But how many are there who make vain observa-
tions of numbers and chances, thinking to find some luck there-
in! How many are there who use certain herbs, minerals, rings,
ciphers, writings, words, and similar things to produce effects for
which they are utterly inadequate, unless in so far as the demon
interferes with them? All these people put their confidence
more in the devil than in God. And could a greater folly be

! Date, et dabitur vobis.—Luke vi. 38.
2 Qui dat pauperi non indigebit; qui despicit precantem, sustinebit penuriam.—Prov,
xxviii, 27,
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imagined! True, the natural powers of the devil are great; but
he cannot use them unless as far as God allows him; and God
keeps him constantly under restraint. Without the divine per-
mission he cannot produce the slightest breeze in the air, nor
move the smallest leaf on a tree; much less can he procure wealth
for men. And yet people trust that unhappy deceiver, and re-
fuse to trust God. In a word, there are few men in the world
who place their confidence in God alone.

Meanwhile they moan and sigh: Ah, I have prayed so long
and so often that God might take this trouble from me, help
me in my necessity, or free me from this trial. To that end I
have performed many devotions; I have been to confession and
Communion, given alms, and had Masses said; but there is no
help for me, and I am just as badly off as before. Now, the
very reason why there is neither help nor consolation for you,
and why God does not hear you, is that you do not fly to Him
with a real confidence; you do not trust in God alone; you rely
more, or at least in the first place, on creatures, on your own in-
dustry, on human means; and therefore, I repeat, God does not
and will not help you.

Read the holy Scriptures, and you will see that, as a general
rule, He abandons those who put their trust in men. The town
of Hesebon was looked on as impregnable, for it was surrounded
by water in the midst of a deep valley, and a besieging army
could not come near it. The citizens therefore felt very secure.
They heard that some neighboring places were attacked and
taken, but they did not feel the least alarm, and continued to in-
dulge in all kinds of riotous and luxurious living, laughing at
the idea of an enemy attacking them or approaching their
walls. But God told them by the Prophet Jeremias how vain
was their confidence. ¢ Why gloriest thou.in the valleys? thy
valley hath flowed away, O delicate daughter, that hast trusted
in thy treasures, and hast said: Who shall come to me? Behold
I will bring a fear upon thee, saith the Lord God of hosts, from
all that are round about thee; and you shall be scattered every
one out of one another’s sight, neither shall there be any to
gather together them that flee;”* for you have relied, not on
Me, but on your walls.

1 Quid gloriaris in vallibus ? defluxic vallis tua, filia delicata, quee confidebas in thesauris
tuis, et dicebas: quis venlet ad me? Ecce ego inducam super te terrorem, ait Dominus
Deus exercituum, ab omnibus qui sunt in eircuitu tuo; et dispergimini singuli a conspectu
vestro, nec erit qui congreget fugientes.—Jerem. xlix. 4, 5,
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In the sixteenth chapter of the Second Book of Paralipome-
non the Scripture says of king Asa: ‘“ And Asa fell sick, in the
nine and thirtieth year of his reign, of a most violent pain in his
feet.” To whom did he appeal for help? To the Lord, his
God? Ah, if he had done that it would have been well for him.
¢ And yet in his illness he did not seek the Lord, but rather
trusted in the skill of physicians,”' whom he called together
fromall parts of his kingdom. Butnotone of them could allay the
pain he suffered, or save him from death; abandoned by God, he
died in fearful torments: <“ And he slept with his fathers; and he
died.”” Asa, says Cajetan, was punished, not because he had
recourse to the physicians, but because he placed all his confi-
dence in their skill, and did not seek the true God. Hear this,
all ye who in sickness and misfortunes not only neglect to call
on God, like Asa, but, terrible to think, actually seek help and ad-
vice from the devil by having recourse to people of suspicious
character, or by using different superstitious means of healing
diseases, averting temporal losses, finding lost things, and so on.
Oh, if he who puts his trust in men is accursed (‘‘ Cursed be
the man that trusteth in man”?®), what sort of a curse will fall
upon him who hopes and trusts in diabolical arts?

Naaman, one of the richest and most influential princes of
Syria, was, as we read in the Fourth Book of Kings, infected
with a loathsome leprosy. ¢ He was a valiant man and rich, but
a leper.” * Physicians vied with one another in their efforts to
relieve him, but to no purpose; until at last Naaman acted on
the advice of a servant maid, dismissed the physicians, and went
to see Eliseus, the prophet of God. “So Naaman came with his
horses and chariots, and stood at the door of the house of
Eliseus.” * The prophet told him to wash seven times in the
Jordan. Hardly had he done so, when ¢ his flesh was restored
like the flesh of a little child, and he was made clean.” * De
Lyra, speaking of this, asks: Who made Naaman a leper? It
was God, he answers. Why did He not cure him before? Be-
cause Naaman trusted too much in the skill of men. He wished

1 Fgrotavit etiam Asa anno trigesimo nono regni sul dolore pedum vehementissimo,
et nec in infirmitate sua queesivit Dominum, sed magis in medicorum arte conflsus est.—
1. Paral. xvi. 12.

2 Dormlvitque cum patribus suis, et mortuus est.—Ibid. 13.

3 Maledictus homo qui confldit in homine. Jerem. xvii. 5.

4 Erat autem vir fortis et dives, sed leprosus.—IV. Kings v. 1.

8 Venit ergo Naaman cum equis et curribus, et stetit ad ostium domus Elisei. Ibid. 9.

¢ Restituta est caro ejus sicut caro pueri parvuli, et mundatus est,—1bid. 14.
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to show him that help and counsel can be had only from the
Lord, and therefore that we should place our hope in God alone
in all our necessities. And Naaman acknowledged this after he
was made clean; for he went back to the man of God. ¢ In
truth I know,” said he, ¢ there is no other God in all the earth,
but only in Israel,” * from whom alone we must expect help.
Even the most faithful servants of God have sometimes been
left quite desolate when they placed their confidence anywhere
except in the Lord. Well known is the innocence of Joseph;
how obedient and respectful he was to his father Jacob; what a
sincere love he had for his brothers, wicked as they were, and
how angelic he was in his purity, which he kept untarnished in
the midst of the most violent temptations and allurements,—all
virtues that arec most dear to the heart of God. Yet he was
falsely accused as an adulterer, thrown into prison, bound with
chains, and kept there for some years without hope or help, al-
though no doubt he often called on God during the time, for he
loved God with his whole heart. There you have an example of
a just and innocent man, abandoned, as it were, by God in the
most dreadful misfortune. Ah, that is truly the case, would the
wisdom of the world say; unhappy Joseph, of what good to you
now is that virtue and piety with which you so earnestly strove to
gain the favor of God? He now leaves you in the lurch. If you
had obeyed your mistress, you would have been secure of her
protection, and would fare much better than you now do inthat
wretched prison. See now how vain and idle your hope is. Oh,
foolish reasoning of the senseless world! Cannot the God of in-
finite reason restore to the light of day from the gloomy dun-
geon one who puts his trust in Him? Cannot the Almighty
place even a slave on the throne, if He pleases? And such was
in reality what He did for Joseph. Yet I cannot help thinking
with astonishment, Why did the wise, almighty, and faithful
God allow innocence to languish in a dungeon for such a long
time? Why did He not liberate His beloved Joseph longbefore?
Do you wish to know the reason? It was becanse Joseph had
not deserved to be freed before, says St. John Chrysostom; be-
cause he had not placed all his confidence in God. How was
that?  Joseph had prophesied to the chief butler of Pharao
that he would soon be liberated and be restored to his former
position; and then he thought to himself, Now is my chance;

! Vere scio quod non sit alius Deus in universa terra, nisi tantum in Israel.—IV. Kings v. 15,
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now I shall have some one to intercede for me. ¢ Only remem-
ber me, ” said he to the chief butler, “ when it shall be well
with thee, and do me the kindness to put Pharao in mind to
take me out of this prison; for I was stolen away out of the land
of the Hebrews, and here without any fault was cast into the
dungeon.” ' Hear, says St. Chrysostom, what Joseph desires; his
wish now is to be helped by men; but for that very reason God
will justly refuse to help him. Now, Joseph, so does the Lord
seem to address him, do you hope and rely on men, as if My
providence alone were not enough to save you? You will see,
then, what it is to put your trust in men. For the butler, once
things prospered with him, forgot all about his promise: ¢ But
the chief butler, when things prospered with him, forgot his in-
terpreter, ” * and the unlucky Joseph had to remain some years
still in prison, through a decree of divine providence, because
he had relied too much on human help. Suchisthe teaching of
S8. John Chrysostom and Aungustine. ¢ Justly, ” says the for-
mer, ‘“as it seems, did he suffer thus, that he might learn not to
trust in men, but in God alone.” * And St. Augustine has not
the least hesitation in asserting the same thing. ¢ There is not
the least doubt, ™ he says, ““ that for the sake of chastising holy
Joseph God did not allow the chief butler to remember what
Joseph asked him to do,” * because he had relied too much on
human aid. But when at last Joseph, having found his hopes
frustrated, no longer relied on men, but trusted in God alone,
how did things go with him then? From being a prisoner and
a slave, he became viceroy of Egypt.

Thus God has promised His help and assistance only to those
who trust in Him alone. ¢ Because he hath hoped in Me,” Ile
says by the Psalmist, ¢“I will deliver him; I will protect him
because he hath known My name.” * To encourage us to this un-
divided confidence, Our Lord gives us a beautiful exhortation in
the Gospel of St. Matthew, when speaking to those timid and

! Tantum memento mei, cum bene tibi fuerit, et facias mecum misericordiam ut suggeras
Pharaoni ut educat me de isto carcere ; quia furto sublatus sum de terra Hebraorum, et
hic Innocens in lacum missus sum.—Gen. x1. 14, 15.

2 Suecedentibus prosperis praepositus pincernarum oblitus est interpretis sui.—Ibid. 23.

3 Merito et ipse hoc passus existimatur, ut disceret, in hominibus non esse fldendum, sed
spem omnem in Deo dirigendam.—S. Chrys. hom. viii. in Ep. ad Tim.

4 Sine ulla dubitatidne credendum est quod pro castigatione sancti Joseph non permisit
Deuns magistrum pincernarum, ut in mente haberet quod ei sanctus Joseph, cuin de carcere
dimissus est, supplicaverat.—8. Aug. serm. 1xxxii. de temp.

5 Quoniam in me speravit, liberabo eum ; protegam eum, quoniam cognovit nomen
meum.—Ps, xc. 14,
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pusillanimous people who are always in dread lest the necessary
food and clothing should be wanting to them. ¢ Consider the
lilies of the field, how they grow: they labor not, neither do they
spin; ” and yet the Lord clothes them with a snow-white and
beautiful garment, that no art can imitate, so that not Solomon
in all his glory was clothed as one of them. ¢ How much more
you, O ye of little faith!” ' How muech more readily will not
your heavenly Father provide for those who trust in Him?
Mark how Our Lord speaks of the lilies of the field, not of
those that grow in gardens. Why? The lilies and flowers that
grow in gardens owe their flourishing condition to the diligence
and labor of the gardener, who plants them in carefully prepared
ground, waters, and looks after them. But no one takes any
care of the lilies of the field; they do not receive any aid from
human hands, but expect all their growth from heaven alone;
and therefore the Lord looks after them and cares for them.
Such, then, should be the nature of our confidence; we can,in-
deed, and must make use of human means, but at the same tine
we should rely on God as if we had them not, and from Him
alone expect the help we are in need of.

The holy king David understood this well, when he said to the
Lord: ¢ Give us help from trouble, for vain is the salvation of
man.”* The forces of the Syrians, the Ammonites, and the Idn-
means had united against David, and were prepared to attack
him. He had an army powerful enough to resist all those foes,
and generals who had been always victorious, and so conld have
easily hoped for a complete victory; yet he did not think himself
justified in trusting this army. My soldiers, he thought, are in-
deed not used to flee before the enemy; they have been always
victorious hitherto; but still they are only mortals, and can easily
fall into disorder and be vanquished. If I, then, put my trustin
them, I shall run the risk of finding myself disappointed; but if
I trust in Thee, O my God, I can be certain that I shall not be
overcome by my enemies; therefore I beg of Thee, ¢ Give us
help from trouble, for vain is the salvation of men.” He, of
course, made use of his army; but all hls confidence he placed in
the almighty protection of God. Such, too, were the dispositions
of St. Ignatins Loyola, the founder of our Society. Whatever
seemed to him to be advantageous for the glory of God and the

! Considerate lilla agri, quomodo crescunt: non laborant, neque nent. Quanto magis
vos, medicee fidel 1- Matt. vi. 28, 30.
% Da nobis auxilium de tribulatione, quia vana salus hominis,—Ps, lix. 13.
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good of souls he at once undertook with the greatest courage.
He built and founded many houses in Rome for the poor and for
those unfortunate women who are driven by want to lead a bad
life; and that he did sometimes without as much as even a penny
in his possession, to the great astonishment of others, who often
reproved him for his presumption in thus undertaking a great
work without any means of carrying it out. But, said he to
them, shall I not trust in my God? You know not what a source
of income is a firm faith and an assured confidence in God alone.
To hope in what you really have is not hope; to have confidence
that you will succeed in carrying out that for which you are abun-
dantly supplied with human means is not confidence. The poor
man, who has nothing, calls upon God, and God hears him.
A rich and noble gentleman, who had offered to help Ignatius
whenever the latter was in need, complained that he was so spar-
ing of asking from him, and that he had not more confidence in
his promises. Sir, said Ignatius, it is now more than thirty years
since I, being enlightened by God, have learned that, although
onie must make use of all lawful means in furthering things that
are to the divine honor and glory, yet we must not rely on those
means, but place our confidence in God alone, for whose honor
the work is undertaken. If, therefore, you wish to offer me your
help thus generously, I accept it with thanks; but yon must know
that I do not rely on you and your money, nor on any other crea-
ture, but solely on God. Such, too, is the teaching of St. Basil in
the following words: ¢ As we owe adoration to no one but God
alone, so also we should not place our confidence in any one but
God, the Lord of all things.”"

Hear this, ye afflicted souls, who complain that you are aban- cConclusion
doned by all men, and that you can see no means of deliverance :;Tozi?;e
from your misery; ah, all the more favorable is the opportunity suffering.
you have to place all your hope in God. Believe that you do not
say too much when you exclaim: I haveno one but God to look
to. But in having Him you have all; and even if it seems to you
that you are abaudoned by Him, you must still continue to hope
that He will not leave you, or that He has left you only for a
time, provided you keep your confidence in Him and remain in
His grace; for that is an infallible sign that e has not forgotten
you, since He never forgets those who put their trust in Him.

t Bicut nulli alii nos praeterquam soli Deo cultum tribuere par est, sic etlam neque in ulla

alia re spem nostram constituere debemus, quam in Deo, omnium rerum-Domino.—S, Basil.
in orat. ii. de Principat.
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< Blessed is the man,” says St. Basil, ‘“who lays aside all hope
in this world, and places his whole confidence in God.”*  Only
fear God, love Ilim with your whole hearts, and cast yourselves
and all your miseries into His fatherly hands. Say with king
David: * But it is good for me to stick close to my God, to put
my hope in the Lord God.”* Yes, O my God; why should I
trust in men, who have so often deceived me? “To Theeis the
poor man left; Thou wilt be a helper to the orphan.”* There is
no one but Thou, O my God, who can protect and help me. In
Thee alone have I help enough, certain and confident that my
hopes will not be in vain. Amen.

Another Introduction to the same sermon for the fourth Sunday
after Pentecost.

Text.
Per totam noctem laborantes nihil cepimus; in verbo autem tuo
laxabo rete.—Luke v. 5.
““We have labored all the night and have taken nothing; but
at Thy word I will let down the net.”

Introduction.

Beautiful is the lesson that St. Peter here teaches“us. The
night being calm and still, he thought he was sure to catch a
great many fish; but with all his labor he caught nothing, as he
himself acknowledges: ¢ Master, we have labored all the night,
and have taken nothing.” Christ enters into the boat. ¢ Launch
out into the deep,” said He, ‘““and let down your nets for a
draught.” Here Peter might certainly have been doubtful with
regard to the success of the experiment; for he had already failed
to catch anything during the night, when the time is‘more favor-
able for fishing, since the fish do not then see the meshes of the
net, and are thus more easily captured than in the day-time.
Ife might then very well have said: There is no use in trying any
further. If I have been unsuccessful during the night, I cannot
reasonably hope for anything in the day-time. Nevertheless, said
Peter, <“at Thy word I willlet down the net; ” and behold, at the
the first draught he caught so many that the net was torn, and
two boats were filled with the haul almost to sinking. See how

different the result of his labor was. Was not the water the same
! Beatus qui omni spe rerum hujus mundi se orbavit, ac in solo Deo omnem spem fixit.—
8. Basil, orat. de virt. et vit.
? Mihi autem adhzerere Deo bonum est, ponere in Domino Deo spem meam.—Ps. 1xxii, 28.
* Tibi derelictus est pauper ; orphano tu eris adjutor.—Ibid. ix. 14,



On Confidence in God. 63

by day as by night? By all means. And did they not work as
hard during the night as they did in the day-time? Without
doubt, and harder too, for they must have cast the net a hun-
dred times in the night, whereas in the day they let it down only
once. Why, then, did they catch such a quantity of fish, while
their labor in the night remained fruitless? Our Lord wished to
show them thereby what can be done by human industry alone,
and what can be done by the help of the almighty God. In the
night Peter hoped to be successful, relying on his own efforts;
but during the day he had no hope except in the words of
Christ. ‘At Thy word I will let down the net.” My dear
brethren, one word was enough to inspire Peter and his com-
- panions with a firm confidence in Christ, while the good God,
who is infinitely faithful, has given us a hundred promises.
“Come to Me,” Iesays, ‘“all you thatlabor and are burdened;”
come to Me in all your trials and troubles, ““and I will refresh
you.” ' Have confidencein Me, and I will help you; ask, and you
shall receive. But all these promises cannot induce us to have
confidence andto put our trust in God. Nay, methinks I hear
- some saying with Peter: <¢We have labored all the night, and
have taken nothing.” I have hoped and confided so long; I have
prayed and sighed so much; but hitherto I have not received any
assistance; I have still the same troubles to bear. But do you
know why you have not been helped? Like Peter, you have relied
too much on your own industry and on human means; you have
not placed your confidence in God alone. etc.—Continues as above.

FORTY-THIRD SERMON.

ON CONFIDENCE IN GOD IN SEEMINGLY DESPERATE CIR-
CUMSTANCES.

Subject.

When we are in such evil plight that there seems to be, hu-
mauly speaking, no hope for us, then should our hope and con-
fidence in God be all the firmer.— Preached on the third Sunday
of Advent.

Text.
Nihil solliciti sitis; sed in omni oratione, et obsecratione, cum

gratiarum actione, petitiones vestree innotescant apud Dewm.—
Phil. iv. 6.

! Venite ad me omnes qui laboratis et onerati estis, et ego reflclam vos.—Matt. xi. 28.
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‘¢ Be nothing solicitous; but in everything by prayer and sup-
plication with thanksgiving let your petitions be made known
to God.”

Introduction.

Rejoice in the Lord, just Christian, who serve your God:
¢ Rejoice in the Lord always: again I say, rejoice.”* Such is
the exhortation that St. Paul gives you in to-day’s epistle. And
why should the children of God be sorrowful? What can be
wanting to you, who have an infinitely good and faithful Lord
as your father? ¢ Be nothing solicitous,” but in all your
troubles and necessities fly to IIim with confidence. Iope and
trust in the Lord, and as we have seen in the last sermon, in the
Lord alone, for He alone can and will help you. Ah, think
some; there is no more hope or confidence for me; my circum-
stances are desperate! What? Desperate? Then so much the
better; for on that very account you can and must place your
confidence all the more firmly in God and await His help, as I
told you in a few words towards the end of the last sermon, and
now proceed to explain more in detail.

Plan of Discourse.

When we are in such evil plight that there seems to oe, human-
ly speaking, no hope for us, then should our hope and confidence
in God be all the firmer. Such is the whole subject of this ser-
Mmon.

O almighty, good, and faithful God, keep us always in Thy
friendship, and give us a sure hope and a firm confidence in Thee
alone! This we beg of Thee through the intercession of our
Mother Mary and of our holy guardian angels.

But how can one hope when affairs are in a desperate condi-
tion? And how can one hope all the more that things will turn
out well? Isthat credible, or possible? Hope, generally speak-
ing, is the expectation of some future good that is difficult of
attainment; such is the definition given of it by the Angelic
Doctor, St. Thomas. * But when the desired good seems unat-
tainable, is it not more the object of despair than of reasonable
hope? The husbandman willingly works in the field and spares
no labor or trouble as long as there is a prospect of a harvest.
The soldier in battle fights bravely at the risk of his life as long

! Gaudete in Domino semper ; iterum dico, gaudete.—Phil. iv. 4,
2 Objectum spei est bonum futurum, arduum, possibile haberi.
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as there is a chance of gaining the victory. The merchant trav-
els over land and sea, to his great discomfort and disquiet, as
long as there is hope of making profit. The student bears all
the tedium of his years of study, because he thinks he will be
able to excel in some science and thus attain a good position.
The sick man does violence to himself, and against his will takes
the most bitter medicines and pills, as long as there is any rea-
sonable hope of recovering his health. But if all these people
see that their trouble and labor will not help them to the desired
end; if such great difficulties and impediments present them-
selves, that no means will enable them to gain the object of their
wishes; oh, then their reasonable hope falls to the ground. The
husbandman gives up his labor, the merchant his long journeys,
the soldier fights no longer, the student ceases tostudy, the sick
man refuses to take the prescribed medicines; for they all have
good reason to despair of success. This is true, my dear breth-
ren, when we speak of natural hope, which is founded merely on
human and natural means.

But it is quite different with supernatural hope and confidence gj‘;‘;‘i Srig
in God. This should never fail, nor be wanting in the least de- natural
gree, but rather increase, the more difficulties and impediments ‘f‘;"ll’saga(::‘s
stand in the way. Nay, when we see that the natural means we goq.
have hitherto used are of no avail, and know that they will be
of no avail in the future; when we have exhausted all our inge-
nuity to no purpose; then must that hope be all the greater, more
certain, and more fervent, that in spite of former failures we
shall yet attain the desired end. Why so? Because supernat-
ural hope is not founded on natural means, nor on our own in-
dustry and labor, so that it is not interfered with by their want
of success; but it rests on the almighty God, to whom nothing
isimpossible, whose infinite power is not limited by any difficulty
or hindrance, who with a single sign of Ilis will can restore what
is already despaired of; and all that e can do just as easily as
He can refuse His help when things seem, humanly speaking, to
be progressing favorably. Therefore I can never have reasonable
grounds to waver in a hope of this kind, no matter how slight
may seem the chances of success, as I explained on another oc-
casion, when speaking of prayer in public calamities.

And T added then, that my hope should rather increase and For He
become more assured and fervent, because it is founded on the S,ﬁii’;: 1&‘,’“
God of infinite goodness and infinite wisdom, who is more than getintoa
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ever willing to help those who trust in Him when they are de-
prived of all human assistance, and who often defers coming to
their aid until affairs are in a desperate condition, partly to prove
our hope and seeif it rests constantly on Him alone, and partly that
we may look on our success as a pure benefit from God. If He
heard our prayers at once when we appeal to Him, besides us-
ing other means in our impending or actual necessities, then we
should often ascribe our success, not to God’s goodness, but to
our own efforts and industry, or to other creatures and human
means, and so we should neglect to thank God as we ought.
And this we know by experience. When some important matter
has been brought to a fortunate termination; when the husband,
or wife, or child, or friend about whom we were in a great state
of trouble recovers from a dangerous illness; when we escape
an evil that threatened us; how do we act? We are filled with
joy and exultation; we offer and receive a thousand congratula-
tions; but what thanks or service do we render the good God for
the benefit bestowed on us? Do we become more fervent in the
love of God and of our neighbor, more humble and modest in
our outward demeanor, more generous to the poor, more de-
vout in prayer, more diligent in frequenting the holy sacraments,
more careful in training up our children in a Christian manner,
more studious in avoiding the occasions of sin, more vigilant in
shunning even deliberate venial sins? No, indeed! We go the
old gait, as we did before; hardly do we once offer a word ot
thanks to God. That isan evident sign of gross ingratitude or
of crass ignorance, since we do not look on our success as a pure
benefit from God. Therefore, I repeat, God defers helping us;
He allows us to plagne ourselves and to try all possible means;
He waits till things have reached such a point that we have no
more hope of bringing them to a successful termination by nat-
ural means. Then, if our trust and confidence in Him is not
gone, He brings matters to a better state, either at once or grad-
nally, that we may be compelled to acknowledge and confess
that nothing but the all-powerful hand of God could help us,
and thus fulfil our obligation of gratitude to Him.

Read the holy Scriptures, and you will find that God often
acted in that manner towards His servants. Thus, for instance,
in the thirteenth chapter of the Book of Daniel, you will find
the history of the chaste Susanna. Pure and stainless as was
the life of that holy matron, yet she had to suffer from the tongue
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of calumny, and that, too, an the part of the judges of the people,
who accused her publicly of the heinous crime of adultery and,
having suborned false witnesses, caused her to be sentenced to be
stoned to death. Alas, a hard and bitter fate for one so rich,
noble, and innocent, who had hitherto been held in the highest
esteem throughout Judea on account of her piety and holiness!
And now she had to stand her trial publicly before the people,
in presence of her husband, her parents, and relations, as a shame-
less adulteress. What was she to do? Her friends were filled
with pity for her, but could not help her. < Therefore her
friends and all her acquaintances wept.”' So strong was the
testimony of the elders against her, that she had no one to say a
word in herfavor: ¢ Andshe, weeping, looked up toheaven; for
her heart had confidence in the Lord.”*® Oh, since that is the
case, thou hast no evil to dread, Susanna! No one who has ever
trusted in the Lord has been deceived or disappointed. Mean-
while there was no prospect of help far or near; the people be-
lieved the elders: ‘¢ The multitude believed them as being the
elders and the judges of the people.”® The punishment pre-
seribed for adultery in the divine law was that the guilty one
should be publicly stoned to death; the sentence was pronounced,
and all cried out unanimously that it was a just one: ¢ They
condemned her to death.”* Susanna, what thinkest thou now?
‘“ Her heart had confidence in the Lord.” <O eternal God,”
she exclaimed, ‘“ who knowest hidden things, who knowest all
things before they come to pass, Thou knowest that they have
borne false witness against me.” *  But still she was led away to
be put to death; “and when she was led to be put to death,”®
when they had already taken up the stones to cast at her, then
Susanna, with a dying voice as it were, cried out to God: < Be-
hold, T must die, whereas I have done none of these things
which these men have maliciously forged against me.”’ And
now, when there seemed to be not the slightest gleam of hope
for her, what occurred?

1 Flebant igitur sui, et omnes qui noverant eam.—Dan. xiii. 33.

2 Flens suspexit ad ccelum ; erat enim cor ejus fiduciam habens in Domino.—Ibid. 85.

3 Credidit eis multitudo quasi senibus et judicibus populi.—Ibid. 41.

4 Condemnaverunt eam ad mortem.— Ibid. 41.

8 Deus wterne, qui absconditorum es cognitor, qui nosti omnia antequam flant, tu scic
quoniam falsum testimonium tulerunt contra me.—Ibid. 42, 43.

¢ Cumgque duceretur ad mortem.—Ibid. 45.

7 Ecce morior, cum nihil horum fecerim. aus isti malitiose composuerunt adversum me.
—Ibid. 43.
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¢“The Lord raised up the holy spirit of a young boy, whose
name was Daniel; and he cried out with aloud voice: I am clear
from the blood of this woman.” ' 1Ie protected the innocent, and
convicted the elders of falsehood. They were stoned, and Su-
sanna set free, while from that time forward she was held in still
greater honor and love by the people and by all posterity.
< With that all the assembly cried out with a loud voice, and they
blessed God, whosaveth them that trustin IHim.”* See there,
my dear brethren, how wonderfully God knows how to help
when things seem desperate. What think you of this, yon pu-
sillanimous Christians, who become cast down at once if you do
not experience present help in your necessities, and lose all hope
and courage? Ishope in God of no avail when human means
cannot help us? Is it a vain hope, when, naturally speaking,
everything seems to be lost?  No, says Eusebins; not alone does
God not abandon the just who trust in Him, but He renders
them help and assistance beyond their hopes. Mark that in this
example. God might have sent Daniel earlier to detect the
frand of the elders, before Susanna was brought before the tri-
bunal; the almighty God could easily have done that; but then
the wonderful manner in which He rendered assistance would
not have been so evident, nor would such praise have been given
toHim. Asitwas, however, * all the assembly cried with a loud
voice, and they blessed God, who saveththem that trust in Ilim.”
And with regard to Susanna’s immediate friends, ¢ Helcias and
his wife praised God, for their danghter Susanna, with Joakim
her husband, and all her kindred.”*® They, too, offered the trib-
ute of their praises. To whom? Not to Daniel, who had dis-
covered the fraud of the elders, and freed Susanna from death,
but to God, from whom alone, as they all well knew, help could
be expeeted in snch desperate circumstances.

The name of Daniel here reminds me of another proof of my
subject and an example of the wonderful manner in which the
providence of God acts towards IIis servants who put their trust
in Him. Daniel was specially dear to king Darius, on account
of his extraordinary knowledge and prudence, and the king had

! Suseftavit Dominus spiritum sanctum pueri junioris, cujus nomen Daniel; et exclamavit
voce magna: mundus ego sum a sanguine hujus.—Dan. xiii. 45, 46,

? Exclamavit itaque omnis coetus voce magna, et benedixerunt Deum, qui salvat sperantes
in se.—Ibid. 60,

* Heleias autem et uxor ejus laudaverunt Deum pro filla sua Susanna, cam Joakim, marito
ejus, et cognatis omnibus.—Ibid. 63.
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even determined to place him over the whole kingdom. ¢ Dan-
iel excelled all the princes and governors, because a greater spirit
of God was in him.”' < And the king thought to set him over
all the kingdom.”? Ilisenemies even had to acknowledge his in-
nocence and holiness. ¢ They could find no cause, nor suspicion,
because he was faithful; and no fault nor suspicion was found in
him.”* Yet by divine permission Daniel was brought, through
the envy and jealousy of the chief men of the kingdom, to the
greatest straits, so that his condition was as desperate as that of
any man could well be. The king was forced against his will by
the importunate representations of the satraps to condemn Dan-
iel, whom he loved so well, to be thrown to the lions, because he
had transgressed the royal command by praying three times a
day to the true God, as you may see in detail in the sixth chap-
ter of the Book of Daniel. So that he was thrown into the den,
where the hungry lions eagerly awaited him as their prey:
““Then the king commanded; and they bronght Daniel, and
cast him into the den of the lions.”* And lest any one should
try to liberate him, ¢“a stone was brought, and laid upon the
mouth of the den; which the king scaled with his own ring, and
with the ring of his nobles.” *

But we might think, is it thus the infinite justice of God al-
lows hatred and envy to gain the nupper hand, and publicly to
triumph over innocence and righteousness? Does the God of
infinite fidelity, then, abandon His faithful servant, and give him
up as a prey to wild beasts, to be devoured alive by them, and
that, too, under such circumstances, that there seemed not the
slightest hope for him—so that Daniel is lost, and the hope he
placed in God is doomed to disappointment? No, my dear breth-
ren, God does not abandon him; it is one of the wonderful ways of
His providence to allow men to fall into the utmost straits, that
they may know that God alone is their helper in need, and that
they may thus have cause to glorify His almighty power. The
lions, hungry as they were, did not dare to touch Daniel. My

1 Daniel superabat omnes principes et satrapas; qula spiritus Dei amplior erat in illo.—Dan.
vi. 3.

2 Porro rex cogitabat constituere enm super omne regnum.—Ibid. 4.

3 Nullamque causam et suspiclonem reperire poterunt, eoquod fidelis esset ; et omnis cul-
pa et suspicio non inveniretur in eo.—1bid.

4 Tunc rex preecepit, et adduxernnt Danielem, et miserunt eum in lacum leonum.—Ibid.
16.

* Allatusque est lapis unus, et positus est super os laci ; quem obsignavit rex annulo suo
et annulo optimatum suorum.~Ibid. 17.
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God hath sent Iis angel,” as the Prophet himself acknowledges,
¢ and hath shut up the mouths of the lions, and they have not
hurt me.”* And what was the result? Even what God sought;
namely, the confession that Giod is our helper in extreme need,
and the publie glorification of His holy name. When Darius
saw on the next day, to his great joy, that Daniel was in the
midst of the lions unhurt, he freed him at once, and published
an edict thronghout his whole kingdom commanding his sub-
jects to adore the God of Daniel, who had done such wonderful
things for Iis servant. ¢ Then king Darius wrote to all peoples,
tribes, and languages, dwelling in the whole earth: It is decreed
by me, that in all my empire and my kingdom all men dread
and fear the God of Daniel; for Ie is the living and eternal God
forever; and His kingdom shall not be destroyed, and His power
shall be forever. He is the deliverer and saviour, doing signs
and wonders in heaven and in earth; who hath delivered Daniel
out of the lions” den.”* See how the glory of God was thus ex-
alted and published.

From this we learn, first, that we eannot place our hopes in
any man on earth, no matter who he is. Daniel had as his pa-
tron and protector the king himself, and yet that very king, to
please his courtiers, condemned him to be thrown to the lions.
Has not David warned us: “* Put not your trust in princes; in
the children of men, in whom there isno salvation”?* Secondly,
Daniel was saved from the lions by a miracle, and came forth
unhurt out of the den: ‘“ And Daniel was taken out of the den,
and no hurt was found in him.”* Why? The Scripture gives the
reason: ‘* Because he believed in his God;™ ° that is, because he
placed all his contidence in the almighty God alone. So should
we, too, when things seem to have reached their worst, never al-
low our confidence in God to waver. Nay, since God is wont to
let our cireumstances get into a seemingly desperate condition,
that we may look on the help Ife will send us as a benefit from

i )Deus meus misit angelum suum, et occlusit ora leonum, et non nocuerunt mihi.—Dan.
.22
Vi’ Tunc Darius rex scripsit universis populis, tribubus, et linguis habitantibus in univer-
8a terra : A me constitutim est decretum, utin universe imperio et regno meo tremiscant et
paveant Deum Danielis. Ipse enim est Deus viveus, et seternus in secitla ; et regnum ejus
non dissipabitur, et potestas ejus usque in seternum. Ipse liberator atque salvator, faciens
ii;znn et mirabilia in eoelo et in terra ; qui liberavit Danielem de jacu leonum.—Ibid. 25, 26,
’.‘ Nolite confidere in principibus ; in filiis hominum, in quibus non est salus.—Ps, ¢xlv. 2,3.

* Eductusque est Daniel de lacu, et nulla 1zesio inventa est in eo,.—Dan. vi. 23,
% Quia credidit Deo suo.—Ibid.
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Him, our hopeand confidence in such circumstances should rath-
er be all the greater and more fervent.

Come now, poor desolate orphans; you have no father or mother
to care for you; you have no friend to take your part; no one to
put in a good word for you; not a soul in the world to take the
least interest in you; humanly speaking, there is nothing for you
but wretchedness and misery. Still, do not lose courage on that
account; the almighty God is your father; only present your
petitions to Him; cast yourselvesinto His lap with full and perfect
confidence; He will care for you; He will feed and provide for you.
Say to Him: ¢ To Thee is the poor man left; Thou wilt be a
helpertothe orphan.”’ Sorrowing widow, your husband is taken
from you by a premature death, and has left you with a houseful
of little children; the business or occupation by which you man-
aged to provide for yourself is in the grave with him. What can
you donow? Humanly speaking, there is no hope for you. Poor
citizen, you sit at home with your wife and children, sighing in
the words of Christ when the hungry crowd was following Him
in the desert: ¢ Whence shall we buy bread, that these may eat? ”*
You work as hard as you can the whole day to try to earn enough
to keep body and soul together, but it is only with great diffi-
culty you succeed. What are you to do? Humanly speaking,
your only hope is the beggar’s staff. Poor peasant; you have ex-
hausted nearly all your resources; your little farm has been plun-
dered; your hay, oats, straw, cows, and oxen have been taken
from you; next harvest your creditors will expect you to pay
them something of what you owe them; but your debts are so
great that you could not pay them in many years. What are
youtodo? IIumanly speaking, there is no hope left for you, and
you will die of hunger and sorrow. But for that very reason
none of you should lose heart; only love your God and hope in
Him; He is the almighty Lord, who can make everything right
in a moment; those trials He sends you are simply intended to
prove your hope and to see if it is firm and well grounded. Only
see that you do not disturb the order of Providence by want of
confidence or faith; do not yourselves force God to withdraw from
you the help He is prepared to give you if you fly to His father-
ly lap with child-like confidence. The Lord knows the best time
for coming to your assistance and consoling you; He says to yon

! Tibi derelictusest pauper; orphano tu eris adjutor.—Ps. ix. 14.
* Unde ememus panes, ut manducent hi ?—John vi. 5.
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what Christ said to His Mother at the marriage-feast of Cana,
when the wine failed, and she through compassion begged of Him
to help: ¢ My hour is not yet come.” " TItis not yet time for Me
to help you; but it will come, if you only continue to trust in Me.
¢ Have confidence in God always,” says St. Augustine, *“ and
leave yourself in His hands as far as you can. For then He will
not cease to take care of you, and will not allow anything to
happen to you unless what is for your good, although you may
not understand what He does to you.”*

Oh, if we only had that firm faith and trust in God, we should
be almighty, as St. Bernard does not hesitate to say: ‘“ God
makes those who hope in Him almighty.”* Strengthened by a
similar confidence, the young David, when the army of Israel
was filled with dread, and the soldiers were hiding like mice in
the holes in the earth, with nothing but his sling in his hand,
attacked and overcame the huge and well-armed Goliath, and
put the enemy toflight. ‘Thou comest to me,” he said un-
dismayed to the giant, “ with a sword, and with a spear, and
with a shield; but I come to thee in the name of the Lord of
hosts, the God of the armies of Israel; and the Lord will deliver
thee into my hand, and I will slay thee, and take away thy
head from thee; and I will give the carcasses of the-.army of
the Philistines this day to the birds of the air, and to the beasts
of the earth; that all the earth may know that there is a God in
Israel ” who is able to protect us; ““and all this assembly shall
know that the Lord saveth not with sword and spear.”* Ezech-
ias, king of Juda, had no army to oppose the great force that
Sennacherib had sent against him; nor was there any help to be
expected from any other king or country. Confidence in God
was his only resource; he went to the Temple and with his people
prostrated himself before the Divine Majesty, and prayed: ¢ And
now, O Lord our God, save us out of his hand, and let all the
kingdoms of the earth know that Thou only art the Lord.”*

! Nondum ven{t hora mea.—John ii. 4.

? Constanter Deo crede, eique te totum committe, quantum potes. Ita enim ipse te sub-
levare non desinet, nihilque tibi evenire permittet, nisl quod tibi prosit, etlamsi nescias.—
8. Aug. in Solil. e. 15.

3 Omnipotentes tacit omnes, qui sperant in eo.

4 Tu venis ad me cum gladio, et hasta, et clypeo; ego autem venio ad te {n nomine Domi-
ni exercituum, Del agminum Israel; et dabit te Dominusin manu mea, et percutiam te, et
auferam caput tuum a te ; et dabo cadavera castrorum Philistlim hodie volatilibus cceli et
bestils terrae ; ut sclat omnis terra, quia est Deusin Israel ; et noverit universa ecclesia hzc,
quia non in gladio nec in hasta salvat Dominus.—I. Kings xvii. 45, 46, 47.

¢ Et nunc, Domine Deus noster, salva nos de manu ejus, et cognoscant omnia regna terrs,
quia tu es Dominus solus.—Is. xxxvli. 20,
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What was the effect of this prayer? God sent Ezechias, not any
human aid, but an angel, who in one night slew a hundred and
eighty-five thousand men, the whole army of the Assyrians, so
that Sennacherib alone with difficulty escaped. * Abias, king of
Juda, and Jeroboam, king of Israel, were arrayed against each
other; the latter had eight hundred thousand of the bravest and
most experienced warriors, ‘“who were also chosen and most
valiant for war,” as the Scripture says.®* The former, too, had
good soldiers, but they were only half as numerous. Yet Abias
couquered, in spite of the great disparity of the forces, and slew
five hundred thousand men of Israel, and put theremainder to
flight. What had enabled that weak army to gain such asignal vie-
tory? ¢ God is the leader of our army,” * said Abias with full con-
fidence in God before setting out to fight. Zara, the Ethiopian
king, went against Asa, king of Juda, with ten hundred thousand
men. Asa had only five hundred and eighty thousand to oppose
to him, and yet he gained a complete victory: ¢ And the Ethio-
pians fell even to utter destruction.”* How did Asa manage
that? His army was indeed strong, but he did not trust in it;
*““he called upon the Lord God and said: Lord there is no dif-
ference with Thee, whether Thou help with few or with many;
‘help us, O Lord our God; for with confidence in Thee and Thy
name we are come against this multitude.”® Armed with this
confidence, he attacked the enemy and conquered. For the Lord.
slew them, and his army fought against them.” * Strengthened
~with a similar confidence, Judith, a weak woman, slew Holofernes
and put his army to flight, when all the citizens of Bethulia
were down-cast and despairing.

The same firm reliance enabled St. Dominic, as well as many In the New
other Christians, to provide for himself and his brethren mirac- faw-
ulously when they were in the ntmost need. Inhis convent in
Rome, in which there were at the time a great many monks,
there was on one occasion not even a bit of bread for them to
eat. He sent two of them out into the city to beg; but God de-

! Egressus est autem angelus Dominl, et percussit in castris Assyriorum centum octo-
ginta quinque millia.—Is. xxxvii. 36,

4 Qui et ipsi elect! erant, et ad bella fortissimi.—II. Paral. xiii. 3,

 In exercitu nostro dux Deus est.—Ibld. 12.

4 Et ruebant Kthiopes usque ad interneclonem.—Ibid. xiv, 13.

 Invocavit Dominum Deum, et ait: Domine, non est apud te ulla distantla, utrum in
paueis auxilieris, an in pluribus; adjuva nos, Domine Deus noster; in te enim et in tuo
nomine habentes fiduciam venimus contra hanc multitudinem.—Ibid. 11.

¢ Quia Domino czedente contriti sunt, et exercitu illius preeliante.—Ibid. 13.
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creed that in such a large and wealthy city they could not get
anything by way of alms except one small loaf, which they
gave out of charity to some other poor persons; thus they had
nothing. Dominic praised their charity and went into the choir
to pray, after which he ordered the bell to ring as nsual to assemble
all the brethren for meals. Some of them shook their heads;
why should we go to an empty table? said they; we have not a bit
of bread, nor anything else to eat. Have courage, said Dominic;
the Lord will provide; He knows that we have nothing; but
hope in Him. Ilaving said grace, they sat down. Still nothing
came. After they had given up all hope, two young men en-
tered the refectory,laid down before each a snow-white loaf, and
vanished. Dominic sent to the cellar for something to drink,
although he knew that there was nothing there. But behold,
they found a cask full of the choicest wine. The bread lasted
them for three days, and the wine for many weeks. Animated
with a similar hope, the Roman emperor Ferdinand II., when in
extreme danger, gained a complete victory over his rebellious sub-
jects. Almost all the princes of the empire had conspired against
him; they had already taken most of the towns and provinces of
Germany, and were on their march to Vienna to make the Em-
peror prisoner. In Vienna the heretics raised a revolt against him.
Could any more desperate circumstances be imagined? And
yet, how mighty is he who trusts in God alone! Ferdinand threw
himself on his knees before a crucifix. Lord, he exclaimed,”
Thou seest that I have nothing to hope from man; wilt Thou
make me a laughing-stock to Thy enemies? Here I am; let
Thy holy will be done! But if Thou hast decreed otherwise for
me, Thou alone canst still help me. ¢ Hardly had I said that
prayer,” he acknowledged afterwards to his confessor, ‘“ when T
was filled with hope and consolation, assured that God would
frustrate all the designs of my enemies.” And so it turned out
in reality; for Ferdinand overthrew the rebels and took their
ringleader prisoner. Only recall to your minds, my dear brethren,
different things that have occurred in our own times, and you
will have to confess that God helps in an equally wonderful man-
ner all His servants who trust in Him. I am sure you all know
to what I am alluding.

Is it not true, then, that <“God makes those who trust in Him

ment of our. OMINIpotent 2 Let us therefore constantly rely on God, resign
selves to the ourselves to His providence even in the greatest extremities, and



In Seemingly Desperate Civcumstances. 75

say to Him with child-like confidence, as David did when he was Dr‘g’(l)gence

persecuted: ¢‘Let not the humble be turned away with confu- of

sion; the poor and needy shall praise Thy name.” ' Lord, Thou
knowest how things are with me; I cannot help myself in this
extremity by any human aid; all natural means are of no avail.
Behold me prostrate at Thy feet; do with me as Thou wilt; but
remember that I place my whole confidence in Thee and do not
forget what Thou hast promised to those who trust in Thee alone;
do not ever allow it to happen that one who humbly hopes in
Thee should be deceived. No, that cannot, that will not be.
With this coufidence alone I am sufficiently assured of Thy help.
Amen.

For other sermons on the same subject, see the foregoing Third
Part.

Another Introduction to the same sermon for the Fifth Sunday
after Pentecost.

Text.

Oculi Domini super justos, et aures ejus in preces eorum.
—I. Pet. iii. 1. .

““The eyes of the Lord are upon the just, and His ears unto
their prayers.”

Introduction.

Happy the man who is in the state of grace, that is, in the
friendship of God! The eyes of the Lord are upon him in all
places, at all times, looking after him and seeing that no harm
comes to his soul. The ears of the Lord are continually open to
hear his cries in all his necessities. Just souls, rejoice! be of
good courage! < Who is he that can hurt you?” * asks St. Peter
in to-day’s epistle; you, who have such a powerful protector to
defend you? What can be wanting to you, since you have such
a generous Lord always ready to grant your petitions? Only fly
to Him with confidence in all your necessities, etc. ——O'onmmes as
above.

! Ne avertatur humilis factus confusus: pauper et inops laudabunt nomen tuum.—Ps,
Ixxiii. 21.
2 Quis est qui vobis noceat ?—I. Pet. iii. 13,
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FORTY-FOURTH SERMON.
ON BEING ALWAYS CONFIDENT IN GOD.
Subject.

God often uses means that run directly counter to the end in
view, that He may bring those who trust in Him to that end.
Therefore we should never allow our confidence in Him to fail
under any circumstances.— Preached on the fourth Sunday of
Advent.

Text.

Frunt prava in directa, et aspera in vias planas.—Luke iii. 5.
““The crooked shall be made straight, and the rough ways
plain.”

Introduction.

Vain wonld it be for weak mortals to attempt to fill all the
valleys of the world, to throw down all the hills and mountains,
to make straight all the crooked ways, and plain all the rough
ones. But the task is possible, nay, even easy for God; He who
made all things out of nothing can just as easily, if He pleases,
level the mountains, fill up the valleys, and make the erooked
ways straight. My dear brethren, we have hitherto treated of
Christian hope, and have learned first, that in all our necessities
we must first fly to God for refuge, with an assured confidence
that we shall find consolation, help, and safety with Him, because
He alone has the power and at the same time the will to help us.
Secondly, that we must not pnt this confidence in any creature,
nor in human means, althongh we can and should make use of
them, but in God alone; because He is the one from whom
natural means must, as mere instruments, receive the power of
helping us, and withont His will all such means are utterly
worthless. Thirdly, when we see that no means that we have used
hitherto have been of any avail, and we foresee, moreover, that
they will not help us in the future; nay, when, humanly speak-
ing, affairs are in a desperate state, then we must not allow our
trust and confidence in (God alone to waver, but rather be all the
more hopeful of help from Him; because this supernatural con-
fidence is not founded on natural means, but on the God of in-
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finite power, goodness, and fidelity, who is able to help us even
then, and who for the most part allows our affairs to get into a
desperate condition, that He may then help us, and that we
may ascribe the help received to Iim alone. There you have a
short résumé of the subjects treated of in the three last sermons;
it may be of some good to those who have not heard them.
There is still another point, my dear brethren. When we see
not only that we cannot do anything with human means, but
that there are obstacles in the way which run directly counter
to the end we have in view, must we then still continue to hope
for success, if it is for our good? Certainly; we must not waver
the least in our confidence in God; because nothing can resist
His almighty power, and e often allows things to take that
course with us mortals, as I shall now show.

Plan of Discourse.

God often uses means that run directly counter to the end in
view, that He may bring those who trust in Him alone to that
end. Therefore we should never allow our confidence in Him to
fail under any circumstances. Such is the subject of to-day’s
sermon.

Grant us all the grace to observe the conclusion of it, we beg
of Thee, O God of goodness, by the intercession of Mary and
of our holy gunardian angels.

Yet that seems incomprehensible. To use means that run Itseems im
directly counter to the end proposed, with a view of gaining ﬁ;’?;‘:jft;ﬁ’n
that end! That is as if I set a blind man, who wishes to go to anend vy
France, on the road to Austria, telling him that he will get to $oorary
France in that way. Oras if, when I wish to light a fire to
warm myself, I put cold water on the hearth instead of burning
coals. Or as if I were to take poison for the purpose of preserv.
ing my life. Who, then, can reasonably imagine that God, in
order to keep me in good health, would send me a grievous and
dangerous illness? or allow my property to be plundered or
‘stolen, in order to provide me with the means of subsistence?
or suffer me to be put to public shame and ridicule and perse-
cution, in order to preserve my good name and honor? or place
nothing but obstacles in my way, in order to secure my success
in some weighty matter? or deprive me by death of the husband
whose labor was the sole support of the family, that e might
enable me and mine to obtain a becoming livelihood? How can
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that be? Who can understand such things? True it is, my
dear brethren; such things seem to our weak understanding ab-
surd, incomprehensible, nay, impossible.

But the Lord tells us by the Prophet Isaias that we must not
judge rashly of what we cannot understand: ¢ For My thoughts
are ot your thoughts, nor your ways My ways, saith the Lord.
For as the heavens are exalted above the earth, so are My ways
exalted above your ways, and My thoughts above your thoughts.”"
All that T have said we shall be able easily to understand, if we only
remember that TIe is God. We believe and acknowledge that Ie
is infinite wisdom; we must, then, also confess that He is able to
bring cbout the desired result by means that tend in quite a
contrary direction. We believe an1 acknowledge that Ile is
almighty, to whom nothing is impcssible; hence we must also
confess that Ie can cause temporal prosperity by misfortune;
that He can exalt by humbling, protect by persecution. enrich
by poverty, give true peace Lo the soul by first depriving it of
consolation, and turn the ‘nstruments that were prepared for
our destruction into the means of bringing us happiness and
prosperity.

But, not to lose so much time in speculating on what God can
do by His almighty power, I say that most frequently God uses
such contradictory means to bring men to the end they wish for.
Let us examine the holy Scriptures here and there, and we shall
find that to be the case (for the best way of finding out how God
is likely to act is to see how Ie has acted on other occasions).
After the general deluge, in which God drowned the whole
world in order to punish its inhabitants for their sinsand vices,
He said to the Patriarch Noe: ¢ This is the sign of the cove-
nant which I give between Me and you, and to every living soul
that is with you, for perpetual generations.”* What was the sign?
¢ T will set My bow in the clouds, and it shall be the sign of a
covenant between Me and the earth. And when I shall cover
the sky with clouds, My bow shall appear in the clouds; and
there shall no more be waters of a flood, to destroy all flesh.”

1 Non enim cogitationes meae, cogitationes vestra ; neque vie mea, vie vestrae, dicit
Dominus. Quia sicut exaltantur cceli a terra, sic exaltatee sunt visee meza viis vestris, et
cogitationes mea a cogitationibus vestris.—Is. 1v. 8, 9.

2 Hoc est signum foederis, quod do inter me et vos, et ad omnem animam viventem, quge
est vobiscum in generationes sempiternas.—Gen. ix. 12,

3 Arcum meum ponam in nubibus, et erit signum foederis inter me et inter terram, cum-

que obduxero nubibus ccelum, apparebit arcus meus in nubibus ; et non erunt uitra aqua
diluvii ad delendum universam carnem.—Ibid. 13, 14, 15,
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St. Augustine asks here, Why did God choose the rainbow, and
that too in the clouds, as a sign of a clear sky? Before, the
clouds had discharged torrents of water, which had inundated
the earth; and now the same clouds were to be the sign of fair
weather; that which might reasonably give the world cause to
fear another deluge was now to be the proof that they were safe
from that danger. IIow can such things be explained? God,
answers St. Augustine, wishes thereby to show that He can at-
tain His end by the most contradictory means, and that, where
His providence works, all obstacles and impediments lose their
efficacy; ' and thus bya divine decree an impending misfortune
is often the sign of coming prosperity. \

When the Hebrew people were dying of thirst in the des-
ert, and there was no water to be found anywhere, God said to
Moses: “ Behold, I will stand before thee, on the rock Horeb,
and thou shalt strike the rock, and water shall come out of it,
that the people may drink.”* What was he to strike the rock
with? ¢ Take in thy hand the rod wherewith thou didst strike
the river, and go.”* But, O Lord, Moses might have answered,
how can that be? The rock is very hard, and when struck, is
more likely to give forth sparks of fire; how can I, then, hope to
bring water out of it?  With the same rod I struck the river of
the Egyptians, and the water was turned into blood; I struck
the Red See with it, and the waters dried up; how can I expect
it to bring water out of the rock? But Moses knew better the
way in which God is wont to act, and that He shows His al-
mighty power in the means He uses; therefore without the least
hesitation Moses struck the rock, and the clear water burst forth
in an abundant stream. Who would have thought that possible?
And yet God caused it to come to pass.

And with
the Israel-
ites in the
desert.

You know what happened to Jonas. God sent him to the With the

city of Ninive to announce its speedy destruction to the inhab-
itants on account of their wicked lives. ¢¢ Arise and go to Nin-
ive, the great city, and preach in it; for the wickedness thereof
is come up before Me.”* Jonas was unwilling to go: < And
Jonas rose up to flee into Tharsis from the face of the Lord.”*®

1 Ubicunque fuerit providentia, frustrantur universa contraria.

2 Fn ego stabo ibi coram te, supra petram Horeb ; percutiesque petram, et exibit ex ea
aqua, ut bibat populus.—Exod. xvii. 6,

3 Virgam, qua percussisti fluvium, tolle in manu tua, et vade.—Ibid. 5.

4 Surge et vade in Ninivem, civitatem grandemn, et praedlca in ea, guia ascendit malitia
ejus coram me.—Jonas i, 2.

5 Et resurrexit Jonas, ut fugeret in Tharsis a facie Domini.—Ibid. 8.

Prophet
Jonas.
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He took ship and sailed away. Truly, that was not the way to
Ninive, quite the contrary. Yet the Lord brought him to Nin-
ive by that very way. ¢ But the Lord sent a great wind into
the sea; and a great tempest was raised in the sea, and the ship
was in danger to be broken.”' "~ What happened after that?
By divine decree Jonas was thrown into the sea, and a huge
whale swallowed him. But God wished him to go to Ninive;
why, then, did I{eallow him to be cast into the sea, and to become
the prey of the monster? Surely, there was no chance of escape
for Him; the whale must certainly devour him. And how, then,
can he go to Ninive and announce the impending destruction of
that city? But God knows what He is doing, and can attain
His end by the most unlikely means. The whale bore Jonas
about for three days and nights as if he were in a ship, and at
last cast him out on the shore, not far from Ninive, as many
authors think. Mark, my dear brethren; Jonas flies from
Ninive; he is thrown into the sea, and swallowed down by the
fish, and in that seemingly impossible manner God brings him
where He wishes to have him. ‘¢ For where divine providence
works, all obstacles lose their efficacy.”

How many have not been helped by God, preserved in life, and
raised to most honorable positions by the very means that seemed
best adapted to bring about their utter destruction! Moses was
to be as a God for king Pharao in Egypt; what were the
means used to effect that? The very means that.were employed
to destroy him and all the Hebrew people. Pharao decreed that
all Hebrew children should be drowned as soon as they were born:
“ Pharao therefore charged all his people, saying: Whatsoever
shall be born of the male sex, ye shall cast into the river.”* Such
was the fate in store for Moses; he was put into a basket and laid
by the bank of the river. Was that a way to raise him to the
dignity for which he was intended? Truly, it was the means
that the all-wise providence of God selected, by whose decree
the daughter of Pharao happened just then to come down to the
river. ‘‘And behold, the daughter of Pharao came down to wash
herself in the river.”® Shesaw the beautiful child on the bank,
and through a natural feeling of pity had it taken up and given

1 Dominus autem misit ventum magnum in mare, et facta est tempestas magna in mari, et
navis periclitabatur conteri.—Jonas i. 4.
2 pPreeceplt ergo Pharao omni populosuo, dicens : quidquid masculini sexus natum fuerit.

in flumen projicite.—Exod. 1. 22.
3 Fcce autem descendebat filia Pharaonis, ut lavaretur in lumine.—Ibid. 1. 5.
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over to a Hebrew woman, who was Moses’ own mother, to be
nursed: ‘¢ And Pharao’s daughter said to her: take this child
and nurse him for me, and I will give thee thy wages.”* The
mother took the child with joy, ‘“and when he was grown up
she delivered him to Pharao’s duughter. And she adopted him
for a son.”* Thus Moses was brought up in the court, until by
God’s command he became a ruler over Pharao, and the saviour
of his own people. Before Moses’ time, God had resolved to
make Joseph viceroy of Egypt; what means did He use to that
end? KEven those which seemed best adapted to ruin Joseph
utterly. Hisbrothers could not bear him, because he had proph-
esied that they should one day prostrate themselves before him;
and animated by hatred and envy, they determined to put
him out of the way. They ‘‘cast him into an old pit,”* and
finally sold him as a slave to the Ishmaelites. Now, said they
with sardonic laughter, ¢ it shall appear what his dreams avail
him.”* This very act on the part of his brothers helped Joseph
to come to Egypt, where after many wonderful adventures he
was at last placed on the throne, and his brothers, driven by hun-
~ ger, were obliged to come and bend the knee before him. ¢ They
sold him,” says St. Gregory, <“that they might not have to do
him homage; they did him homage, because they had sold him.” ®
““ Wherever God’s providence works, all obstacles lose their ef-
ficacy.”

The three holy kings were, as we read in the Gospel, led With the
from the East by a star to find and adore the new-born Saviour ;Tf;;;z?ﬁ
of the world; when they came near to Jerusalem, they lost sight ney to
of the star, so that they knew not where to go. Why, I ask, did Bethichem-
God deprive them of the guiding star at that time? Who was to
show them the place in which they would find Christ? Ilerod was
to do that. Herod? IIe who would not tolerate any other king
in Juda except himself? whose only object was to slay Christ and
all those who adored Him? who at the very first question the
three kings asked him, ‘“ Where is He that is born king of the
Jews?” ® was filled with rage and confusion? (““And king Herod,

! Ad quam locuta filia Pharaonls, accipe, ait, puerum istum, et nutri mihi; ego dabo tibi
mercedem tuam.—Exod. il. 9.

2 Adultnmque tradidit filise Pharaonis, quem illa adoptavit in locum filii.—Ibid. 10.

3 Miserunt eum in cisternam veterem.—Gen. Xxxvif. 24.

4 Tunc apparebit quid illi prosint somnia sua.—Ibid. 20.
* Quem ideo vendiderunt, ne adorarent; adoraverunt, quia vendiderant.—S. Greg. hom.

' X. in Ezech.

¢ Ubi est qui natus est rex Judseorum?—Matt. ii. 2.
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hearing this, was troubled, and all Jerusalem with him.”") Was
he the man to point out the place where Christ was born? Ah,
unhappy travellers, you will surely fare badly with him; it would
have been better if you had not seen him at all. And yet
it was Herod who against his will helped the kings to find the
place and to adore Our Lord. ¢ And assembling together all the
chief priests and the scribes of the people, he inquired of them
where Christ should beborn. But they said tohim: In Bethlehem
of Juda.”* Whereupon Herod called the Wise Men, ‘‘and sending
them into Bethlehem, said: Go, and diligently inquire after the
child.”*® Thus does God bring the ship into the desired haven
even with a contrary wind; ‘“ for where God’s providence works,
all obstacles lose their efficacy.”

Jesus Christ wished to have His holy Law and Gospel preached
and spread throughout the world. Whom did He choose as in-
struments to perform this great work? Twelve poor, ignorant,
and unskilled men, such as the Apostles then were; and when
He was sending them forth, He said to them: <¢¢ Behold, I send
you as sheep in the midst of wolves;”* and He adds: ¢ There-
fore fear them not.”* But, O Lord, what a strange thing that is
tosay, ‘I send you as sheep in the midst of wolves; therefore
fear them not”! Shouldst Thou not rather have said the op-
posite: I send you as sheep in the midst of wolves; therefore you
have good reason to fear them, and to dread lest, with all your
labor, you may accomplish nothing; for we know how wolves
act towards sheep. They tear them to pieces and devour
them. Truly, adds Our Lord in most impressive words, so
they will treat you also, my dear apostles; they will fall on
you like cruel wolves, drag you from one town to another, and
publicly scourge you: ¢ For they will deliver you up in coun-
cils, and they will scourge you in their synagogues; ” ® and after
a long continued persecution they will cruelly put you to death.
But for that very reason be of good heart: < Therefore fear them
not.”  Behold, I send you; it is I who lay this heavy charge on
your shoulders; the very means that will be chosen to destroy
you and My Gospel will help you to spread it throughout the

1 Audiens autem Herodes rex, turbatus est, et omnis Jerosolyma cum illo.—Matt. ii. 8.

2 Et congregans omnes principes sacerdotum et scribas populi sciseitabatur ab eis,
ubi Christus nasceretur. At illl dixerunt ei: in Bethlehem Juda.—Ibid. 4, 5.

* Et mittens illos in Bethlehem, dixit : ite, et interrogate diligenter de puero.—Ibid. 8,

4 Ecce ego mitto vos, sicut oves in medio luporum.—Ibid. x. 16.

8 Ne ergo timueritis eos.—Ibid. 26.

¢ Tradent enim vos in conciliis, et in synagogis suis flagellabunt vos.— Ibid. 17.
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world. And such was really the case. How did the Chris-
tians after the preaching of the Gospel increase so rapidly in
every part of the world? By the very means that were used to
prevent that increase; namely, by persecution, by the slaughter-
ing and murdering of Christians in almost every country of the
world. The more they were persecuted, the more numerous did
they become. The blood of the martyrs was the seed from
which Christians sprang. ' Wherever divine providence works,
there all obstacles lose their efficacy.

We see from the Lives of the Saints and other histories that
God is wont to act in the same way with others. Thus, for in-
stance, we are surprised at the means by which God raised Athe-
nais, who was born of honest but lowly parents, to the highest dig-
nity and fortune on earth. For after the death of her parents the
innocent girl was thrust out of her home by her merciless and
avaricious brothers, and thus, abandoned by all, she was forced to
seek help and support from the pious Empress Pulcheria. The
Emperor Theodosius, the brother of Pulcheria, happening to see
Athenais, was struck with her appearance, and chose her as his
bride, and placed on her head the crown of the East. We are
surprised to see how God raised Adrian VI. to the pontifical
throne; namely, by means of the plots and machinations of his
enemies, who tried to have him turned out of the imperial court,
and successfully, too; but thus they brought it about against
their will that he was raised by the king of Spain first to the
episcopal dignity, then to the cardinalate, and finally to the pa-
pacy. We aresurprised to read how St. Ignatius Loyola founded
the Society of Jesus; by means, namely, which seemed to render
such an undertaking absolutely impossible. The whole world
almost was against him; Catholics, non-Catholics, clergy, laity,
gentlemen, ladies, spiritual and temporal superiors; and yet the
power and wisdom of the almighty God enabled Ignatius to see
the Society spread over the world in his own life-time. Consider
again, my dear brethren, what has occurred this very year, and
still continues. These are the wonderful dispensations of the
almighty providence of God, who chooses not the high-ways, but
the paths and by-ways, to bring to the wished-for end His ser-
vants who trust in Him.

But why? First to show His unlimited power, which noth-
ing can successfully oppose, nor frustrate; as Mardochai said

1 Sanguis martyrum semen est Christianorum.
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to Him: ** O Lord, Lord, almighty King, for all things ere in
Thy power, and there is none that can resist Thy will, if Thou
determine to save Israel. Thou art Lord of all, and there is
none that can resist Thy majesty.””' Secondly, to purge our
confidence in Him of all natural and human hope, so that we
may ascribe our success in all cases to Him alone, when we con-
sider that natural means have been rather a hindrance than
otherwise. Thirdly, to strengthen all the more our confidence
in IIim alone, so that even in the most desperate circumstances
we may never lose the hope of success, provided it is good for
our souls. That want of conrage is very common amongst us
when we fail in our attempts, or when the contrary to what we
have desired happens. For instance, the children fly to God
for help during the dangerous sickness of the father or mother,
that they may not be deprived of their chief means of support;
meanwhile the father or mother grows worse, and dies. There
is no hope for ns any more, think the children. Good parents
have a wicked, disobedient son, with whom they have fruitlessly
tried exhortations, threats, and punishment to bring him to his
senses; they appeal to God, and confidently leave their son to
Him. Meanwhile the latter becomes more wicked and dissolute
day by day. A, think the parents, all our trouble is in vain!
That man has a just lawsuit; if he does not win it, he is ruined.
He has long ago recommended the matter to God with confi-
dence: but although his claim is just, his antagonist, being rich-
er, guins the day. Alas, he thinks, I am a ruined man! I will
now have to beg my bread. A pious, zealous servant of God has
undertaken toconvert a soul, to extirpate some common vice, to
further the honor and glory of God; he places his whole con-
fidence in God and relies on Mis assistance. But he finds noth-
ing but opposition everywhere; it seems almost impossible for
him to attain the proposed end. Vain are all my efforts, he
thinks; I must let the stone lie, since T cannot lift it. There
are some even who exclaim in despair, what is the use of pray-
ing, of being devout to the saints? I will give it all up.

No, that is not the way to have eonfidence in God. Put your
unshaken trust in that almighty Lord, who uses the most con-
trary means to attain the wished-for end, and is wont thus to
act that our hope in Him may be all the firmer. ITe can and

! Domine, Domine, Rex omnipotens, in ditione enim tua cuncta sunt posita, et non est
qui tuze possit resistere voluntati, si decreveris salvare Israel. Dominus omnium es, nec
est qui resistat majestati tuae.—Esth. xiil. 9, 11,
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will provide for the children, if they but trust in Him, even by
the death of their father or mother, and provide for them better
than if their parents were alive and in good health. He can and
will convert that wicked son, even after he has grown worse, and
when the parents least expect it. IIe can and will make up to
that man what he lost, as he thought, in that law-suit, and that
even by means of the unjust antagonist; or, if the case is really
lost, He can restore to him twofold by some unforeseen stroke of
good fortune. He can and will bring that zealous soul to the
accomplishment of its wishes, in spite of all opposition, provided
there is no wavering in confidence in that Lord whose providence
in its working caunses all obstacles to lose their efficacy. ¢ All
things are possible to him that believeth,” ' said Our Lord to the
father whose son was possessed by the unclean spirit, and who
asked Christ to free him. He who trusts in his God, and with
child-like confidence appeals to Him, can and will receive every-
thing from Him.

Who had more reason to give up all hope and confidence, nay,
to despair of having any posterity, than Abraham? God had
promised to increase his descendantsby hissonIsaac beyond all peo-
ples. ¢ And God said to Abraham: Sara, thy wife, shall bear thee
a son, and thou shalt call his name Isaac, and I will establish My
covenant with him, and with his seed after him. . .and he shall be-
come nations, and kings of peoples shall spring from him.”* And
yet soon after Abraham was commanded by God to slay his son
Isaac asa sacrifice. ““ He said to him: 'T'ake thy only son Isaac,
whom thou lovest, and go into the land of vision; and there
thou shalt offer him for an holocaust upon one of the mountains
which I will show thee.”®  What is the meaning of this? Abra-
ham might easily have thought; Isaac is to continue my family,
and now I must sacrifice him? That is the very way to destroy
my hopes of posterity and to put an end to my family. Yet
Abraham set out with his dear son: ‘“So Abraham, rising up in
the night, saddled his ass, and took with him two young men,

and Isaac, his son.” * When they came to the place pointed out

! Omnia possibilia sunt credenti,—Mark ix. 22.

2 Ait Deus ad Abraham: Rara, uxor tua, pariet tibi filium, vocabisque nomen ejus Isaac, et
constituam pactum meum illi in feedus sempiternum, et semini ejus post eum. . . eritque in
nationes, et reges populorum orientur ex eo.—Geu. xvii. 19, 1.

3 Aitilli: tolle fillum tuum unigenitum, quem diligis, Isaac, et vade in terram visionis,
atque ibi offeres eum in holocaustum super unum montium, quem monstravero tibl.—Ibid.
xxil. 2.

4 Igitur Abraham denocte consurgens, stravit asinum suum, ducens secum duos juve-
nes, et Isaac, fillium suum,—Ibid, 3,
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by God, helaid his son on the altar; ¢“and he put forth his hand,
and took the sword to sacrifice his son.”*' Did Abraham then
despair of having posterity by Isaac? No, he still remained
firm in his hope. What God promises, he thought, must be
fulfilled. God has assured me that Isaac shall continue my
family; therefore it will be so, even after I have slain him, al-
though I cannot imagine how it will be brought about. < In
the promise also of God, says St. Paul of him, he staggered not
by distrust, but was strengthened by faith, giving glory to God:
most fully knowing that whatsoever He hath promised, He is
able also to perform. Who against hope believed in hope.”?
Why against hope? Because, humanly speaking, he could not
hope under the eircumstances to have descendants by Isaac; and
vet he hoped, relying on the divine promises. Hear what St.
Zeno says: ““ That is against hope which seems impossible, but
becomes possible by the hope which firmly trusts in God.”*
That is the meaning of the words of the patient Job: ¢ Although
He should kill me, I will trust in Him.” * That is, althongh
God acts towards me in such a way as to seem to leave me with-
out any hope, yet will I hope and trust that things shall go well
with me.

I conclude, my dear brethren, in the words of Ecclesiasticus:
““ Ye that fear the Lord, hope in Him; and mercy shall come to
you for vour delight; and know ye that no one hath hoped in the
Lord and hath been confounded. Ye that fear the Lord, believe
Him.”* Therefore never waverin your confidence in Him, no mat-
ter what happens. 1le Himself encourages us to this firm confi-
dence; for, if we consider the various names of God that signify
His relations with us, they all urge us to put our undoubted
trust in Him. Ile calls Himself the Lord: *“I am the Lord;”
not a harsh, exacting Lord, but a good and loving one. ‘ How
good is God to Israel!”® David could not contain himself when
reflecting on this unspeakable goodness, but invites all men to ac-

! Extenditque manum, et arripuit gladium, ut immoiaret filium suum.—Gen. xxii. 10.

2 In repromissione etiam® Dei non heesitavit diffidentia, sed confortatus est fide, dans
gloriam Deo, plenissime sciens, quia queecunque promisit, potens est et facere. Qul con-
tra spem in spem credidit —Rom. iv. 20, 21, 18.

3 Contra spem autem est, quod non videtur esse possibile ; sed possibile hac spe fit, cum
Dei dicto indubitanter ac firmiter creditur.—S. Zeno, serm. de spe.

4 Ftiamsi occiderit me, in ipso sperabo.~Job xiii. 15.

& Qui timetis Dominum, sperate in illum, et in oblectationem veniet vobis misericordia,
et scitote quia nuilus speravit in Domine et confusus est. Qui timetis Dominum, credite
ill.—Ecclus. ii. 9, 11, 8.

¢ Quam bonus Israel Deus !—Ps. 1xxii. 1.
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knowledge and praise it: ““Give praise to the Lord, for He is
good; for His mercy endureth forever.”' Whom can the servant
trust in more than in his master, when he knows that the latter is
not only powerful, but also good and loving? e is called a
shepherd, and a good shepherd: ‘I am the good shepherd,”?*
a shepherd that does not leave his sheep, but protects them
against the wolves. To whom should the timid sheep fly for
protection, if not to its loving shepherd? He is called a father,
and He acts in such a fatherly manner to us, that IIe not only
feeds us on earth, but has reserved for us in heaven an immortal
inheritance; and He wishes us to address Him by the name
“father.” Do we need any further inducement to put our trust
in such a good Lord, such a loving Father, such a faithful
Shepherd? Ah, my God, he who recognizes Thee under those
loving titles has never cause to waver in his confidence in Thee:
““ Let them trust in Thee who know Thy name.”® The Lord
Himself commands us to have confidence in Him: ¢ Be of good
heart,”* He says. He wishes us to trust in Him with our whole
hearts: ‘“ Have confidence in the Lord with all thy heart.”* He
wishes us to rely on im always: ¢ Hope in thy God always.”*
Always, in want and in plenty, in prosperity and adversity, in
temptations, dangers, accidents, when there seems to be no hope,
“hope in thy God always.” Now let each one say to himself,
my dear brethren: If God wishes us all to trust in Him, and to
trust in Him always and with our whole hearts, then He will
help me, and will provide for me in my necessities, and will not
disappoint me in the hope I found on Him. ¢ Why does God,”
asks St. Augustine, ‘“ so often tell us to lean on Him, if He is
not willing to support us? God is not deceitful; He does not
offer His help for the purpose of afterwards withdrawing and
giving us a more severe fall.” " Besides, what magnificent and
oft-repeated promises we have from God! One of them alone
should suffice: ‘“ Ask and you shall receive.” ¢‘Trust in the
Lord, and do good.” What shall be the consequence? ¢¢And

1 Confitemini Domino quoniam bonus; quoniam in sgeculum misericordia ejus.—Ps.
cxvii. 1.

2 Ego sum pastor bonus.—John x. 11.

3 Sperent in te qui noverunt nomen tuum.—Ps. ix. 11,

4 Habete fiduciam.—Matt. xiv. 27.

¢ Habe flduciam in Domino ex toto corde tuo.—Prov. iii. 5.

¢ Spera in Deo tuo semper.—Osee xii. 6.

7 Quare Deus toties nos ad Innitendum sibi moneret, si supportare nos nollet ? Non est {1-
lusor Deus, ut se ad supportandum nos offerat, et nobis innitentibus ei in ruinam nostram
se subtrahat,
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thou shalt be fed with its riches.”' ¢ Delight in the Lord;”
that is, treat so confidently with Him, that you actually enjoy
yourself with Him. And what then? ¢ And He will give thee
the requests of thy heart.”*

But there is one thing you must not forget, as St. Augustine
says, ‘‘ You must distinguish between the petition of your heart
and the petition of your sensuality. Many,” he continues, ‘“ hope
for money from God; many hope for fleeting and perishable
honors.”* Such people despair and think their hopes in God
put to shame if misfortune brings them from a high to a lowly
position, in which they cannot live as before in abundance; and
now the object of their desires is to be restored to their former
affluence. They hope for and desire wealth and honorable po-
sition, that they may enjoy the esteem of the world and live in
idleness, comfort, and extravagance, indulge in gluttony, con-
form to the vanity of the world, and gratify their sensuality.
Such desires come not from the reasoning heart, but from the
unreasoning flesh. No; God has promised to give what is neces-
sary to the support of the body, but not superfluities that are
injurious to the soul.

Place your hope, then, in God, and ask Him for what is neces-
sary, and for other things too, whatever they may be, but with
this condition, if they be advantageous for your salvation; and
be constant in this hope, not wavering, but certain and assured
that your wish will be granted. Say to yourselves, like Abraham:
What God has promised must infallibly be done; He has promised
to give me all that is good and useful for me if I trust in Him
alone; so that I may be certain of it, even if all the men on earth,
all the angels in heaven, and all the demons in hell stood in the
way. Therefore I will continue to hope, and with that hope
in all present and future necessities of soul and body I will first
fly to God; with that hope I will be consoled in all trials and
crosses, being assured, as St. Cyprian says, that, ‘“ since all things
are (od’s, he who has God is in want of nothing.” *

But more especially must my hope be directed to the eternal
goods of the future life in heaven, which are the object of Chris-
tian, supernatural hope. All that I can desire and hope for in

1 Spera in Domino et fac bonitatem ; et pasceris in divitiis ejus.—Ps. xxxvl. 3,

2 Delectare in Domino, et dabit tibi petitiones cordis tuil.—Ibid. 4.

 Discerne petitionem cordis tui a petitione carnis tuge. Multi de Deo speraut pecuniam:
multi de Deo sperant honores caducos et perituros.—S. Aug. in Ps. Xxxix.

4 Cum Dei sint omnia, habenti Deum nihil deerit.



On Being Always Confident in God. 89

this life passes away with time, and I should only use it in so
far as it can help me to attain possession of the good that will
last forever. Therefore, O my God, with regard to my tem-
poral wants, I place my prayers and hopes altogether in Thy
hands; and I beg of Thee never to grant any wish of mine in
that respect, unless in so far as Thou knowest it to be good for
my soul. But strengthen more and more my hope of eternal
joys; let me say, with Thy servant David: ¢ What have Iin
heaven? and besides Thee, what do I desire upon earth? Thouart
the God of my heart, and the God that is my portion forever.” "
Ah, what a consolation for me to think and say: I am weeping
in sorrow; I am suffering trouble; I am persecuted by men; I
have to bear hunger, thirst, and poverty; yet I am certain that
Thou, my God, hast care of me, that it may be well with my
goul! And I am assured, too, by Thy Apostle, ‘“ that the suffer-
ings of this time are not worthy to be compared with the glory
to come, that shall be revealed in us.”? I hope in all this, and
await with a child-like and firm confidence, like the blind Tobias,
an eternal reward: ¢ We look for that life which God will give
to them that never change their faith from Him.”® That life
Thou hast promised, in the Gospel of St. Matthew, to me and
to all those who love Thee and trustin Thee alone: ‘¢ Be glad
and rejoice, for your reward is very great in heaven.”* In and
with this hope will I live and die. Amen.

Another Introduction to the same sermon for the seventh Sumn-
day after Pentecost.

Text.

Numguid colligunt de spinisuvas, aut de tribulis ficus ?—Matt.
vii. 16. .
¢ Do men gather grapes of thorns, or figs of thistles? ”

Introduction.

It would be a vain and foolish hope to expect grapes from
thorns, or figs from thistles; thatwill not and cannotbe.  True,

! Quid mfhi estin ccelo, et a te quid volul super terram? Deus cordis mel, et pars mea
Deus in seternum.—Ps. 1xxil. 25, 26.

2 Quod non sunt condignee passiones hujus temporis ad futuram gloriam, qu:e revelabitur
in nobis.—Rom. viii. 18.

3 Vitam {llam expectamus, quam Deus daturus est his qui fidem suam nunquam mutant
ab eo.—Tob. ii. 18,

4 Gaudete et exultate, quoniam merces vestra copiosa est in coelo.—Matt. v. 12.
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such a thing could not proceed from natural causes alone; but
with the almighty God even that is possible and easy. He who
can make bread out of a stone, and wine out of water, can also,
if He pleases, bring forth grapes from thorns and figs from this-
tles. My dear brethren, we have hitherto treated, ete.—Contin-
ues as befors.



ON THE CONFORMITY OF OUR WILL
WITH THE WILL OF GOD.

FORTY-FIFTH SERMON.

ON THE HONOR SHOWN TO GOD BY CONFORMITY WITH
HIS WILL.

Subject.

To be always resigned to the will of God in all circumstances
is a virtue by which we give God the greatest honor and glory.
— Preached on the feast of the Nutivity of Our Lord.

Text.

Gloria in altissimis Deo, et in terra pax hominibus bone vo-
luntatis.—Luke ii. 14.

“ Glory to God in the highest, and on earth peace to men of
good will.”

Introduction.

Never was there more done to promote the exterior honor
and glory of God than on this day of grace, on which Jesus
Christ, the Incarnate Son of God, in obedience to the will of His
heavenly Father, was born in the stable at Bethlehem. Then
was fulfilled what David foretold in hig person. ¢¢ Burnt-offering
and sin-offering Thou didst not require. Then said I: behold, I
come. In the head of the book it is written of me, that I should
do Thy will. O my God, I have desired it.” * With reason, then,
did the angels exult on this night, and sing: ““Glory to God in
the highest.” But are men to have no part in this great joy?
Certainly; ‘“and on earth peaceto men of good will.” To what
kind of men? To men of good will; that is, to those who, after

1 Holocaustum et pro peceato non postulasti ; tunc dixi, ecce venio. In capite libri serip~
tum est de me, ut facerem voluntatem tuam. Deus meus, voiul.—Ps, xxxix. 7-9.
91
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the example of the new-born Saviour, are always in conformity
with the most holy will of God. Not only do they find true
peace and rest on earth, but they give to their God in the high-
est the greatest honor and glory. This conformity with the
will of God, my dear brethren, consists of two things. First,
that men do what God wills, and how, when, and because God
wills, as I have already explained. Secondly, that they do
with complete satisfaction whatever the will of God has decreed
for themselves and ordered in the world. This is that most
beautiful and perfect virtue which gives the greatest honor and
glory to the Lord God; and that resignation and conformity
God demandsof us by countless titles as our sovereign Lord; it
makes us confident that things go well with us; it alleviates and
sweetens trials; it gives us a heaven of consolation even in this
life; it consummates our happiness with God. How are we to
practise this beautiful virtne? That we shall see to our consola-
tion in the following sermons. To-day I confine myself to the
first proposition, and I say:

Plan of Discourse.
To be always resigned to the will of God in all circumstances
is a virtue by which we give God the greatest honor and glory.
Such is the subject of this sermon.

Christ Jesus, who on this day didst come into the world, and
wert born in a stable, to do, not Thy will, but the will of Him
who sent Thee, inflame our hearts, that after Thy example we
may be always resigned to the will of Thy heavenly Father! This
we beg of Thee through the merits of Thy virginal Mother, of
whom Thou wert born, and of Thy holy angels, who sang exult-
ing at Thy birth, ‘¢ Glory to God in the highest, and on earth
peace to men of good will.”

Strictly speaking, praise, honor, and glory belong to no one
but God alone. ‘“To the king of ages, immortal, invisible the
only God,” says St. Paul, ‘““be honor and glory forever and
ever.” ' And in this honor consists the only good that God can
receive from His creatures; therefore the honor of God is, as it
were, of infinite value. For the greatness and excellence of
every good must be measured by the greatness and dignity of the
person to whom it belongs. Thus the honor of the general is of
much more importance than that of the drummer-boy; the

1 Regt seculorum, immortali, invisibili, soli Deo, honor et gloria in seecula seeculorum.~
I Tim. {. 17.
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honor of a noble is more important than that of a poor peasant;
the honor of a mighty emperor is more important than that of a
lackey. Who, then, can estimate the value of the honor and
glory of the sovereign God? What are all kings, emperors, and
earthly sovereigns, what are all creatures, past, present, and to
come,—nay, ‘all the creatures that could possibly be made, in
comparison with God? The prophet Isaias answers: ¢ Behold,
the nations are as a drop of a bucket, and are counted as the
smallest grain of a balance; behold, the islands are as a little
dust. All nations are before Him as if they had no being at all,
and are counted to Him as nothing and vanity.”' Therefore the
honor of all creatures taken together is as nothing when com-
pared to the least portion of the honor of God.

From this it follows, my dear brethren, firstly, that man can Hence man
do nothing more noble or excellent than to further the homnor zzf‘h‘;;’g
and glory of God; and the smallest work, for instance, a mo- more ex-
mentary thought offered to God in the state of grace, is much cctlent than

) to further
greater and more valuable than the whole world and all it con- e glory of
tains.  What wonderful things men have invented since the be- God.
ginning of the world! What beautiful works of art, miracles of
skill, as they might be called, have come forth from the hands
of artists! What almost impossible feats of heroism have been
performed on land and water by celebrated generals! And yet
the poor peasant girl who sweeps out the stable with a good in-
tention, and thereby gives honor to God, performs a far greater
action, and one far more excellent and worthy of praise, than all
the exploits of Alexander, who conquered the earth and the sea.
Why so? Because those great deeds are an honor only to a
mortal man, while the poor maid with her abject toil gives hon-
or to God. O Christians, if we only thought of this always,
what great things we might do every day! Secondly, it follows
that the destruction of a whole kingdom, nay, that of heaven
and earth, and all creatures, is of far less significance than the
least loss or injury affecting the honor of God; so that the lives
and property of all men should be sacrificed to save the divine
honor from injury; and if it were necessary to increase it, that
all men should give up all they have, their comfort, honor, and
good name, their health, and life itself; not one should hesitate
a moment, or think whether he should make the sacrifice or not;

1 Ecce gentes quasi stilla situlee, et quasi momentum staterse reputat@ sunt; ecce in-

sul® quasi pulvis exiguus. Omnes gentes quast non sint, sic sunt coram eo, et quasi nihi-
lum et inane reputatse sunt ei.—Is. x1, 15, 17,
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but each one should think himself happy in being able thus
to further the honor and glory of God. And we may look on it
as beyond a doubt, that any sacrifice we could possibly make
under such circumstances would be far less worthy of consider-
ation than if some vile slave were to give a few drops of blood
in honor of the greatest monarch on earth; for all the goods of
creatures put together are nothing in comparison, have no pro-
portion whatever, to the good of the Creator. Again, the honor
and glory of God is the only end of all that the Lord has done
outside Himself. ¢ The Lord hath made all things for IHim-
sell.” ' He creates the world, He sends Ilis only-begotten Son
down on earth to become a poor little child; He allows Him to
be nailed to the cross; He promises us an eternal heaven as a
reward for our good works; He threatens the wicked with
eternal torments; all this He does for His own sake, for IHis own
honor and glory. Ilence it follows that there is no better means
of becoming like to God than to further His honor and glory in
all things, as Ile does Himself.

Now to my subject. The Lord God is never more honored
and praised by creatures than when they not only do IHis holy
willin all things, but also unite their will with IHis in all eircum-
stances, and approve of and are fully satisfied with whatever
God wills. For is it not an honor for God that a creature so
submits to His wish and desire that IJe can use that creature as
He pleases, without the least opposition? That e can dispose
of him according to His pleasure; do with him what Ie wills;
place him here or there; treat him with friendliness orapparent
severity; give him sweet or sour, honor or shame, riches or pov-
erty, joy or sorrow, consolation or trouble, health or sickness, life
or death, as it may seem good to Him, without ever hearing the
least word of complaint? Thus the creature is always, as far as
his will is concerned, well-disposed towards God, always satisfied
and contented with His decrees; he has always in his thoughts
and on his lips the words that Our Lord addressed to His
heavenly Father in the Gospel of St. Matthew: “ Yea, Father,
for so hath it seemed good in Thy sight.” * What more dost
Thou desire from me, O my God? My property? my honor and
good name? my friends and relatives? my father and mother?
my sisters and brothers? my sons and daughters? my rest and

1 Universa propter semetipsum operatus est Dominus.—Prov. xvi. 4,
2 Ita, Pater, quoniam sic fuit placitum ante te.—Matt. xi. 26.
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comfort? the change of my mode of life and occupation? my
health and prosperity? my life itself? Behold, I am ready; all
that T have, all that T am, all that I possess in and outside my-
self is in Thy hands. Take what Thou pleasest, when and
where Thou pleasest. Pay no attention to the opposition of my
sensuality, to the resistance of my inclinations. My wish and
desire is, that Thoun shouldst dispose of everything according to
Thy most holy will and pleasure, without at all taking into ac-
count my inclinations, my temporal well-being, or the blind de-
sires of my heart. If Thou wiii, place me in the lowliest posi-
tion; however hard it may be to my vanity, Thou shalt find no
opposition in my mind and my will. There is nothing that Tam
not ready to accept—misery, losses, trouble, and difficulties,—
in order to fulfil the secret, but, at the same time, most just de-
crees of Thy holy will. What honor and glory, I repeat, is
given to (tod by a soul thus earnestly disposed! Ilear how He
boasts of it hy the prophet Isaias: Thou shalt not be called by thy
name any longer; ¢ thou shalt be called by a new name, which
the mouth of the Lord shall name. Thou shalt be called, My
pleasure in her. - . because the Lord hath been well pleased with
thee. And thou shalt be a crown of glory in the hand of the
Lord, and a royal diadem in the hand of thy God.”"’

And in truth, if the honor and glory that is shown outwardly
is nothing else but inward esteem and the praise and love that
spring from it, what more sure sign of the esteem and love of
God could be found than the disposition of him who is always
and in all circumstances satisfied with the will of God? For he
honestly believes and acknowledges what God is; by this con-
formity alone of his will with that of God he acknowledges,
honors, and praises almost all the divine perfections at once. He
acknowledges and highly appreciates the wonderful providence
of God, for he is perfectly certain that whatever happens in the
world, sin alone excepted, is ordered and arranged by it. He
acknowledges and honors the infinite prudence and wisdom of
God; for, without inquiring into the reason of this or that, and
without the least doubt, he is convinced that God does every-
thing rightly and justly. He acknowlelges and praises the fa-
therly goodness of God, for he is persuaded that God arranges
everything for his greater good. He acknowledges and praises

L Vocabitur tibl nomen novum, quod os Domini nominabit. Vocaberis, Voluntas mea in
ea. . . quia complacuit Domino in te. Et eris corona gloriz in mann Domini, et diadema
regni in manu Dei tul.—Is. 1xil. 2, 4, 8.
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the infinite fidelity and good will of God, for he has no fear of
any evil or harm from Him. He acknowledges and praises the
unlimited sovereignty of God over all creatures, for he looks on
it as most right and just that all should submit to Him in every
circumstance with the utmost humility and most ready obe-
dience. He acknowledges and praises the omnipresence of God;
for he believes that He, present in all His creatures, secretly
carries out His inscrutable decrees by their means. Heacknowl-
edges and praises the infinite knowledge of God; for he is cer-
tain that God is well aware of all his troubles and necessities.
He acknowledges and praises the almighty power of God, who
is able to help him, and to direct all things for his greater good.
He acknowledges and praises the infinite mercy of God, in whose
lap he casts himself, to whose protection he flies in all dangers
of soul and body, with child-like confidence. Ile acknowledges
and praises the infinite justice of God, to which he completely
gives himself up to be punished for his sins as God may please.
And, finally, he gives proof of a most perfect love of God, which
cannot ascend any higher, as it were; for he is a dear friend of
God in adverse as well as prosperous circumstances, and even
in the hardest trials and calamities does not utter a word of com-
plaint noreven admit a thought against the divine decrees. He
is, as it were, one will and heart with God; he is pleased with
everything that God wills, and as God wills; whatever is done
to him by God is sweet and agreeable to him.

In a word, this conformity and satisfaction with the will of
God is an epitome of all virtues and of Christian piety and holi-
ness; and all other virtues, if they are to be pleasing to God,
must be directed to it. Father Nuremberg, in his book on this
virtue, calls it < A Divine Life.” ' Humility is not pleasing to
God; meekness, chastity, generosity, mercy, temperance, pa-
tience, even devotion and zeal for the divine honor, are not
pleasing to God, if they are not in conformity with His will and
practised according to His pleasure. Prayer, fasting, alms-giv-
ing, visiting the poor and those in prison, hearing Mass, chas-
tising the body, going to confession and holy Communion—all
that gives no honor to God if in certain circumstances e does
not approve of it or will it. King Saul thought he had done
wonders when he kept the best of the flocks of the Amalekites
to offer in sacrifice to God, although Samuel had told him on

1 Vita Divina.
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the part of God to destroy and slay without sparing. ¢ Blessed
be thou of the Lord,” he cried out exultingly to Samuel;
““I have fulfilled the word of the Lord.”" But what thanks did
he get? ¢ The Lord hath also rejected thee from being king.”
Why “hast thou done evil in the eyes of the Lord?”* What?
Evil? asked Saul in amazement. I have devoted as a sacrifice of
thanksgiving to the Lord for the victory whatever has remained
alive. And the people, too, have determined to offer the best of
the flocks and herds in sacrifice: ¢ For the people spared the
best of the sheep and of the herds, that they might be sacrificed
to the Lord thy God.”® What sacrifice? exclaimed the Prophet.
¢ Doth the Lord desire holocausts and victims, and not rather
that the voice of the Lord should be obeyed?”* Do you think
God is pleased with the homage of a sacrifice that you offer Him
against His will, and simply through some fancy of your own?
You should have done what He commanded, and not what ap-
peared good to yourself. Away with you; ‘“the Lord hath re-
jected thee.” The only honor and glory that God expects from
His creatures is that they should be ready to obey His least sign
as Hisservants, and their obedience must be free, unconstrained,
so that they willingly do whatever, however, and whenever He
pleases, and allow Him to rule them as may seem best to Him.
Two brethren once came to St. Macarius and asked him to teach
them how to pray. That requires but few words, was his an-
swer; you must often raise up your hands or your minds to God,
and say: Lord, be it done according to Thy good will and pleas-
ure; to say this, and say 1t sincerely, is the most perfect and
pleasing offering that we poor mortals can make to God.

And truly if ever there was a man in the world who knew
how to honor and glorify God, it was Our Lord and Saviour
Jesus Christ, who was brought down from heaven to earth by
the honor and glory of His Father, and who says of Himself:
““I seek not My own glory; but I honor My Father.”* How did
He do that? Hear what He Himself says: « For I always do
the things that please Him.”® The fulfilment of His Father’s

will He elsewhere calls His food and drink: ¢ My meat is to do

! Benedictus tu Domino, implevi verbum Domini.—I. Kings xv. 13,

* Abjecit te Dominus, ne sis rex. Quare fecisti malum in oculis Domini ?—Ibid. 23, 19.

3 Pepercit enim populus melioribus ovibus et armentis, ut immolarentur Domino Deo tuo.
—Ibid. 15.

4 Numquid vult Dominus holocausta et victimas, et non potius ut obediutur voci Domini ?
—1bid. 22.

® Ego non queero gloriam meam ; sed honorifico Patrem meum.—John viii. 50, 44.

¢ Quia ego, quee placita sunt ei, facio semper.—Ibid. 29.
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the will of Him that sent Me.” ' Thisis what David testifies to,
speaking in the person of Our Lord, as I told you in the intro-
duction: ¢“In the head of the book it is written of Me, that I
should do Thy will. O my God, I have desired it, and Thy law
in the midst of my heart.” According to the unanimous teach-
ing of theologians, God could not have laid on the sacred hu-
manity of Our Lord a single command binding under pain of
sin, since otherwise He would not have been free to violate that
command. When therefore Christ says that He is obedient to
the Father, we must understand Him to mean that He resigns
Himself joyfully to everything that He knows in various circum-
stances to be pleasing to His heavenly Father: ¢ O my God, 1
have desired it.” The Eternal Father was pleased that His Son
should be born poor: My God, I have desired it.” Behold,
I have neither house nor home; I am lying in a miserable stable,
exposed to wind and weather, with no better bed than a little
straw; 1 am poorer than the poorest beggar’s child! The Eter-
nal Father was pleased that His Son should submit to the hard
law of circumcision, like those born of sinful men, and bear the
mark of a sinner: My God, I have desired it;” even for this
I am ready, O God, because such is Thy will. The Eternal
Father was pleased that His Son in the very beginning of His
life should be persecuted by men, and have to fly into the idola-
trous land of Egypt, in the middle of the night, and there live
amongst heathens: ¢ My God, I have desired it; ” I am ready,
since it is Thy will. The Father was pleased that Iis Son
should spend thirty years hidden and unknown in the mean
house at Nazareth, working as a carpenter’s apprentice, and sub-
ject to His mother and foster-father, earning His bread by the
sweat of His brow: ““My God, I have desired it;” let it be so,
My God, since such is Thy will. The Father was pleased that
His Son should spend the three last years of His life going about
with ignorant, uncouth fishermen, and with wicked Pharisees
and Seribes, who sneered at Him and watched every word He
said in the hope of being able to find fault with Him: < My
God, I have desired it;” in this,too, I resign Myself completely
to Thy will. And finally the Father was pleased that His in-
nocent Son should suffer the most cruel torments in Iis soul
and body and good name, and that He should be condemned to
die on the cross as the worst of criminals: “ My God I have

1 Meus cibus est ut faciam voluntatem ejus qui misit me.—John iv. &4,
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desired it;” be it so, O God; I am indeed willing, although I
could more than satisfy for the sins of the world with far less
trouble; although the torments that are before Me are so hard
for My human nature, that the bare thought of them forces Me
to sweat blood, and fills My soul with sorrow unto death.
““ Nevertheless, not as I will, but as Thou wilt.” ' See, my dear
brethren, how Christ, the Son of God, honored His Father, and
gave Him the greatest glory, by being always contented and
satisfied with IIis holy will and pleasure. Therefore He has
taught us to say daily: ¢ Our Father. ... Thy will be done on
earth as it is in heaven.”

Mark these words; we must wish and desire, if we are willing g:};hf way
to give due honor to God, that in all circumstances and occur- yonored by
rences the will of God should be done by us as it is done in the angels.
heaven. The heavenly spirits are called by David attendants
and servants of God, whose only duty is to do His will: ¢“ Bless
the Lord, all ye His hosts; you ministers of His, that do His will.”
You who are always ready to obey His least sign: ¢ you that
execute His word, hearkening to the voice of is orders.”* Even
the greatest princes of heaven are so determined to do the will of
God that, if He gave them the least sign of His pleasure that
they should come down on earth and become gardeners and pull
up weeds, or till the ground with great labor like husbandmen,
or undertake any other lowly occupation, they would do so with
the utmost joy, and make a heaven for themselves out of the
work they perform in obedience to the will of God. For they
know well that the honor and glory of God, which they prize
and value above everything, consists in nothing else but con-
formity with His will. Consider for a moment, my dear brethren,
the office which the holy guardian angels have undertaken to fill.
Bright and noble creatures as they are, they are not ashamed to
spend years and years at the side of some vile mortal, from the
first moment of his life to the last, even though he be a most
wicked sinner, a Jew, or Turk, or unbelieving heathen, or a
most godless idolater, who blasphemes the true God, or a wicked
sorcerer, who gives himself up to the devil and enters into a com-
pact with that evil spirit to commit the worst kind of sins.” In
spite of this, those most pure spirits of heaven are most patient
in their attendance on such men; they protect and defend them

1 Verumtamen non sicut ego volo, sed sicut tu.—Matt. xxvi. 9.
7 Benedicite Domino omnes virtutes ejus, ministri ejus, qui facitis voluntatem ejus. . .
facientes verbum 1llius, ad audiendam vocem sermonum ejus.—Ps. cfi. 21, 20.
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as children given over to their care by God; nay, as St. Bernard
says, they serve them; and the angel who has to guard a poor
beggar is just as satisfied with his position as if he had charge of
the greatest monarch of earth, because such is the will of God,
who has appointed to each angel the soul he has to look after.
But why do I speak of the angels? Consider all things un-
der heaven, the sun, the moon, the planets, the stars, the ele-
ments, fire and water, air and wind, the earth and the animals
on it; these, too, honor and glorify their Creator by complete con-
formity with Iis will; for each of them in its place constantly
does what He has decreed. The sun gives light and constantly
runs its appointed course, flying round in the orbit fixed for it
with the velocity of an arrow shot from a bow. Fire heats and
consumes with the utmost rapidity whatever is given to it as
fuel. Water flows, the wind blows, the earth stands still, the
wild beasts attack those who come too near them; and all that
is according to the qualities that God has given to each one, and
in obedience to 1lis command. Nay, those same creatures allow
God to do withthem as Ile wills, even if it be against their nature
and inclination. If God wishes the sun to stay its course, it is
ready to obey Him, as it did at the prayer of Josue: ¢‘Move
not, O sun, toward Gabaon, nor thou, O moon, toward the valley
of Ajalon. And the sun and the moon stood still, till the
people revenged themselves of their enemies.” And that lasted
for a whole day: <So the sun stood still in the midst of
heaven, and hasted not to go down the space of one day.”' If
God wishes the fire to lose its natural heat, and to become even
cold, against its nature, it is ready to obey Him, as it did in the
Babylonian furnace, in which, although it shot forth flames nine
and forty cubits high, the three youths felt it asa cooling breeze.
““He made the midst of the furnace like the blowing of a wind
bringing dew,” says the Scripture of the angel who stood by
them; ¢ and the fire touched them not at all, nor troubled them,
nor did them any harm.”? If God wishes water to become
solid, and to stand still, or earth to move from place to place,
they are both ready to obey. Thus the sea stood like a wall on
both sides, until the Israelites passed over dry-shod; on the other

1 Sol contra Gabaon ne movearis, et luna contra vallem Ajalon. Steteruntque sol et Juna,
donec uleisceretur se gens de inimicis suis. Stetit itaque sol in medio cceli, et non festina-
vit occumbere spatio unius diel.—Jos. x. 12, 13.

? Fecit medinm fornacis quasi ventum roris flantem, et non tetigit eos ommino ignis,
neque contristavit, nec quidquam molestiz intulit.—Dan. {iil. 50.
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hand, the mountains often changed their places at the command
of the servants of God. If God wishes the wind to cease blow-
ing, it is ready to obey, as it was when it hearkened to the voice
of Christ, when the ship in which He was with the disciples
was in danger of being lost: ¢“Then rising up, He commanded
the winds and the sea, and there came a great calm.”’

Does God wish lions to become meek lambs, or fishes attentive
scholars, or birds servants, or ravens feeders of men, they are
willing to obey Him even against their nature and instinct.
Thus the fierce lions watched over the Prophet Daniel in the
den, and licked his feet. The fishes, at the command of St.
Antony of Padua, lifted up their heads out of the water and
listened to his sermon. A raven brought half a loaf every day
to St. Paul the hermit, and when St. Antony visited him it
brought a wholeone. Father Joseph Anchieta of our Society, be-
ing unable once to bear the fierce rays of the sun, called out to a
bird that was flying past, and told it to bring a number of its com-
panions; it obeyed, and there came a whole swarm of them to-
gether, and they spread out their wings to shade him from the
sun, accompanying him thus on his journey, until the sun went
down, when he dismissed them with his blessing. With reason
did the three youths in the furnace sing: ¢ All ye works of the
Lord, bless the Lord; praise and exalt Him above all forever.”
Sun and moon, fire and water, heat and cold, birds and beasts, ice
and snow, day and night, light and darkness, lightnings and
clouds, mountains and hills, seas and rivers, and all creatures,
praise ye the Lord and exalt Him above all forever! For they
do so in reality when they obey Iis least sign and fulfil the will
of their Creator.

O my God, how Thy unreasoning creatures put to shame meand
many other men on account of our uneasiness, discontent, vain
fears and anxieties, disobedience and obstinacy, when Thou com-
mandest anything opposed to our sensuality or comfort! Thou
willest now and then that this or that person should say or do
something against me; but I am not at all satisfied therewith; I
cannot bear it; I give way to impatience and anger and desires
of revenge. Thou wilt that this man should live in poverty and
want; but he is not resigned to Thy holy will, he curses and
swears at his fate, although he cannot thereby change it. Thou
wilt that this other should lie sick in bed, and suffer pain; but

1 Tunc surgens imperavit ventis et mari, et facta est tranquillitas magna.—Matt viii. 26
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he is not at all satisfied with that; he grows impatient and wishes
for nothing so much as health. Thy will is that another should
bear his daily annoyances and domestic crosses for Thy sake; but
he is unwilling todo so, and tries to vent hisdispleasure in curs-
ing, swearing, and invective. Thou wilt that each one should
serve Thee truly according to his state; but almost every one
desires a positiondifferent to thatin which Thou hast placed him.
Thus Thy holy will and our miserable will run directly counter
to each other; what wonder is it, then, that most men lead
wretched, unhappy, discontented lives? TFor how can there be
true peace and contentment when Thy will is opposed? ¢ Who
hath resisted Him, and hath had peace ? 7' asks the patient Job.
Oh, how much less honor, O Lord, Thou receivest from reason-
ing men than from Thyunreasoning and lifeless creatures! And
yet we shonldlook on it as an honor and happinessto allow Thee,
our heavenly Father, who meanest so well with us, to dispose
of us according to Thy will, and we should receive everything,
sweet and sour, from Thy hand with the utmost satisfaction.
What honor and happiness it is for a poor mortal to increase and
further Thy glory, O God, by that uniformity and resignation!
Therefore, my dear brethren, let usall earnestly endeavor to
will at all times what God wills. But He wills everything that
happens, and ordains it, sin alone excepted; therefore let us be
completely resigned to the will of God, and be satisfied with all
that He is pleased to do, no matter what it is. Always to do
what God wills, always to be satisfied with the will and decree
of God, herein consists the greatest virtue, holiness, and perfec-

tion of man. Ah, would that we were disposed as the Cistercian

monk was of whom Ceesarius tells us! He wrought daily won-
derful miracles, so that the mere touch of His clothing healed
the sick, although no greater signs of holiness were to be seen
in him than in his brethren. The abbot thought this looked
suspicious, and, calling the monk to him, asked him what sort
of a life he was leading that God worked such miracles by him,
I do not know, answered the monk; I watch, fast, pray, and
work like my brethren; I never do more or less than they; I live
in no other manner than that prescribed by the rules of the Or-
der. Yet there is one thing,I know, for which I give God most
sincere thanks: I am never disturbed nor annoyed, no matter
what happens; things may go well or ill with me and every one

1 Quis restitit ei, et pacem habuit 7—Job ix. 4.
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else in the world, I am always contented and satisfied, for I think
to myself: The good God wishes to have it so; may His holy will be
done! ‘¢ And what were your feelings,” asked the abbot, ‘“ when
that fine property of our convent, that brought in so much every
year, was attacked by wicked men and burnt? Were you not sorry,
as the others were?” << To tell you the truth,” answered the
monk, ““Iwasnotin the least put out by it, but aseribed it all to
the will of God, and Isaid to myself at once: The good God wills
it so, therefore it must be for our good. If He gives us something,
we owe Him our humble thanks; if He takes from us by misfor-
tune what e has given, we must be equally satisfied with His holy
will.” Then the abbot knew the reason why God worked such
miracles by means of that monk, namely, his perfect conformity
with the divine will. So itis, Christians. He who hasadvanced
so far that he is always content with the will of God, he, I re-
peat, is an epitome of all virtue and has reached the highest
point of perfection. Let us, then, with thankful hearts say inall
circumstances with Christ our Saviour: ¢ Yea, Father, for so
hath it seemed good in Thy sight.” I will live in this state, be-
cause such is Thy holy will; inthisstate I will suffer this or that,
because it is pleasing to Thee; so I will be, and so I will remain,
for such is Thy will; nor do I desire to be otherwise than as
Thou wilt have me. Thus shall I give honor to Thee, O God
in the highest, and I shallexperience that peace which the angels
announced to-day to men of good will. Amen.

Another Introduction to the same sermon for the thirteenth Sun-
day after Pentecost.

Text.

Non est inventus qui rediret, et daret gloriam Deo.—Luke xvii.
18.
¢ 'There is no one found to return and give glory to God.”

Introduction. ,

Mark the great advantage gained by those ten lepers onaccount
of their ready obedience to the words of Christ. ¢ Go, show
yourselves to the priests,” said Our Saviour to them. But they
might have thought, Art Thou not the Son of God, who hast
power over all diseases? The mere touch of Thy garment is
enough to restore health. Why, then, dost Thou send us to the
priests to be healed by them? Why dost Thou not say, as Thou
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didst to another leper, ‘I will. Be thou madeclean”?' Then
we should be cleansed at once from leprosy, and should not have
to go any farther. But they said nothing of the sort, and simply
went as they were commanded; ‘“and it came to pass, as they
went, they were made clean.” So far they were quite right; but
nine of them did wrong in not returning to thank their Bene-
factor, as Our Lord Himself complained: ¢ Were not ten made
clean? And where are the nine? There is no one found to re-
turn and give glory to God but this stranger.” Hitherto, my
dear brethren, we have treated of the first part of the virtue of
conformity and resignation of our will to the will of God, which
consists in this, that we do what, when, how, and because God
wills us to do. But how few there are of us who thus give God
the glory of fulfilling His will in all things! To be, then, in per-
fect conformity with the divine will, it is not enough for us to
do what God wills, but we must also be satisfied with all that
God chooses to do with us. This is that most beautiful virtue
of which I am beginning to speak to-day; but I fear there are
not many who glorify God by it. A most beautiful virtue, I re-
peat, by which the greatest honor is given to God, etc.—Con-
tinues as above.

FORTY-SIXTH SERMON.
ON THE JUSTICE OF CONFORMING OUR WILL TO THE WILL OF

Subject.

With infinite right does God require of us men that we should
in all things do His holy will, and in all things be perfectly
satisfied with His holy will— Preached on the feast of St. Stephen,
the first Martyr.

Text.
Stephanus autem, plenus gratiaet fortitudine, faciebat prodigia
et signa magna in populo.—Acts vi. 8.
““And Stephen, full of grace and fortitude, did great wonders
and signs among the people.”

Introduction.
History does not tell us what miracles St. Stephen wrought
among the people. Yet we need not examine into them, for
! Volo: mundare.—Matt. viii. 3.
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we find in Stephen himself a most surprising miracle of forti-
tude and the love of God. which he showed in his zeal in pro-
moting the glory of God, and also in freely offering himself to
undergo all sorts of pains and torments according to the divine
will. How undismayed he preached Jesus Christ as the true
God in the synagogue, in presence of his bitterest enemies!
How heroically he upbraided them with their wickedness!
“«Yon stiff-necked and uncircumecised in heart and ears,” he
said to them, ‘“you always resist the Holy Ghost. Which of
the prophets have not your fathers persecuted? And they have
slain them who foretold of the coming of the Just One, of whom
you have been now betrayers and murderers.”* They were filled
with rage at these words: ““ Now, hearing these things, they were
cut to the heart, and they gnashed with their teeth at him.
They stopped their ears, and with one accord they ran violently
upon him. And casting him forth without the city, they stoned
him.”* But this did not deter the intrepid servant of God from
publicly professing his faith in Jesus Christ, while he left to
the disposition of divine providence his martyrdom and death.
He suffered as if it did not concern him in the least, so that,
while the stones were raining down on him, he prayed with his
last breath for his persecutors: *“ And falling on his knees, he
cried with a loud voice, saying: Lord, lay not this sin on their
charge. And when he had said this, he fell asleep in the
Lord.”* O my dear brethren, if we had only a spark of this
fortitnde and conformity with the will of God, what great things
we might do for the divine honor! And what good reason we
have to endeavor to acquire this virtue! I have already shown
that we can give God the greatest honor by conformity to Ilis
will. T now go on to speak of the justice of this virtue.

Plan of Discourse.

With infinite right and by countless titles does God require of
us men that we should in all things do His holy will, and in all
things be perfectly satisfied with Ilis holy will.  Therefore we are

1 Dura cervice etincircumeisis cordibus et auribus, vos semper Spiritui Sancto resistitis.
Quem prophetarum non sunt persecuti patres vestri ? Et occiderunt eos qui praenuntiabant
de adventu Justi, cujus vos nuge proditores et homieidee fuistis.—Aets vii. 51, 52.

2 Audientes antem heec dissecabantur cordibus suis, et stridebant dentibus in eum. Con-
tinuerunt aures suas, et impetum fecerunt unanimiter in eum, et ejicientes eum extra civi-
tatem, lapibabant.—Ibid. 54, 56, 57, 58.

3 Positus autem genibus, clamavit voce magna, dicens : Domine, ne statuas illis hoe pec-
catum. Et cum hoe dixisset, obdormivit in Domino.—Ibid. 59.
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guilty of the greatest injustice towards Him when we oppose His
will and decree even in the smallest things. Such s the subject
of this sermon.

That we may always abandon ourselves with joyful hearts to
Thy holy will, grant us, O Lord worthy of all love, Thy power-
ful grace, which we humbly beg of Thee through the merits of
Mary, of our holy guardian angels, and of Thy faithful servant
Stephen.

A right to a thing means, according to theologians, the law-
ful power to dispose of it as one wills, so that no one else has
any title to interfere in this complete dominion over it. There
are different titles by which one can hold or acquire such a right;
for instance, there is the title of purchase. I have bought a
house with my own money, and taken possession of it; therefore
it belongs to me; I can live in it, if T wish, or let it to another;
I can allow it to remain empty; I can change it inside or outside;
I can give it away or sell it, or let it fall down, just as I please;
noonecan prevent me doing any of these things with it, and if any
one tried to interfere with me I could say to him: What is it to
you? Iam the owner of my own house; I can make what use I
please of it, because I have bought it with my own money.
Men have had a similar right in former times, and have it still,
too, in different countries, especially amongst heathens and in-
fidels, over other men, who are bought and sold in the market
like oxen. These slaves must serve their master with the most
perfect obedience and readiness, and do whatever he commands
them, except that he has not the right to order them to do any-
thing against the law of God, or to take away their lives, which
latter power is not granted by God to any private individual.
Again, there is the title of trade and profit, which gives a right
to a thing; what I gain in a lawful manner belongs to me, and
Tam the owner of it. The same is to be understood of a lost
thing that I find, if the owner of it cannot be discovered, and
there is no hope of discovering him. There is also the title of
gift; what is given to me by another is my own when I accept
it, and even my benefactor himself cannot take it back from me
without doing me an injustice, nor can he in the least interfere
with any use I may wish to make of it. A title to a thing can
also be acquired by long and peaceable possession of it, although
one may not know how the thing first came into his possession.
And there are several other titles. But of all the titles that give
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man the dominion and property of a thing, there is none better
than that which gives one the dominion of what he himself has
invented or made with his own hands or his own ingenuity.
Who has a greater right to the picture than the painter who has
painted it to show his skill and for his own pleasure? To whom
does the tree belong, if not to the gardener who has planted it
on his own ground? To whom does the chair belong, if not to
the carpenter who has made it for himself? It is in his power
to sell the chair or to keep it, to throw it away, to break it in
pieces, to fling it into the fire, to place it in this room or that,
just as he likes. And if the picture, the tree, the chair had
reason, they would not have the least right to find fault with
the use their master makes of them, but must, so to speak, obey
him as creatures do their creator, from whom they have received
their being, and in all circumstances they must be ready to do
his will and to allow him to use them as he wills.

Now to our subject, my dear brethren. Oh, how infinitely God basan
great and perfect is the Master that we have! A Master whose :;flii;ﬁ
sovereign and almighty power has neither end nor limit. Who our will, s
else is that Master but He of whom David speaks when he says: o e
““For the Lord is a great God, and a great King above all gods. ways sub-
For in His hands are all the ends of the earth; and the heights J°**
of the mountains are His.” ! He is the true God of heaven and
earth, before whom all the crowned heads of the world must
bend the knee, whose slightest sign they must obey as humble
slaves; to Him we all belong without exception, with everything
in and outside of us. His sovereignty and almighty power ex-
tend not merely to the exterior works which we perform to
please Him, not merely to the outward goods and possessions
which we can use for our enjoyment, but also {and that can be
said of no master with regard to his slave, of no monarch with
regard to his subjects) to our souls and all their faculties, our
memory, understanding, and will, nay, even our most secret
thoughts and desires; and He has an infinite right, by countless
titles, to require that we should use all those faculties according
to His pleasure.

And, firstly, He has that right from the title of creation, E:?::):l:e&-
which is in itself more than enough. ¢ Know ye that the Lord on.

He is God,” says the Psalmist;® ¢“ He made us, and not we our-

1 Quoniam Deus magnus Dominus, et rex magnus super omnes deos. Quia in manu ejus
sunt omnes fines terrae, et altitudines montium ipsius sunt.— Ps. xciv. 3, 4.
2 Sceitote quoniam Dominus ipse est Deus; ipse feelt nos, et non ipsi nos.— Ibid. xcix. 8.
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selves.”  From all eternity He had in His divine mind the idea
of how Ile would make and form us in time; Tle is the only
Master whose hands could fashion us from nothing, therefore ull
that we are and have and can do comes from IIim and belongs to
Him by right. If the carpenter has such an undisputed right to
the chair which he has made for himself that he can use it
when, how, and where he pleases, although he has not made the
wood of the chair, nor given it its nature and being, but simply
cut the wood into the accidental form and shape of a chair,
what an unlimited right, then, must not the Lord God have over
us and all that belongs to us! What an all-perfect service and
complete submission we owe His most just decrees, since we are
the works, the master-pieces of Iis hands; since He has given us,
not merely the ontward form and stature that we have, but also
our whole being and essence, and has made us altogether for Him-
self! So that we are not our own masters. Nor have we the
lawful right to dispose of anything that is ours, unlessaccording
to God’s will and pleasure. Nor have we the smallest reason to
complain that ITe has given us too little, or because Ile chooses
to take away what 1le has given us. If IHe has bestowed on me
a weak intellect, little ability of mind or strength of body, and
little or nothing of the goods of this world, Ile is the Master;
He was not bound to give me even what Ie has given; He might
have given me far less, nay, He might have left me in the abyss
of my nothingness forever. ~What would I say to the ragged
beggar who is dissatisfied with the penny I give him, and mur-
murs against me, saying: Is that all you have for me? can you
not give me something more? Away with you, I should answer;
I am not bound to give you anything. Take what you have got,
and be thankful. Just as little reason have we to complain of
God, no matter how He deals with us.

And that all the more (herein consists God’s second title to
perfect dominion over us and all we have) because we have not
merely received our whole being from IHim, as our First Canse
and Creator, but also every moment we must still receive the
same being from Him by preservation. In this respect no other
work is in need of its maker. If the picture or the chair is fin
ished, it is and remains a picture or a chair, although the painter
with his brush or the carpenter with his tools goes away, or is
carried off by death. Itisnot so withus. If you hold in your
hand a glasé that you wish to break into a thousand pieces, what
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have you to do? Must you take a hammer, and strike hard at
it? By no means; all you need do is to open the fingers of
the hand in which you hold the glass, and it will of itself fall to
the ground and break in pieces. In the same way, if God were
to withdraw Ilis preserving hand from us for a moment, what
would become of us? We should sink into our original noth-
ingness. Without the codperation and help of God, all my fac-
ulties of soul and body are utterly useless. If I wish just to give
a passing thought to something, I cannot do it by myself; God
must help me to think. I am looking at you now, my dear
brethren, but I could not do so, although my eyes are healthy
and 1 keep them open, if God did not help me to form the image.
1 am speaking now; but I could not doso if God did not help me
to form the words and to move my tongue. I cannot even wish
or desire a thing, unless God helps me to form the act of the will,
the wish, the desire. In a word, according to the teaching of
St. Paul, I can do nothing without the present help and influence
of the divine omnipotence. <* For it is God who worketh in you
both to will and to accomplish.”* Thus God is always occupied
with our preservation, and consequently whatever we have and
are is completely under His dominion, in Ilis power.

From this it follows that there should not be in us the least 32:;2‘”1
thing that is not perfectly in accordance with His will and speciany
pleasure; aund, if it is an injustice to take away from a man what :ﬁ‘;:&;;’:c“
belongs to him, or to interfere with him in the lawful use of his cording to
own property, how unjustly then do we not act towards God by Hiswill
opposing even once Ilis holy will, or by withdrawing from Him
even one single thought by employing it contrary to Iis will
and pleasure? Some one enters by night into another man’s
garden and takes away the apples from his tree; what a noise
cthe owner makes when he discovers the theft! He doesnot hes-
itate to accuse the culprit before the authorities, and to demand
restitution for the theft. And in what does the injury consist?

In the ract that the apples were stolen from a tree planted in the
man’s groand. Yet he did not make the ground, nor fix the
roots on the tree, nor cause the latter to grow. Hedid not water
it with the rain that fell from the clouds, nor fructify it by the
heat of the sun; not even the stalk of an applecounld he make by
his own skill, much less the fruit itself. And now he complains
that the fruit was taken from him unjustly, simply because it

1 Deus est enim qui operaturin vobis et velle et perficere.—Phil. ii. 13.
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grew in his garden! What are we then to think of the right
that the sovereign (GGod has to complain of us if we even once
withdraw and steal away our wills from His ordination and dis-
position? for e is not merely lord and master of the land on
which we walk and stand, not merely owner of the tree, that is,
of our bodies and souls, but He is also the lord and master and
preserver of everything that our will can do or bring forth.
Thetitleof  But supposing even that we were not created by God; that we
aad g had received nothing from Himj; that we were not constantly in
chase. need of being preserved by Him: yet we shounld still belong to
Him by different titles, and be strictly bound to do, not our own,
but His holy will, and to allow ourselves to be ruled, not according
to our own fancy, but according to His good will and pleasure.
One of these titles is that of purchase. Hear what St. Paul says
to all men: ‘“ Know you not that your members are the temple
of the Holy Ghost, who is in you, whom you have from God,
and you are not your own. Xor you are bought with a great
price.” ' Asif he wished to say: Poor mortals, what do you com-
plain of? Why do you sigh and moan when things do not go
according to your fancies? What do you wish for? Whatisthe
object of your desires? It is not for you to long for what you
like, or what seems good to you; for ‘“ you are not your own,”
you are bought; God has bought you, to Him you belong. And
what price did He pay for you? A great price; the infinite price
of His precious blood. For, as we well know, we were all given
over to the devil as fuel for hell by the sin of our first parents,
and the Incarnate Son of God paid the price for us to His heaven-
ly Father by suffering the shameful death of the cross, and thus
He freed us from the slavery of the devil and bought us for
Himself. If, then, the trifling sum that the master pays for his
glave gives him such a right that the latter is bound to order
his life according to his master’s pleasure, and to allow his master
to deal with him as he pleases; nay, if the trifling wages paid
amongst us to a servant gives the master such a right that the
gervant must act, not according to his own will, but according to
the will of his master (St. Paul binds servants expressly to obey
their masters in all things pertaining to their service, as they
would obey God Himself: <“Servants be obedient to them that
are your lords according to the flesh, with fear and trembling,

1 An nescitis quoniam membra vestra templum sunt Spiritus Sancti, qui in vobis est, quem
habetis & Deo. et non estis vestrl. Empti enim estis bretio magno.—I. Cor. vi. 19, 20.
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in the simplicity of your heart, as to Christ: with a good will
serving, as to the Lord, and not to men.” ' The Prophet David
says: ‘ Asthe eyes of servants are on the hands of their masters,
as the eyes of the hand-maid are on the hands of her mistress;”*
that is, servants should be so ready to obey their masters that
the latter must be as confident of the fulfilment of their com-
mands as if the service was already performed),—if that is the
case, I say, then God has an infinite right to our will and to all
we have, becaunse e has bought us, not with a trifling salary or
a few ducats, such as we give our servants, but with His own
life’s blood for His service. And we on our side are bound by an
infinite obligation to be ready at all times to obey the least sign
of our Master, and to do His will perfectly as soon as we know
it, whatever IIe may command us to do, and to submit our will
to His, approving and accepting everything that is pleasing to
Him, rejecting and disapproving what is contrary to His will.

There is, moreover, a fourth title on our side, obligatoryindeed
on us, but coming nevertheless from our free will, and accepted
by God; and that is the title of gift. For in holy baptism, after
having renounced the world, and publicly declared war against
the devil and the flesh, we gave ourselves, our souls and bodies,
our memory, understanding, and will, and everything we have in
and outside of us, tothe Lord God, to be disposed of as Ile chooses,
forever, thus devoting ourselves to Him as His servants; and
that offering we have frequently repeated afterwards. In fact,
we have acted towards God in this matter almost as St. Paulinus
of Nola did when he offered himself as a slave to the barba-
rians in order to ransom the son of a widow who was held cap-
tive by them. That present we still daily ratify when we say:
¢“Thy will be done on earth as it is in heaven.” So that, if we
had any right to live according to our own will and pleasure,
we have once for all given it up to God. Therefore, as he who
has of his own free will given me something would do me an
injury if he tried to take it back or to interfere with me in the
use of it, so we cannot take from God without injustice the will
that we have given Him that e may use it according to His
pleasure, and do with us what Ie chooses.

In former times there was amongst some people the follow-

1 Gervi, obedite dominis carnalibus cum timore et tremore, in simplicitate cordis vestri, si-
cut Christo.—Ephes. vi. 5, 7.

2 Sicut oculi servorum in mapibus dominorum snorum, sieut <culi aucilise #a manihus
dominge suge.—Ps. cxxil. 2.

The title of
gift.
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ing law: If a debtor was unable to pay, he was given over as a
slave to his creditor, the latter thus acquiring more or less right
over his person, according to the greatness of the debt. There, my
dear brethren, you have a new title for the right that God has
over our wills, and for that obligation by which we are bound to
do everything according to His pleasure and to allow Him to
dispose of us as e chooses. Ah, what an immense debt we owe
the almighty God! Nor do I now speak of the debt we incur by
the manifold sins we have committed since we came to the use
of reason. Can any of us say with truth that he is free from
gin, that he never offended God in his whole life? Well indeed
is it for him who can say that. But, as St. Augustine remarks,
the very fact of his being free from sin is a still greater benefit
that he owes the Almighty. Besides the debt contracted by sin,
count, if you can, the numerous benefits, the natural and super-
natural graces and talents, that God has so freely bestowed on
you since your birth; what else are they but debts that you are
bound to make some return for? Consider now, O man, what
you have in and outside yourself to pay them off. Not the least
thing will you find that you do not owe Him already on other
titles; and therefore, if you still had any right left over yourself,
you would be bound to give it all np to God; and as He has left
you free will to such an extent that you may abuse it to do evil
against His will, or use it to do good according to His will, He
demands of you with the greatest right, and will be content if
you satisfy that demand, that you should submit your free will
to Him in all things, and be always ready to do what He wills,’
to omit and avoid what He does not will, and to accept with
resignation whatever He has decreed for you, so that He may
dispose of you in all circumstances according to IHis pleasure.
Finally, if we could blot out all those titles that God has over
our wills; if God had not created us nor given us all we have, so
that we did not belong to Him on that account; if He did not
preserve us every moment of our lives, so that we should not be
obliged to devote all our actions to Him; if He had not shed
His precious blood and suffered the shameful death of the cross
to save us from eternal damnation, so that we should not be
bound therefore to give Him our wills; if we had not sacrificed
and offered ourselves to Him, so that we did not thus belong to
Him, and He had not the slightest right to make any demand
of us: what then? He would still have an infinite right to the
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perfect conformity of our will with His, and to rule and dispose
of us as He pleases, by the sole title of His infinite, divine per-
fections, majesty, and dignity, by which He infinitely surpasses
all creatures. For, as the philosopher Aristotle says, natural
sovereignty is founded on the excellence of nature; and hence
it is that reasoning man is superior to the unreasoning beast,
that the husband commands the wife, and that the ignorant
must allow themselves to be instructed by the learned. A man
who is of lowly origin, says St. Jerome, is generally looked down
upon and badly served.! But servants do not dare to act in that
way with persons of noble birth.® The greater and more im-
portant the master, the moreobedient the servants.® It islooked
on as an honor to obey the command of a great man, although it
may be a difficult one. ¢ There is no doubt that all are eager to
fulfil the wishes of a king; they are even desirous to receive his
commands; and they look on it as meritorious on their part not
only to obey the command, but even to receive it; so that, the
higher a person is, the greater the favor of being allowed to serve
him.”* Daily experience teaches us that such is the case with
earthly sovereigns. Now, since God infinitely surpasses in ex-
cellence and perfection all the kings, emperors, and monarchs of
earth, and all created things in heaven and on earth, because He
is the only supreme, immense, most wise, powerful, beautiful
Good, worthy of all love, honor, and service, He has an infinite
right to all sovereignty and dominion over all created things;
and as He has the right to be loved by us with our whole hearts
for His own sake, so He has also the right to expect that we
should do His holy will and pleasure in all things without the
least opposition and with the utmost satisfaction; and therefore
that we should be always in perfect conformity with His most
blessed will.

Now, my dear brethren, since the unlimited right that God Thusweare
has over our will is founded on so many titles, can we be so un- ;:,r;zt(liym all
just, so shameless, as to do the least act, say the smallest word, thingsto
nay, form even a thought in any way opposed to His divine Eﬁ:fx‘n:f
will? How could we move a hand or foot, unless according God.

! Viles et ignobiles dominos palam contemni videmus, eisque ad minima quseque pracepta
in faciem resisti solere.—S. Hieron. ad Demet., c. 1.

2 At hoc in personas nobiles jam non admittitur.—Ibid,

3 Quantoque potentiores domini, tanto servi ad obedientiam promptiores.—Ibid.

* Certe ad regis imperium ita omnes parati sunt, ut etium optent juberi ; et non solum
bene merituros esse credunt si jussa fecerint, sed tanquam jam meruissent, quod jussisunt ;
ita pro dignitate pracipientis servitium beneflcii loco ducitur.—Ibid.
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to the will of God? How could we bear to have a hair on
our heads, a hem on our garments, that is not arranged perfectly
according to God’s will, to say nothing of its being contrary to
that will? How could we give way to displeasure, or make the
least complaint, when God decrees something for us that is con-
trary to our sensuality, inclination, or fastidious nature? If God
were to act with us as the carpenter does with the chair he has
made, which he throws about here and there as he wishes, or even
breaks into pieces; or as the gardener does with the tree he has
planted, which he cuts down if he chooses and casts into the fire;
as the infidel does with the slave, whom he overburdens with hard
labor, or chastises with hunger, thirst, and blows, should we
have the right to make the least objection? Must we not humbly
say like the high-priest Heli, when Samuel announced to him
the destruction of his children and his children’s children: < It
is the Lord; let Him do what is good in His sight” ?* He is our
sovereign Lord, and we are His servants; He has to command,
and we have to obey; let Him do and accomplish in us and all
belonging to us whatever is pleasing to Him.

But we are not ruled and governed by God as those unhappy
slaves are by their barbarous and cruel masters. The unlimited,
infinite right that He has over us by countless titles to dispose
of us according to His good will and pleasure He does not,
so to speak, use for His own advantage (for what can God ex-
pect from our poorservice? With the ntmost obedience we can-
not increase His happiness one jota), but for our good, that it
may be well with us here and hereafter; that, free from all un-
necessary cares and anxieties, we may repose under His protec-
tion and in His fatherly arms, abandoning ourselves with con-
fidence to His providence, in the full assurance that all will be
for our welfare. If He sometimes decrees for us things that go
against our sensuality and inclinations, we are nevertheless sure
that He does not act with the intention of torturing us and
showing in us His almighty power, but that He has in view the
good of our souls; because He alone knows best what is advan-
tageous for our spiritual welfare, and He has pledged His divine
word that in all circumstances, and in all the decrees and visita-
tions of His providence, He will, as far as He is concerned, seek
only our advantage.

Moreover, He does not ask us to submit to Him for nothing,

1 Dominus est ; quod bonum est in oculis suis, faciat.—I. Kings iii. 18.
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although, as we have seen, He has right enough to demand that tsesusa
of us; but He promises, as the reward of our conformity with His ;‘;‘;";;;‘;LM
will, the indescribable joys of His heaven, which we are to possess reward for
with Himself. Nay, He does not wait till death to reward us; fg’g;’s":ﬁ]’
for even during the present life He bestows on us a portion of

the reward, by giving to those who abandon themselves with full
resignation to His will (as we shall see in other sermons on the

same subject) a sort of heavenly happiness upon earth; nay, He
arranges and disposes His divine will according to their will and

desire. And with regard to the soul, God gives them every-

thing they wish for in order to work out their salvation. With

regard to the body, God has often accommodated His will to that

of His servants whose wills were in conformity with His. Wit-

ness St. Thomas of Aquin, who, being sick on one occasion,

. wished to have fresh herrings, a dish that was very rare in the

place where he was; but God sent them to him by a miracle. A

similar incident happened to our Father Peter Canisius, a truly
apostolic man, who once longed for a certain sort of bird, which

was not to be found in the country in which he was; he signi-

fied his wish to God, and it was immediately satisfied, for a bird

of the desired kind flew into the room and allowed itself to be

caught and killed. There are many similar examples in the

Lives of the Saints. So generous is God to lis just servants

who are fully resigned to His will, that e always keeps His eyes

on them to see what they want, and His ears open to hear what

they desire, as the Prophet David says: “The eyes of the Lord

are upon the just, and His ears unto their prayers. The just

cried, and the Lord heard them.”’

Ah, my God, is it then necessary to bring forward so many Conclusion
motives to induce me to submit my most wretched will to Thy f:s?;f;;én
most holy, just, and righteous will? If Thou hadst left me alto- to the win
gether to my own will, if T could always do and omit what suits ° 5°¢
my own fancy and choose what is pleasing to me, even then I
should humbly and fervently beg of Thee to take charge of me,
and to deign to look after me and those belonging to me. For
I know, and have unfortunately only too often experienced, how
things went with me and into what a miserable state I fell,
whenever I used my freedom against Thy holy will. What
would then become of me if Thou wert to allow me to act in

1 Qculi Domini super justos, et aures ejus in preces eorum. Clnmaverunt justi, et Domi-
nus exaudivit eos,—Ps. xxxlij. 16, 18,
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everything according tomy ownwill? Oh, no, great God! Be-
hold, I give myself to Thee body and soul, with everything I
have in and outside myself! ¢ Receive, O Lord, all my liberty,”
I beg of Thee in the words of my holy father Ignatius. It be-
longs already to Thee by countless titles. Make what use of
me Thou wilt; place me where Thon wilt; rule and govern me
and mine in the manner most pleasing to Thee. Do not con-
sider whether Thy decree is agreeable to my sensuality and cor-
rupt nature, or not; take not those things into account, but dis-
pose of me as Thou wilt; my reasoning will shall always say
what Thy beloved Son, my Saviour Jesus Christ, has tanght me
by word and example: °“Not as I will, but as Thon wilt.”?
Not my will, but Thine be done; for Thou art my Creator, and
I am Thy creature; Thou art my preserver, and I am in need of
Thee at every moment; Thou art my Redeemer, and I am, so to
speak, the slave Thou hast purchased; Thou art my sovereign
Benefactor, and I am Thy debtor; Thou art the best, most perfect,
most beautiful and infinite Good, whom I must honor and love
with all my heart, whom, with Thy grace, I will honor and love
with all my heart here on earth, and hereafter in heaven.
Amen.

Another Initroduction to the same sermon for the seventeenth
Sunday after Pentecost.

Text.
Diliges Dominus Deum twum ex toto cordetuo.—Matt. xxii. 37.
¢ Thou shalt love the Lord thy God with thy whole heart.”

Introduction.

As I have often told you, to love God is todo what God wills
and when, how, and because God wills, and to be satisfied with
all the arrangements of God’s providence. To love God with
our whole hearts is to do and omit everything, without the least
exception, that God wishes us to do and omit, and at the same
time in all circumstances, whatever they may be, to be satisfied
and content with the will of God. This is that most beautiful
virtne which gives most honor to God, as I have already ex-
plained. Now, continuing the same subject, my dear brethren,
even if God receives no honor thereby, it is nevertheless most
just for us to conform our wills to His in all things; for He has

1 Suscipe, Domine, universam meam libertatem.
? Non sicut ego volo, sed sicut tu.—Matt. xxvi. 9.
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an infinite right to that conformity. And this is the subject of
my sermon to-day, etc.— Continues as above.

FORTY-SEVENTH SERMON.
ON THE ADVANTAGE OF CONFORMITY WITH THE WILL OF GOD.

Subject.

To be always resigned to the will and decree of God ismost pru-
dent with regard to ourselves. 1st. Because we are thereby as-
sured of our own advantage and consolation. 2d. Because
thereby our sorrows and pains even in the greatest trials are
lessened and sweetened.—Preached on the feast of the Epiphany.

Text.

Vidimus enim stellom ejus in oriente, et venimus adorare
eum. —Matt. ii. 2.

¢ For we have seen His star in the East, and are come to adore
Him.”

Introduction.

In the three holy kings we have a perfect model of conformity
with the will of God. And in the first place, how ready and
eager they were to do the will of God! The mere sign of the
new-born Saviour, which they had seen in the sky, was enough
to make them set out at once to seek Him. The Patriarch
Abraham showed indeed a similar obedience to God when he
left his home and country to go into a strange land; but He did
so at the express command of God: ‘¢ And the Lord said to
Abraham: Go forth ont of thy country, and from thy kindred,
and out of thy father’s house, and come into the land which I
shall show thee.”' And God promised him a great blessing if he
were obedient: ¢ And I will make of thee a great nation, and I
will bless thee, and magnify thy name, and thon shalt be blessed.” *
But these kings came at a mere sign from their Creator; the
bare sight of the star was enough for them, without any promise.
They required nothing more to induce them to leave their
kingdoms, their homes, their repose and comfort, and to set

1 Dixit autem Dominus ad Abraham: egredere de terra tua, et de cognatione tua, et de
domo patris tui, et veni in terram quam monstrabo tibi.—Gen. xii. 1.

? Faciamque te in gentem magnam, et benedicam tibi, et magnificabo nomen tuum, eris-
que benedictus.—Ibid. 2.
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out: ¢ We have seen His star, and are come.” Again, how cheer-
fully they submitted to the arrangement of divine Providence!
They set out, and knew not whither. Their intention was to
seek and adore the Saviour, but they had no idea of where
they should find Him. They travelled on dangerous roads
through unknown countries, and knew not what might happen
tothem. They were indeed comforted and consoled by the pres-
ence of the star that showed them the way; but after a time
even that vanished from their sight by divine decree; so they
were left in ignorance of where they had to go. Yet, as they
were content with the will of God in all circumstances, they did
not lose courage or grow faint-hearted. Their arrival was a
source of great trouble to Herod and to the whole city of Jerusalem:
¢¢ And king Herod, hearing this, was troubled, and all Jerusalem
with him.” But they were free from care and anxiety, firmly
resolved not to give up the object of their journey, in spite of
troubles, difficulties, and dangers, until they had found the new-
born King of glory. With that resignation and determination of
will theysetout again: ¢ Andbehold, thestar which they had seen
inthe Kast went before them, until it came and stood over where
the Child was;” and they entered full of joy, and in preference
to many others had the happiness of seeing and adoring their
incarnate God and Saviour. My dear brethren, are we thus
ready and willing to do and omit at the least sign what God
wishes us to doand omit? Are we just as contented and satisfied
with the will of God in all circumstances, in spite of troubles,
difficulties, and discomforts, as these holy kings were? Indeed,
it would be only just and right that we should be always thus
disposed towards our God, who, as we have seen in the last ser-
mon, has by countless titles the right to expect that from us.
Now, supposing that God did not requi<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>